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INTRODUCTION

The children of Israel left Egypt with a “mixed multitude” among them (Exodus 12138)nahe
wilderness they were obstinate and rebellious, worshipping a golden calf even befese Mos
descended from Mount Sinai with the law (Exodus 32). Then, in the promised land, they did not
take counsel at the mouth of the Lord but were fooled by the old clothing and moldy bread of the
Gibeonites, who, by their hypocrisy, gained a right to live among them as laborers (Jogtitex 9)

the first generation passed away, “there arose another generation after bidnkngw not the

Lord, nor yet the works which he had done for Israel” (Judges 2:10). As in the case of those who
were justified by faith (Hebrews 11:32), time would fail to tell of the incidentslzéllion of the

people of God. Even Stephen, in the speech he gave before being stoned, cut short his account wi
the words: “Ye stiffnecked and uncircumcised in heart and ears, ye do alwaytheekisty Ghost.

As your fathers did, so do ye. Which of the prophets have not your fathers persecuted? and they
have slain them which showed before of the coming of the Just One, of whom ye have been now
the betrayers and murderers” (Acts 7:51,52).

In the house of Abraham, the son of the bondwoman Hagar persecuted the son of the freewoma
Sarah (Genesis 21). In the visible church, as in the household of Abraham, there are children of
both the freewoman and the bondwoman (Galatians 4). The free children are known as believers,
not workers, doers or servants, because they believe that through no merit of their own they have
been granted an inheritance of eternal salvation as the due privilege of theiastagirs of God,
which they have received freely by the tender mercies of God through the bittangudfed death
of his only begotten Son. This gives rise to envy and frustration among the children of the
bondwoman, who never cease to assess and improve the quality of their service, whicbnigsults
in persecution (John 16:2). They neither understand nor appreciate the focus of the others, who
look not on themselves nor on their own miserable efforts but on the blood and righteousness of
Christ, by which they are cleansed and justified through faith.

This untenable situation led, in the household of Abraham, to the expulsion of the bondwoman
and her child (Genesis 21:10), and in the Church to schisms. Hagar’'s descendants multiplied unt
they outnumbered by far the children of Sarah (Genesis 21:18). Likewise, the hypocrites and
legalists grow in number until the children of grace remain but a remnant among thiosg the
name of Christ (Romans 9:27).

As for the doctrine of the hypocrites and legalists, it is described in the ninth afapter
Revelation. The key opens the bottomless pit, and smoke rises, as the smoke of a great furnac
darkening the sun and air and emitting locusts, which are given power, as the scorpionsrtbf the ea
have power. They have a king whose name is Abaddon or Apollyon, which means a destroyer, and



go about with stings in their tails, tormenting those who lack the seal of God in theeddse The
doctrine of the hypocrites and legalists, which promises liberty and forgivenasgjafly the

doctrine of hell. It is not pure and transparent but muddled and dark, obscuring the light of the
gospel and preventing men from breathing life from it. It gives birth, not to children of God, who
are regenerated by the Word of God, but to tormentors. Their king is not the Saviour, asrthey cla
but the Destroyer, under whom they go about, after receiving power, not from above but from hell,
oppressing those who have sworn loyalty to them. The citizens of this kingdom are not children of
God, as they boast, but children of the devil (John 8). They are not free, as are the children of God,
but are a prey and spoil and are bound by their captors, who torment them in their prison cells
(Isaiah 42:22).



CHAPTER 1

EARLY ISSUES

Cold Jumping and Holy Flesh

The mood that prevailed upon the death of Pastor Lars Levi Laestadius in 1861 is described in a
letter of his daughter Sofia:

The departure of the faithful spiritual shephefftldesincere longing and sorrow, not only among the
Christians and the awakened but also among theniteme. Only then did their consciences accuse them
having shut their ears to his heartfelt warningswithey understood that a burning candle had been
extinguished from their midst and that there wasomger anyone to visit their homes in the evenitg$old
prayers and seek the impenitent in their dark mEewith tender exhortations of love. As a resulthis
event, many people have been awakened to sericoisgider the salvation of their souls in this \gieaof
Pajala and especially in other villages. Brothéslye, devotion and harmony have increased among the
Christians since there is no longer anyone to teachfeed them with milk, as a mother her child.

The sermons of Laestadius, by which God effected the revival in Swedish Lapland, speak of
baptized pagans, who are enemies of true Christianity, of self-righteous persorsfaithas
based on their own repentance, of grace thieves, who hypocritically, without penitence or
repentance, claim grace for themselves, and of fallen Christians, whoseheeddsik has stolen
through love of the world and lack of vigilance -- truly a mixed multitudés not surprising,
therefore, that dissension soon appeared among the Christians.

By the latter half of the 1860s, disagreements existed in the arctic region a@fyNAogording
to tradition, the trouble was caused by two preachers -- Juho Viheria (also known as Johan Grgn)
and a certain Terjetiln 1868, Juhani Raattamaa of Saivomuotka, Sweden, the leading preacher
after Laestadius, wrote to the brethren in Vadsg (Vesisaari), Norway:

I have heard that the awakened are divided onestganother, and thus it seems that they inteiaitd
many kingdoms of Christ in Vadsg, but do not etrefe is one sheepfold and one shepherd; stay trgatil
keep the unity of the Spirit; ask for forgiveness &rgive one another. But the heretical ones matl humble
themselves though the congregation counsels thearth@ Apostle commands to flee from them. Theheex
and confessors of cold jumping and holy flesh hawme from Finland. They thought in their blindnésast
everyone must jump and that jumping is the best sfgChristianity. However, this is not how mattars. In
the wedding chamber, there is playing or singimgl, some jump, others sit, but they are, neverthgjegful
from wine. Some are full of strength, as Stephed,@each powerfully and rejoice in Spirit, whishsieen in
their faces; and the fruit of the Spirit is lovey jand peace and much more that the Apostle histsflesh
remains flesh, and a Christian is not to walk stogdease it. As is written in Romans, there is “n

! August 31, 1861 letter of Sofia Niva in A. Laitmévluistosanoja Lapin kristillisyydes@ulu: 1926), pp. 26, 27.

2 See, for example, the sermon for Trinity Sundaly.ih. Laestadiusiusi Postilla(Pori: 1897), pp. 268-280.

% Terjeri is evidently an old spelling error for fii and Varjari, variant names of Henrik HogluSeee P. Raittila,
Lestadiolaisuuden matrikkeli ja bibliografigielsinki: 1967), pp. 56, 57.



condemnation to them which are in Christ Jesus, wéd& not after the flesh, but after the Spirit’dRans
8:1]. Thus, the righteousness of the Lord Christuisrighteousness, and his holiness is our hdirtesugh
we are as sinful as Paul writes of himself in theesith chapter of Romans.

Raattamaa, fearing that some might be tempted to reject their faith on acdberitcotd
jumping,” writes in the same letter:

This is also dung from Finland, that you are suppds curse the former Christianity in which yowéarred.
To jump cold isn't any extraordinary sin as longyasr legs held out. Let all repent of this doaifierror and
believe the gospel so that they would become feriveSpirit.*

Viheri& had arrived in Norway in 1866 from Kittil&, Finland. In an 1867 letter, Erkki Antti
Antinpoika Juhonpieti, the well-known elder of Pajala, Sweden, mentions him by name, accusing
him of leniency in doctrine and conduct:

And | will be straightforward and say: Let that @cker Viheria also preach, but let him not be thtsethe
highest degree, for signs of deceit have been fauhdn along the way, but we still consider otpesachers
better because they are more pure in doctrine anduct®

In his 1882 autobiography, Erkki Valitalo, a believer of Kittil&, tells what happenedhradter
revival reached his locality:

But the devil was also awake, trying to corruptweerk of the Lord by false doctrine. There caméhi
congregation a preacher who encouraged ‘cold jugapés it has since been called. That is, peopletext
jumping and rejoicing in a group, though heartsenesld and hard, so as to become fervent. TheéVaté
Laakso was the first to oppose this offensive @gtiand others also zealously opposed it. Men aedsoe
here from Muonio to end this disturbance, and MBaakajoki, in particular, vehemently preached asfai,
and so this sad period of cold jumping did not lasg®

Valitalo mentions neither the name of the preacher of “cold jumping” nor when thisyactivi
occurred. It may be significant, however, that Viheri&, originally of li, Finland, mav&dttila in
1865, about two years after the revival began thdohan Paakkonen (also known as Paakkola),
another preacher of li, who preached in the Simojarvi region in the early 1860s, is connected by
tradition with “cold jumping” and has also been accused of being in the holy flesh doctrine, a
concept that will be discussed later. Paakkonen, who appears to have been as much a Hexdbergian a
a Laestadian, eventually opted for Fredrik G. Hedberg’s antinomian Evangelical endyermich
condemned thkikutuksia (emotional outbursts) of the Laestadian movement. Paakkonen’s letters
of 1861-1871 to Hedberg, insofar as their content has been published, confirm only that Paakkonen
defendediikutuksia not necessarily “cold jumpind.”

* March 16, 1868 letter in J. Raattamiaijeet ja kirjoitukset(Helsinki: 1976), pp. 99, 100.

®> December 20, 1867 letter to |. Tiberg in E. A.dupieti, Kirjeet ja kirjoitukset(Loimaa: 1979), p. 34.

® E. Vilitalo, “Herayksista Lapissa. Elaméakertoja8rikki Juhonpoika Valitalo,Kristillinen KuukauslehtiNo. 10,
1882, p. 157.

" Biographic data on Viheri4 is frotrestadiolaisuuden matrikkeli ja bibliografia. 219.

8 L. Takala,Evankelisen liikkeen ja laestadiolaisuuden enskktss Oulun seudullgHelsinki: 1940), pp. 401-413.
Takala’'s assertion (pp. 408, 409) that Paakkon&hthe holy flesh doctrine is not confirmed by th#ers he cites.
In fact, in a September 6, 1864 letter, Paakkomlenita that his flesh is not intrinsically (“itseemhisessaan”) holy
(p. 409).



Confession of Sin

Differing views of confession of sin have been a persistent cause of dissension.mycimordi
Part 5 of Lutherssmall Catechisni'Confession [Finnish: rippi] consists of two parts; the one is,
that we confess our sins; the other, that we receive absolution from the confessoo@s of G
Himself, in no wise doubting, but firmly believing that our sins are thus forgiven befaténGo
heaven.” This doctrine is based on the words of Christ himself, who breathed on his disciples and
said, “Receive ye the Holy Ghost. Whose soever sins ye remit, they are remibtéoenmt and
whose soever sins ye retain, they are retained” (John 20:22,23). However, at the beginning of the
revival, absolution was not proclaimed, even to those who confessed their sins publiclarSix ye
passed before Raattamaa and some others began using the keys of the Kingdom of Heiayen, that
proclaiming forgiveness in the name and blood of Christ. According to tradition, Raatfasta
used the keys to free a young woman from doubt and then reported the matter to Laestadius, who
approved of his action. After Raattamaa’s “discovery” of the keys, they came naxabese. By
1872, Raattamaa was referring to confession as the “pilgrim’s staff” (saatka): “Our Lord
Christ has given into our hands the pilgrim’s staff, which is the asking for and therigrgivi
sins.”

Many eventually began to view confession as equivalent to justification. For exaagite, P
Oskari Jussila writes in a 1929 book:

Jesus gave the keys of the Kingdom of Heaven tdika@ples. All believers in Jesus, who have reegithe
Holy Spirit, now have power and authority to reemid retain sins in the name of Jesus, that is;éordance
with his command on his behalf. He knew man antizegthat the human wretch, stripped naked bydhe
into sin, no longer retained any ability to freenkelf from his bonds by his own efforts. This regitign of
helplessness becomes evident even to man himseif ik conscience awakens. Until then, a person may
imagine that he can free himself from the bondsimin some way other than through the keys of ssion.
Whoever thinks thus reveals that he has not yatrhecsufficiently pressured in his conscience aftierfor he
rejects the aid offered by Heaven and also rensain®ld as to demand of God that aid be given atham
way, determined by man himself. The keys of thegdiom of Heaven have been lost many times, but tig H
Spirit of God has always fetched them anew fronr thiding place for the use of Christ's congregafitor

the Lord of the congregation himself has promised the gates of hell would not prevail against his
congregatiort’

Such extremists cannot adequately explain passages in the Bible such as Actshtdelthew
Holy Ghost fell on those in the house of Cornelius as they heard the preaching of Petdsdlrhey a
have trouble understanding how the revival could have even started without the keys. Some
imagine, without any historical basis, that Laestadius was converted by absolutiampddy
the Lapp woman Lapin Maija in 1844. Others seek indications of use of the keys before they were
used by Raattamaa. Researcher Aulis Zidback, finding no solution, draws the siropihistusion:

Much needless suffering and mutual accusation bas baused in Laestadianism by the failure to fully
understand, in regard to the two great doctrintdieies of the revival movement, that it was not asgion of

° July 15, 1872 letter to Erkki Antti and J. Vantalotin Raattamadirjeet ja kirjoituksef p. 124.
120, JussilaJeesuksen Seurassa. Kolmannen vuosikerran evamitelksteist{Oulu: 1929), p. 143.



differing gifts of grace but of two different viewd Christianity and paths of salvation, tensiotwsen
which, due to the nature of the matter, could dedyd in time to an inevitable breakup of the movetire

However, Raattamaa specifies that it was he -- not Laestadius -- who dailederstand the
doctrine of the keys. He writes in an 1881 autobiography:

The spiritual movement had spread for six yeawsaaly before | really understood the freedom. Sihea, |
and some brothers and sisters have put the kdle adingdom of heaven into use, by which troubleds
began to be freed and prisoners of unbelief begéwse their chains, and they rejoiced in spfrit.

If Raattamaa views 1845 as the beginning of the revival, when the Lapp woman who was the
first to experience grace jumped for joy, the time frame given here agtbeswi891 letter to
America in which he mentions that “the keys of the kingdom of heaven have indeed been in use
over 40 years already in Swedish Laplafitiiccording to tradition, Raattamaa discovered the
keys by reading Luther’s sermons, but there is no reason to assume that Laestadius did not
understand the doctrine of the keys, even if he was hesitant to use them. In 1849, Laestadius
became entangled in a debate with some of his Pajala parishioners who did not approve of his
refusal to grant absolution to a young woman who had committed fornication, and he was formally
reprimanded for this in 1851. In his writings of that time, the issue of the proper use of tie keys
quite prominent, and it is only reasonable to assume that he would also discuss thehdsige wit
assistant Raattamaa. Laestadius believed that it was against the &ibé,d doctrine and church
rules to absolve impenitent persons and admit them to church privifages.is obviously the
background, for example, for a sermon given on the nineteenth Sunday after Trinity, even if the
year is unknown, in which Laestadius says:

But ecclesiastical punishment has in these daysrbehypocrisy and occurs only because of custormde
a whore or thief is given forgiveness of sins eifero element of penitence or intention of repentais
detected in them.

In the same sermon, Laestadius says, on the basis of Matthew 9:1-8:

It is written in the Holy Bible that the just shélle by his faith, and one with living faith cainé and die in
the assurance that the Son of Man has power tovéosins, not only by the preaching office but bery
person who has himself experienced grace. This imahakable truth, whether the pharisees beltewe i
not®

1 A. Zidb&ck,Pohjolan suurin maalikkosaarnaajaielsinki: 1941), p. 25.

12 3. Raattamaa, “Elamékertoja 11, Juhani JuhonpBikattamaa,Kristillinen KuukauslehtiNo. 12, 1881, p. 180.

3 November 14, 1891 letter to J. Takkinen et aRamttamaakKirjeet ja kirjoituksef p. 390. Also see the October 11,
1881 letter to E. Tormala, in which Raattamaa'®llection of events is based on the same time frame

4 See, for example, L. L. Laestadidgskriften Ens Ropandes Rost i OkifBieksamaki: 1994), pp. 398-437.

5. L. LaestadiusKirkko-Postilla(Tampere: 1900), pp. 394, 399.
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Compulsory Confession

According to tradition, at the first “big services,” which were held in YlitorniaKia),
Finland, in 1875, Raattamaa rebuked preacher Johan Takkinen for teaching the doctrine of
compulsory confession (pakkorippf|f this occurred, no contemporary records document it.
There are, moreover, many different ideas about the meaning of compulsory confesgoianHis
Hjalmar Westeson defines it as follows:

On one side, it was preached that only the unbaigeliad to repent, and not the believers, but akieer
preachers explained that it was not sufficientaeehconfessed one’s sins and to have received/érgss for
them only once, but the believer should alwaysltéimold sins as well, always confess them, akvay
them before God and méh.

Pastor Vaind Havas writes accordingly in 1935:

Many of us have had to go to speak of the samew&n three times to the father confessor. Fingad a bit
too embellished; then we were too coarse, and evethird confession didn’t turn out to our likingt least
the penitence seemed too shalfGw.

All confessionists (rippilaiset), as those who espouse the doctrine of compulsosgiconése
called, do not demand repetitive confession of the same sins, but they all believe @&t sins
forgiven only when confessed. Theologian and historian Uuras Saarnivaara writeajripiegxn
1947:

The accusations of a believer’s conscience are fhendevil only in the event that sins of whichHazes
already repented and for which he has been forgieeible his conscience and try to make him desgas
not necessary to confess the same sins more tlwgnifatone honestly. But a believer may have pargs
conscience over sins of which he has not repeatatithen the voice is that of the Holy Spirit, thieh he is
to be obedient’

A 1965 sermon of confessionist preacher Janne Marttiini -- as published in Englisker is e
more explicit:

Dead faith comes when we have sins upon our camseithat we have not put away. When we do not put
them away, but we try to believe without puttingrthaway. The Lord Jesus will knock for a time oaryo
heart’s door. But if a person does not heed thesHoly Spirit will depart, even though He has oheen
there?

Pastor Paul Heideman also writes (before his ordination) in a 1910 letter, in whitlcizexr
self-righteous persons:

16 See, for example, P. Raittila, “Alkkulan kokous758 Maitojyvg 1964, p. 14.

" H. WestesonQdemarksprofetens larjunggBtockholm: 1930), p. 35.

18\, Havas,Sovituksen sana. Saarnoja ja kirjoitukéRauma: 1960), p. 83.

9 U. SaarnivaaraAmerikan laestadiolaisuuden eli Apostolis-lutesiaiiden historiglronwood: 1947), p. 314.
20 3. Marttiini, The Scriptural Plan of Salvatiofsermon given at the 1965 fall services in PodjaDregon), p. 21.



Regardless of how smooth and white they may beardiy;, within there is decay, unconfessed $ins.

In a 1924 article, Preacher Heikki Jussila (Oskari’s father) defends compulst@gsion
against its critics, saying:

And the voice of the Holy Spirit, which teacheghe conscience and by the Word of God to confess &
blasphemed by saying it is the voice of the d&\ihen the devil has caused sin to be committed,chédibe
divided against himself if he were to demand thaeiconfessetf.

Such views of the Holy Spirit are, of course, in conflict with the scriptural doctrine of
justification and purification of the sinner’s conscience by faith alone (Romans $s11%:6,
Hebrews 9:14). Laestadius explains the role of the Comforter (John 16:7-11) as follows:

We hear in today’s gospel that the Holy Spirit doesrebuke the disciples of Jesus, but the HolyitSp
their Comforter and guides them into all tréth.

Laestadius also says, in sharp contrast with Heikki Jussila, in regard to the delffl of
righteousness (Il Corinthians 11:14):

But the devil of self-righteousness is so seritmas he will not at all urge one to commit sin brges the
awakened to repent. The devil of self-righteousiese holy that he demands a pure heart befovélhe
allow the awakened access to J&8us.

Public Confession

In a 1925 article, lisakki Ylinenpaa of Overtorned claims that at the 1875 “big sgrvices
Raattamaa “opposed” public confessiohe demanding of public confession (julkirippi) is, in
fact, the doctrine for which some say Takkinen was rebtfkByl.the 1870s, public enumeration of
sins was no longer demanded as strongly as in the time of Laestadius. An 1873 lettéhysigne
Pietari Hanhivaara (also known as Hanhi-Pieti), his brother Fredrik Paksunigorkifawn as
Hanhi-Feetu) and Karl Heikel, contains the following comments:

2 June 12, 1910 letter to Oskari Jussila in Oulwimaial archives.

224, Jussila, “Salaiset hapeaRauhan TervehdySept. 1924, p. 132.

% Sermon on fourth Sunday after EasteKirkko-Postilla, pp. 205, 206. Compare Isaiah 54:9 and Titus 1:13.

24 Sermon on twentieth Sunday after Trinitydnsi Postillg p. 441.

% |.Ylinenpaa, “Muistelmia Ylitornion ensimaisistéugista seuroista,Siionin LahetyslehtiSept. 1925, p.132.
Ylinenpéa, who was present at the 1875 Ylitorniwises, mentions (p. 131) a noteworthy incident thecurred
on the second day of the services: After the pulklicling of a sermon of Laestadius, Raattamaa Ipedax
comforting sermon that resulted in gréutuksia Then, Israel Nattavaara of Géllivare startedhimus over the
sound of thdiikutuksia, “stimulating them.” Albert Heikel, then pastor¥litornio, could not bear the commotion,
went to the pulpit and shocked the listeners byishg, “With such racket occurring in church, allFénland’s
churches will be closed to such meetings!” Accogdim tradition, Heikel was later struck by remoasel repented
of what he had done. (See Raittila, “Alkkulan kogdi875,” p. 15.)

% See, for example, H. Jussilaytsujan armo laestadiolaisessa kristillisyydeg§Salu: 1948), p. 124.
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We have heard with sorrow that a disagreement inesged among you over the matter of confession. The
public enumeration of all individual sins before ttongregation was a custom in some places attjiaring
of this Christianity, but since then it has beealized that this is not commanded in the Holy Bitotel is
neither profitable nor necessary for liberty of science or the advancement of Christianity. Itas n
mentioned in regard to people who came to JohB#pist in the wilderness that they there enumdrate
separate sins but only that they confessed thesr(gienerally) and were baptized with the baptiém o
repentance [Mark 1:5]. Neither are the words ofApestle in | Cor. 14:25 to be understood in suetes
that all practices of sin should be proclaimedeh@n the assembly). Nor is it appropriate to td&hn 3:21 as
a defense of public confession, for sins are byneans “wrought in God,” but a believing persondivwe God
and does all his deeds in God (which he does ih)fai herefore, he does not need to fear or hidenvorks --
he is a child of light. . . . The confession of @mecessary for the purification of the hearfisake opening
of a vessel in order to wash it, but purity doesamme by opening or confessing but by the bloothefSon
of God claimed by faith (Acts 15:9, | John 1%7).

Raattamaa’s writings do not confirm that he “opposed” public confession. He writes, for
example, in an 1876 letter:

But let those who come in from the world’s crowatldee their deeds at least in a veiled manner atotlie
devil would not be able to get a grip on the awakkand rend them by the power of secularfaw.

Raattamaa’s views are also stated in an 1878 letter of preacher Abram (Apao) Ta

And as for your question about confession and enatio@ of sin, elder Raattamaa answered that public
confession of sin does not have to be broadergsbanlar law permits. Neither is sin paid for or ozed by
the sword of secular law punishing the body. Nomaoconsider it correct that anyone would be saréyl
by confession of sin, even if he were to confekhiglsins to every person. Neither is confessiosirothat
which purifies the heart and conscience, buttiiésinnocent and bloody merit and righteousneskesis,
received by faith, that purifies the heart and ci@re from all mortifying works to serve the ligiGod®®

The Three-Cubit God

The emphasis on confession led many to believe that God works only through the oral word and
that forgiveness is given only through individual absolution. This view became known as the
“three-cubit God” (kolmen kyynaran Jumala) doctrine, meaning that God is only threetallbit
that is, as tall as a man. In his autobiography, Valitalo writes:

But since 1869, it began to be preached in our eagion that the Holy Spirit works only througle th
preached word. My brother Olli, together with ttestor and others, opposed this doctrine, but | teetdose
who were considered pillars and believed that these right. However, when schoolteacher Raattamaa
visited here, he explained and spoke of the effgictise Holy Spirit through the word that is reattla
preached and through the sacraments, and he apipietbctrine of the Bible and the experiencesef t
awakened. Then | understood this error too, bidm'tdask for forgiveness at that time yet, for dited for the
others to become sinners. But this dispute last@ulyngears yet in our congregation, until Raattafimedy

2" May 5, 1873 letter to unidentified recipients inteikel, Kertomus Hengellisista Liikunnoista Lapissa ja
Pohjanmaalla, viimeisind kolmena-kymmenena vuq@ndu: 1873), pp. 73, 74.

2 August 29, 1876 letter to Isak Palohuornanen.éh®aattamasirjeet ja kirjoitukset p. 173.

2 June 1, 1878 letter to Kalle Henriksen et al. inuQrovincial archives.



demanded that the expression that ‘the Holy Sgréts not work through the written word’ be elimatat
Since then, it hasn’t been taught publity.

In his article, Ylinenpaa claims that in a sermon given in Overtorned about twafyeatse
1875 “big services,” Raattamaa accused Hanhi-Pieti of bringing the “threeGnditdoctrine to
the Tornio River area from Kittild. When a certain woman, Ahven-Elsa of Kittd&, affended,
feeling that Hanhi-Pieti was being oppressed, Raattamaa allegedlkeenaa sharp tone, “We
are not oppressing Pieti, but Pieti also needs to repent of his faults and have hisisers, jos)
as does Raattamaa.” Ylinenpéaa then adds:

He then presented many passages from the Biblehtghviae clearly showed how God works through bbéh t
read and preached word and by his Spirit himsetf(fod’s greatness is unsearchable. He also saiid th
confession of sins cannot be set as a foundatiantlie preaching of faith is to be held of highalue than
the preaching of confession of sins and that desi@bristian, even a woman, is sufficient as adath
confessor.

Ylinenp&é'’s story seems to be contradicted by a July 23, 1945 letter of Pastor Eli@oA0A
Oiva Virkkala, according to which Hanhivaara told Auno that he had promised Raattahma at t
1875 “big services” that he would cease teaching that only the preached word igeeftecti
Whatever the case, at least Valitalo’s account of Raattamaa’s visitita Isiconfirmed in an
1878 letter of Raattamaa, which says:

I have just come from Kittila, and we were gathet@gkther with all the teachers in the Kittila marage,
where the expression that the Holy Spirit doeswark by means of the written word outside the
congregation, as some have been saying, was etedifiom the teaching. They were satisfied wheaid s
that the sphere of God’s wisdom cannot be meadwred. Indeed, he led the wise men from the east to
Bethlehent?

Pastor Grape and Princess Eugénie

In an 1880 letter to Per Olof Grape, Pastor of Overtorned, Princess Eugénie of Sypezksedx
a desire to become involved in the revival. In the letter, she made clear her love fateticastich
and appealed for Grape’s help in her effort “to reform the Laestadian movement, undggéte r
surface of which there is certainly much substance.” She hoped that Grape, whom stiesiewe
enjoying the “confidence” of the Laestadians, would oppose their doctrinal errorglpdstitheir
“distorted” view of confession and their “offensive” conduct during church services, anafind f
her some “serious, faithful and experienced itinerants, who would not work in the Laestadia
manner but in a purely Christian and church manner, so that our work would not cause offense or
expose itself to justifiable criticism.”

In his reply, Grape wrote in regard to confession:

0 valitalo, pp. 157, 158.
31 0. Virkkala,Alkulahteille. Lestadiolaisen uudenherayksen sjatyonne(Lappeenranta: 1945), p. 27.
32 February 6, 1878 letter to M. Fogman in Raattari{aieet ja kirjoituksef p. 197.
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It is true that some Laestadians have carried dotride of confession to a harmful extreme. Itisddrue that
some have wanted to underrate the effects of tittewmord. Likewise, some have had a very muddled
concept of the significance of private prayer, &strong opposition has been raised against these
misconceptions within the ‘Laestadian camp’ itself.

In regard tdiikutuksia Grape wrote:

And | have often seen how awakened souls have dmeéled with joy, having grasped free grace, ity
have burst into shouts of joy, clapped their haarttsjumped for joy. | do not at all feel that thessward
likutuksia are essential signs of true Christida or that they are of any special worth. It idéed possible to
be a true child of grace even without slittutuksia, and most Laestadians do not have thathare
nevertheless considered true Christians as lotigegshave the signs that the Holy Bible ascribeti¢o
children of God®®

The involvement of the Princess was viewed adversely by many. It is said that Juhani
Raattamaa’s outspoken older brother Pekka (not to be confused with Juhani’s son Pekka, who is
also known as Petteri and Pietari) told Pastor Johannes Kerfstedt, who visitet laegoéa
representative of the Princess in 1883, “Convey greetings to the Princess andhell hpthere
we have enough Christianity for home use but that there is a shortage of flour.” Eveactthst
is true, at least the claim that the representative sent Pekka a sack of flanrpasryphal ring

Johan Lantto of Tarendd, Sweden, writing in the 1940s, voices the view of the opposition. He
claims that the first “missionaries” to arrive in his locality weraKig Ohtana (also known by the
surname Poromaki) and Tuomas Puljula (also known as Nikkari-Tuomas). He writes:

This Nikkari-Tuomas had been sent by Pastor Grapéhe latter had promised to Princess Eugénie. In
Tarendo, landowner Juntti received these new perachnd services were held in his large homeirgtt
some old Christians in Tarendd were inclined taize somewhat the proclamation of this fencebess
borderless gospel, as it was called, to all theeimitent and unawakened as well as to Christianet-to
mention that unprecedented racket of singing thatecwith this new movement. Young people joined the
group in droves, and spiritual songs were sung feiionin laulukirja[Songbook of Zion]. Johan Raattamaa
did not consider this kind of furious song-Christts correct but preached firmly against it andigiat this
Christianity did not begin with the shouting of ggror the hollering of hymns, but it was born agaigreat
travail, tears and groans in the dismal wildermés3wedish Lapland®

A 1974 history written by a committee of the Old Apostolic Lutheran Church of Ameaicascl
that as a result of Grape’s correspondence with Princess Eugénie, Nikkari-Tarahwhers
traveled up the Tornio River valley, opening the doors of “fleshly freedom” with the tivame t
“one should not preach of finery to the youth, they become timid. One should not preach to the
aged of covetousness, it offends them.” As a result, “soon the voice of sorrow over sin and the
sound of rejoicing over the forgiveness of sin began to disapfjear.”

Joonas Purnu of Gallivare (Gellivaara), Sweden, who eventually became the Iehéer of t
opposition, as will be seen, writes in an 1897 letter:

3 Princess Eugénie’s November 10, 1880 letter amh&s December 17, 1880 reply in O. Kolsriil forstaaelse av
Leestadianismen. Et brevskifte mellem prinsesseriteigg P. O. Grape, 188@slo: 1940), pp. 47-53.

3 Westeson, p. 76.

% . Lantto Juntin talo ja lestadialainen herays Tarannogstaparanda: 1973), pp. 79, 80.

% History of Living Christianity in AmericéHancock: 1974), p. 31.
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The spiritual authorities would like to have thigrgual movement led into the lap of the staterchuso that
the pastors who are obedient to the faith couldlifirsay, Yes, they have corrected the heresy estadlius in
order to receive honor for ffi

Others focused on the beneficial aspects of the Princess’ involvement, such as tig difualdi
mission school for Lapp children in Lannavaara, which the believers were allowed to tinggr for
annual “big services.” When the Princess died in 1889, Raattamaa referred to heelased
mother, who is now, as we believe, in a higher palace than the royal palace -- ther¢hevherd
of Lords and King of Kings is>®

The Oral and Written Word

According to the record of an 1876 inspection of Kittila Church carried out by Pastor A. G. Borg
and quoted in the anti-Laestadian history of Bishop Johansson in 1892, Pastor Albert Heikel and
his son Karl “admitted that the absolution used among the believers is wrong and intended to
eliminate it.”® Karl felt compelled to justify himself to fellow Laestadians in an 1893 booklet, in
which he explained that “the record is not precise or sufficiently clear in thisrth&ccording to
him, the discussion that took place during the inspection related to the understanding that “one
enters living faith only through a public appeal for forgiveness for unbelief and oral &bsolut
from the Laestadians.” He explained, “My late father and | said that we hawsapposed such a
view and intend to oppose it in the futufe.”

Heikki Jussila notes in his 1948 history that the inspector “testified that tHé Kélievers had
adhered better to our church’s confession than any other believers examined in othes adishe
expressed the hope that those in Kittila would work toward correcting the beliewerghbut
Finland.” Jussila then asks the rhetorical question, “Is it strange that the worddsed gratitude
when it ascertained that the Kittila Laestadians did not care much about the key&ioigidom of
Heaven?*!

In 1885, Karl Heikel, P. O. Grape and other ordained pastors agreed at a meeting in li, Finland,
that the “the work of the Holy Spirit and even a disciple’s mind and living faith are foundeutsi
the so-called Laestadian movement.” It was also agreed that “the written WGodl a able not
only to awaken its reader but also to lead to participation in the grace of God in Jestu%“Chri
Such views have been rejected by other Laestadians as being contradictory to Romam&l10:17 a
other parts of Scripture. At the 1908 Ylivieska “big services,” for example, in i@plytiestion
received in a letter from preacher Leonard Typp0 as to “whether the written antiegr&éord of
God are of equal effect,” the participants answered, “Would Jesus have counseled anddszmma
his disciples in vain to preach repentance and the forgiveness of sins to all ciaaduiese when
the books of the Old and New Testament were already available for reading if r@adegffects
faith?” Also: “The scribes and pharisees have never been killed for reading thebBtlbaly the

37 July 25, 1897 letter to O. Matoniemi in J. Kigkikakautemme Vanhinten Kirjoituksi@alumet: 1898), p. 156.
3 Sanomia Siionistal891, p. 85; cited in Zidback, p. 198.

39 G. Johansson,aestadiolaisuugkuopio: 1892), p. 188.

“0K. Heikel, Miten olen opettanuHeinola: 1893), p. 94.

*1 Kutsujan armopp. 126, 127.

“2«Kolme kirjoitusta uskovaisilta papeilta lin kokksessa 1885 Kristillinen Kuukauslehti1886, pp. 25, 27.
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witnesses and preachers of Jesus, who have diligently read and spoken about the Bible, for thei
preaching of the atonement of Jesus, of which the Bible testifies, has effectediconaed
repentance, but this is precisely what the world has never been able to télerate.”

The Bible a Dead Letter?

The stress on the oral word led some to conclude that the Bible is without life or powarkonly i
and paper, a dead letter that will burn as will any combustible material. Eédysvauch as J. A.
Englund, often attributed such views to the Laestadian movement as d4Whaotsponse to such
accusations, Karl Heikel writes with undue optimism in an 1881 article:

The presentation of the Holy Scriptures as a detieérican perhaps be considered a heresy thatkas b
successfully overcome even among those who ondetlislview. Such a doctrine has never been approve
by persons in this movement who have had somewbee msight into spiritual mattefs.

A thorough rebuttal of the doctrine is found in a 1919 article of preacher Matti Suo, who writes:

In the understanding of some, the word of the Bible dead letter and it comes alive only whengressvho
have received the Holy Spirit explain it. For iéttvord of the Bible were living, they would haveeaed life
by reading it. But since they have not receiveccpan life from it by reading, they have drawn tdomclusion
that it is a dead letter. And even Paul says, TElter killeth, but the spirit giveth life’ (Il Co13:6). But if the
word of the Bible were a dead letter, how then ddbére be a power to kill in it, as the words sakie letter
killeth? 1t does not say that the letter is deadl that in the letter itself there is that killipgwer. . . . Thus,
the law has the power to awaken a person sleepihigisin into conviction, even as the Apostle s&ar by
the law is the knowledge of sin’ (Rom. 3:20). Se law is by no means a dead letter, for that whictead
has no power to effect anything, but it is saidhef law that ‘the strength of sin is the law’ (IIC5:56). And
since the law side of the word of the Bible is aatead letter, by no means can the gospel sidalbadiletter
either. The Apostle calls the gospel the power ofl GRom. 1:16), and God'’s power is by no means .dead
Thus, the written word of the Bible, both read @nelached, is the true, holy and living Word of G&ar the
word of God is quick, and powerful, and sharpentaay twoedged sword’ (Heb. 4:19).

In spite of such arguments, the Bible is still viewed as a dead letter by many Whermakelves
Laestadians.

“3 “Kertomus uskovaisten kristittyin suuresta kokasta Ylivieskan seurahuoneessa lokakuun 4, 576jfvina v.
1908,” ArmonsanomaDec. 1908, p. 218.

4 J. A. EnglundLars Levi Laestadius. En kyrklig tidsbi{tppsala: 1876), p. 127.

5 K. Heikel, “N&gra ord med anledning af biskop Lgrehs artikel om leestadianismen och bigtlardiedlogisk
Tidskrift, 1881, p. 209.

6 M. Suo, “Onko raamatun sana kuollut puustaB®bnin LahetyslehtiMar. 1919, pp. 65, 66.
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Christ's Descent into Hell

In an 1880 article, Karl Heikel noted that in a primer published the same year in Calumet
Michigan, entitledAmerikan Suomalainen Aapinedhrist’s descent into hell in the Second Article
of the Apostles’ Creed was placed in parentheses and rewritten to read, “dsteinGatessa alas
helvettiin” (descended in Gethsemane into hell). Heikel also noted a unique readinghirdhe T
Article, in which Christ's name was not capitalized: “yhden pyhéan kristuksen seurakijona
holy congregation of christ). He viewed the first change as an inappropriate additibmée a
honored historical document accepted by all Christian denominations. As for the secondlalange
suspected that it might simply be a typographical error for “yhden pyhan kestiesurakunnan”
(one holy Christian congregation). However, creeds published subsequently by the Old @&postoli
Lutheran Church of America retain both readings, except for variations in regargorengheses
and the capitalization of Christ’'s name.

The first change caused a broad debate over whether Christ actually descendedaitéo hisl|

crucifixion. Heikel qualifies his own position as follows:
I have never yet heard of anyone with an understgraf Christ's descent into hell after his dedthtthe
went there to suffer, but these words are alwap$amed in reference to the exaltation of Chris.fér the
suffering of the pains of hell, | and the Ameridaethren understand that our Saviour has suffdred t
inexpressible agony in Gethsemane and on the nud@olgotha, and we are by no means alone in this

understanding but many millions of Christians artnws.*’

In the same 1880 article, Heikel claims that if the words “astui alas helvéliscended into
hell) had been changed to “astui alas tuonelaan” (descended into the underworld), no one would
have been offended. It is surprising that Heikel, a Lutheran pastor, had never heard thetbattrine
Christ, after his death on the cross, descended into hell to suffer for our sins. Johannes &epinus
sixteenth-century German theologian, is usually cited as the spokesman of theedbatrChrist’s
descent into hell was not the first phase of his exaltation but the last phase of hitiommil
Aepinus is clearly supported, however, by the writings of Luther, who, commenting on the words,
“Whom God hath raised up, having loosed the pains of death” (Acts 2:24), says:

Thus, | will remain meanwhile by these words ofdPeintil | am instructed better, so that | beliévat Christ,
above all others, has experienced not only deathlba the pains of death or hell, that his fleak imdeed
rested in hope but that his soul has tasted of &wedl this is what he says here: ‘Thou wilt notvéemy soul in
hell.”*®

Some of the elders did not share Heikel’s historical concerns. Erkki Antti wrote in areit882 |
to America:

And | inform you of the opinions of the Christiapisthe Tornio valley in regard to the American peimthat
it is more in accord with the Holy Bible than ouirper, particularly in the creed section, and inamg our
opinion, you may freely keep .

*"K. Heikel, “Amerikan Suomalainen Aapinergtistillinen KuukauslehtiNov. 1880, p. 166.

“8 M. Luther,Arbeiten iber die ersten 22 PsalménDr. Martin LuthersSammtliche Schrifte¢St. Louis: 1895), Vol.
IV, p. 991.

49 January 11, 1882 letter in Juhonpieti, p. 92.
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Raattamaa wrote in an 1881 letter to America:

As for your question in regard to the views of ie®ple on the revision of the primer, all the dmtémed
Christians are of the same opinion as myself. Agadling the American primer at our place, the did<tians
of Lapland, whose hearts have been touched byufferieag of Jesus in Gethsemane, have said thédaitre
that they have in their hearts is that Jesus sdfére pains of hell in Gethsemane until his deatthe cross.
And the Evangelist writes that Jesus told the ttiaf he would go to paradise the sameay.

Raattamaa’s understanding of Christ’'s descent into hell is by no means shareécéstatians.
God, as the creator of all, is not subject to time or place (Revelation 13:8, John 3:13,31&)eter
Even Laestadius says in a sermon:

Go now, all unbelievers, to weep and wail when §ésis died. Go to complain that you have no refuge,
neither in Heaven nor in the world. Turn your hepeard hell when you feel and see that Jesus id.daan
your hope toward hell and groan so heavily thatle lvould appear in the roof. Perhaps these graihise
heard in hell, where the Crucified One is afterdeath. Perhaps death and hell will have to relbase
because the groans of the penitent, sorrowful aailing ones cause unrest in h&ll.

0 April 12, 1881 letter to J. Takkinen in Raattaniéisjeet ja kirjoituksef pp. 236, 237.
*1 Sermon on third Sunday after Trinityiirkko-Postilla, p. 294.
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CHAPTER 2

THE REAWAKENING

Origin

By the mid-1890s, preachers such as Frans Silén of Kittila, commonly known as Metganhoita
Silén (Forester Silén), were charging that people had fallen asleep and thatavailening” was
necessary. These preachers felt that unregenerate people were trustintutroabsithout
demonstrating any fruits of faith. Hanhivaara, who became one of the most prominent of these
Reawakenists (uusherédnneet), has noted, for example, that “there weren’'t manyrhohsss
there was even a New Testament, and yet they were Christig&iezling that a Christian’s entire
life should be one of penitence at the foot of Christ’s cross, some began demanding deeper
contrition before proclaiming absolution. Juho Pydrre, a preacher who joined the Reawakening
after visiting the “elders” in Kittila, explains:

If, for example, a person with a puffed-up hearnes, as if to test whether forgiveness will be tgdnl find
myself faced with the question: Does God grantifangess to someone in that condition? And the answe
seems to me to be: No, that person has to becombl&r?

Another prominent preacher who joined the Reawakening was Mikko Saarenpéé of Jalasjarvi
the composer of the well-known song “Taéalta halajaa mun sieluni” (From here my soul is
yearning), which was published in 1886 -- before the Reawakening. This song describes
Saarenpad’s conversion, which occurred in about 1875, after he returned home from the army, not
long after the revival had reached Jalasjarvi. Verses 8 to 13, literally temhsksad:

Naked, a wretch, | lay in deep wounds, in sorrod severe pain -- in the pit of death. My conscigmassed
me unto death, hell frightened me, which God’s Haly confirmed as correct. But | heard a sweete/fiom
God’s children: ‘Don’t doubt, poor one, but be secwyour sins are forgiven in the name of Jesud,yair
transgressions are paid in holy blood.” From thaaihed peace for my conscience and sweet repmsehfch
| sing eternal thanks to the Father. So | madetenm&l covenant to ever follow the Bridegroom, ahtlis
grace | even received the Holy Spirit as an earfiest

Saarenpaa began preaching, but on an 1880 trip to Tampere, he squandered his employer's money
on liquor. Returning home, he lived a dissolute life for about a year. He later repented and bega
preaching again but was not fully accepted everywhere. Reawakenist writeMikivaara tells
what happened next:

2 pyytakirja Lestadiolaisten ryhmien sovintokokoskaéOulussa Maalisk. 22-23 paivid®11(Oulu: 1911), p. 60.

%3 poytakirja Lestadiolaisten ryhmien sovintokokowskaéOulussa Maalisk. 22-23 paivid®11, pp. 42, 43.

> For a free translation of this song, see No. M \(Veary Soul Longs Evermore) in the fourth edit{@®93) of
Hymns and Songs of Ziafithe Apostolic Lutheran Church of America.

16



Mikko Saarenpéé was the one to whom God partigufarlealed that his Christianity and that of thieeot
preachers was not in agreement with the Word of. Gbdrefore, he left for Kittil&, and there he madatact
with Christians from the time of Laestadius. Nowrbeeived the light that his spirit had craved.t@ia trip
he received a new spifit.

In a published letter that was written in June 1899, about five years after his “neiaggdke
Saarenpdaa reviewed his past in the new “light” that he had received:

When | returned home [from the army], | found tHating my absence this doctrine of Christianity kathe
to our area, and my mother and older brother himegbit. Of course, they also talked to me abopentance.
| couldn’t greatly resist their words because mgsmence indeed said that in this condition myrfeyrwould
end in hell. After a short time, | too tried torjdChristianity. | confessed my sins and asked liso&ution,
which | received, but neither the Lord’s death lowe could move my heart and circumcise it, andHics
reason the love of sin remained in my heart. Aeliip and other such things remained permissésid,they
toppled me again into the same slough in whichdl lheed before. | tried to ask for forgiveness agéiut |
didn’t receive any power to repent. Then | livedteja wild life for about a year. | sinned and hdemned
myself. | decided to try yet again to really stapenting. | asked for forgiveness once again,sanidstarted
traveling 18 years ago. | don't recall how much powgrasped, but my heart started thirsting feerimal
change from that time on, and | felt repelled g/ tdsaching that absolution from sin is the same as
justification and so forth. The saltless preachohgrace, which | myself also preached, still keggt in a lax
spiritual condition, though | was able to avoid tfeeds of the flesh. But then, five years agochbee quite
distressed in my conscience. As | viewed my sgfiaondition alongside the Word of God, it alwagh &s a
heavy load on my conscience that | and the oth#rpavish and that we have gone astray from thé gzat
the former travelers have followed to Heaven. Tloeen read the Holy Scriptures and the sermonsastd?
Laestadius, the more | became distressed in myce in regard to my soul. Then | decided torgthe
fall to Kittild, and so | went. | will never forgehis visit. There, God’s Word was fervently andlly read and
studied, and the suffering and death of Jesusenrtiss and that great work of redemption wereghesé so
sharply that my heart was crushed more keenly éven before. Heavenly purification, which | hadverd for
myself so often, flowed into my soul from the wosraf Jesus®

Saarenpdaa presented his case for the Reawakening in a letter to Raattdt®ad) duly 1898:

Laestadius sought a path for the Word of God imtopte’s hearts, not into their reason, and hefalsiod it,
and for this reason his sermons effected in thelmeage of heart and mind, or true rebirth, withehich no
one will enter the Kingdom of God. But here muchrkvoas been done without much regard to a correct
awakening of the conscience or to a breaking oht#aat at the cross but mainly to make people whaled
the necessity of absolution from sin and the fiaat inen have the power to forgive sins. Change=afttand
mind has not actually been preached very muchaedmscience, and so, in many, Christianity hasresa
in the understanding and knowledge. Thus, many hawained unbroken and whole before the two-edged
Word of God. Those who have entered Christianithisa way have become so complete that Christiagity
no longer growth and struggle by the moment. Upgindpabsolved from sin, they are freed from follogvi
God’s Word and the footsteps of Jesus. All wordsafnsel, reproof and chastisement are law, which
allegedly doesn'’t belong to a free Christian. Daflpentance and vigilance in faith at the cros¥estis are
self-righteousness, ett.

5 F. Makivaara, “Hengellisten heraysten alkuajolitdaisten Pohjajoella, Huutavan AaniNo. 4, 1932, p. 54.
According to Virkkala (p. 77), this trip occurrem 1895.

%6 “Kirje Jalasjarvelta,"Sanomia Siionistal 900, pp. 45-47.

" “Kirje Jalasjarvelta,"Sanomia Siionistal898, pp. 185, 186.
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In 1899, the Reawakenists established their own mag&oheittaja which marks their
separation from the other Laestadians, who became known as the Conservatives (eanhoillis

The Third Use of the Law

The Reawakenists share the view of most nominal Christians that in Christ ordyetin@wcial
law, not the moral law, is abolished. According to this doctrine, the moral law, from wakich t
curse has been removed, remains as a rule of life and conduct for justified personpa8aare
writes, for example in 1900, in regard to Apostle Paul:

His writings show that when he speaks of the laawibes not always mean the law of the Ten
Commandments, which Christ did not come to remaxtedfulfill, as he himself says, ‘Till heaven aadrth
pass, one jot or one tittle shall in no wise passifthe law’ [Matthew 5:18]. What the apostlesthgir
epistles to the Christians, write in regard to sfination, as to how they should conduct themsgh®, in
content, consistent with the Ten Commandments. Mewdaul, in his writings, often refers to theeraonial
church law, which was imposed until the time obrefation (Hebrews 9:8-10) but ended in Chtist.

Saarenpaa nowhere proves his point that Paul distinguishes between a “ceremonmadiralid “
law. Not understanding the Bible, he has fallen into the grand error of both Protestantremid Cat
theologians. When Paul says in Romans 8:2 that believers are free from the lawndfdaath, he
is by no means speaking only of ceremonial aspects of the law, to which the Gentilesrbave ne
even been subject. In fact, throughout the epistle, he views the law from a moral parspecti
saying, for example, in chapter 7, verse 7, “For | had not known lust, except the law had said, Thou
shalt not covet.” It is, therefore, quite clear here and throughout the Bible that the whole
ministration of death, in all its aspects, whether moral or ceremonial, is aldadlhsted by Christ
(Il Corinthians 3:7-13, Hebrews 7:18), who fulfilled the strict demands of the law for faien
sinner and then nailed it to his cross (Colossians 2°14).

The Reawakenists state their position on the law in no uncertain terms in a 192¢hakhteite
monthlyHuutavan Aaniwritten as a response in a debate initiated by an article of Heikki Jussila
that had been published earlier the same year in America, which will be disctssed la

For man’s salvation, the Holy Spirit needs the tawwaken him and to mortify the old man, and tbspg! to
apply grace by faith in Christ. Also, in the safictition of a Christian, the Holy Spirit uses grase
nourishment and God’s commandments (I Thess. 4.a)quide, as the apostles teach in all theirlepisBut
in these commandments there is no condemnatioBHdstians. Christ removed the enmity (Eph. 2%5).

This doctrine, which is anathema to most Laestadians, is found in the Lutheran Confessions. T
Formula of ConcordSection VI) teaches that the law has three uses: 1. To maintain external

8 “Mika on laki ja mika Evankeliumi?Sanomia SiionistaNo. 9A, 1900, p. 175.

%9 |n his 1535Commentary on St. Paul’s Epistle to the Galatidngher proves conclusively from the Holy Scripsire
that the whole law is abrogated in Christ. Seegi@mple, his comments there on Gal. 2:19. The Rleanists,
however, have found a New Year’'s Day sermon of éuthat appears to contradict this view and hapeblshed
relevant portions of it. See Lenker’s edition other’s works, Vol. 7 l(uther’'s Epistle Sermon¥ol. I), pp. 267-
310, and the pamphlgte Law and Its Works and the True Seed of AbraAaBermon by Martin Luther.

0 “Mooseksen peitetta heittaméassa ja palkkavaimosajimassafuutavan AaniMay 1924, p. 78.
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discipline among men; 2. To bring men to a knowledge of sin; 3. As a rule of life for the d&ily wa
of the believer.
The Reawakenists have also found the third use of the law in an 1855 sermon of Laestadius:

Christians are not offended by John’s preachinp@faw, for they feel that the word of the lamexessary,
not only for the impenitent but for the Christiaaswell, for the awakening of the conscience and
consciousness of sin and also as a guideline iy kifai ®*

Not surprisingly, the following editorial note appears in the English-languagé qogaining a
translation of this sermon, published by the Old Apostolic Lutheran Church of America:

In the Evening sermon, 1855, on the Fourth Sund@deent, in the Postilla, will be found writterthe law
for Christians in daily life.” We are not able telleve that such words were written by Laestadiuen
though they may appear in the manuscript, partiuehen we are not able to find any words in thé@ings
of Laestadius or Raattamaa that contain such aerstahding, and therefore it is not proper to wsé svords
in the Christianity??

Despite this assertion, we find, in an 1853 letter of Laestadius to the King of Sweden, anothe
mention of the law as a guideline for the Christian. Defending the Christians istthggle with
the enemies of the revival, he writes that the “readers,” as Christiansefesred to at that time,
demand, among other things, “that a Christian refrain from all willful sins and lealg hfe, that
the law be preached for awakening to the impenitent and as a guideline for the life lofiskiarC
who has experienced grace, that the gospel also be preached to penitent and contitetsiriher

The Reawakenists have also found a passage in a sermon of Luther, given on the third Sunday |
Advent, in which, after discussing the law, as being necessary for the ungodly, he adds:

In addition to this, the Ten Commandments must béscetained in the Church for the sake of those avie
already holy and Christians, in order that they kaayw what is a truly godly life and what are gasarks
which they are to do, and now since they are tuumgd God, justified by faith in Christ, and Godlsildren,
that they may also begin to live in obedience tasaBod*

These words are found in the version of the sermon copied by Veit Dietrich but are mcsing f

the version copied by Georg Roerer, who is reputed to have been an objective scribe, wha refraine
from adding his own thoughts to the sermons he H8akthatever the case, Reawakenists have not
been any more successful than Lutheran theologians in establishing a Scriptartriihsithird

use of the law. Raattamaa, responding to charges of antinomianism long before thlkeeReeyy

writes in 1877:

Finally, we will also note, since voices have bbeard that the followers of Laestadius have chatiged
doctrine after his death, that neither is this gharue. For all that is taught today is the sapwrthe that was
preached in the time of Laestadius, even if, irttleurch sermons, Luther and Laestadius have glde=law

®1 Sermon on fourth Sunday in AdventUusi Postilla p. 602

62|, L. LaestadiusThe New PostilldMinneapolis: 1980), p. 9.

83 April 14, 1853 letter cited in M. Miettinehestadiolainen heraysliike(Mikkeli: 1942), p. 127. A similar statement
is found inEns Ropandes Rog. 390.

6 M. Luther,Dr. Martin Luther's House-Post{{Columbus: 1869), Vol. I, pp. 35, 36.

% SeeSermons of Martin Luther, The House Pogt@sand Rapids: 1996), Vol. |, Preface, p. 12. Roerer’s version
of the sermon, see pp. 59-68.
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of Moses as a guideline for Christian congregatibas live after the flesh so that God’s justice the
chastisement of the law, would drive them to Chiasteceive by faith the forgiveness of sins innlene and
blood of Jesus and also the righteousness of Ciutiéth is a pure wedding garment before the gieriface
of God, and power, by the Spirit, to mortify theade of the flesh. For such righteous ones the davoi
established, Paul says. But we are not, therefatieout law. We have the law of Christ, which s#lyat we
should love one another. Christ’s love demandsahaingodly conduct be rejected. Also, by faithtba
Lord Christ, a holy life is constructed. Thus, ther has been our schoolmaster unto Christ, but it
came, we are no longer under that teather.

The Narva Reaction

The Reawakenists, who were a minority in most places, gained the upper hand in Karelia, S
Petersburg and Estonia. People lost their joy and assurance of salvation as atresukwf
teaching that doubt and incessant penitence are true signs of Christianity. HowEgéonia a
sharp reaction soon occurred in the form of the Narva movement, which even attracted some
prominent Reawakenists, such as Silén, who also joined the movement. In a 1902 articla, preache
Kaarle T. Lindstrom explains that in the summer of 1898, in the city of Narva and vidieity, t
Christians began to study the new birth and their own spiritual condition. A certainr€ag@iti, a
woman better known simply as “Narvan Katri” (Katri of Narva), was distresseibe, though
she had publicly confessed her sins and had experienced the effects of grace, she doabeed that
had been born again. Lindstrom and others pointed out the words of Christ to Nicodemus in John
3:16 and the passage in BunyaRikyrim's Progressin which the traveler loses his burden at the
foot of the cross. After this latter passage was repeatedly and insistentdpmut to her, she lost
her burden and began singing praise to Jesus, feeling that she had entered throughgtite strait
into the Kingdom of Heaven. Later, she saw visions of Jesus on the cross and giving the Lord’s
Supper (Revelation 3:20). Lindstrom describes the experiences of others:

Some felt themselves shaken by a strange forces somowerfully that, without anyone touching thémey
were thrown from a sitting position to their harshel knees. Others rolled on the ground, beat tiheist and
confessed their sins. It appeared to some as thatiigdp beings had come from within them. Some saxd
images of how their sins had lacerated the Sonocaf @& d made him bloody and felt those same singtea
their bodies, and they had to bring them into et lby shouting.

Lindstrom writes that “at first, the ignorance prevailed that all who are bamragat see
visions.” Some, he says, believed that those who felt that the visions occurred withieltkems
had Jesus in their hearts but that those who felt that the visions occurred outsidesésetndelot
yet have Jesus in their hearts. He also tells that whereas previously therdyxagward
knowledge in many, now that “living feelings” had come, another one-sidedness tended te-appear
“that of remaining entirely under the guidance of internal feelings and also ofibglieat when a
person has the Holy Spirit and is a child of God all that he says and does is of God.” Lindstrém
then explains:

After a long struggle, they finally realized thatdwledge without feelings of salvation is dead agédin that
feelings alone, without the light of God’s Wordnoat lead a person on the path of salvation. Feretare

% Kirkko-Postilla p. Ill of Raattamaa’s preface.
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also false feelings, which the Bible shows andexis and which a man cannot conceive of as falgeuti
this counselor. Also, even if the Holy Spirit diuvdng faith are received, there is much ignorariaek of
understanding and deficienty.

In his 1945 history, Reawakenist apologist Oiva Virkkala tells how Lindstrom becameethvol
in the Narva movement. He says that Lindstrém and Saarenpé&a had a discussion irsBarg eter
the summer of 1899, a few months before this new movement reached that city. Virkleda writ

Lindstrém remarked to Saarenpaa that the Reawalkevonld ‘change into pietism’ [korttildisyys], beoe
dark and end unless one begins preaching the gdap#his, Saarenpéda said that he has also theodhtt
that he fears dead faith, ‘Erkki Antti’s faith,light faith based on a broad gospel. Then, wherNguea
movement came to St. Petersburg, Lindstrom oppibskedt soon he received a different light, and\they
same year he made a public confession of sin, @$&irforgiveness for his previous spirit of oppiusi.®®

Outsiders often compare the Narva movement to the Kautokeino movement, which was also
characterized by revelation and ecstaticism. Many saw in the Narva movementerntanoan
attempt to recover through “cold jumping” the good feelings that had been lost in the Reagiake
It has been said that, in the manner of the Kautokeino fanatics, the Narva adherentgegrval
placed “inner light” above the written word. Vain6 Havas alleges, for example, in his 58@% hi
that Katri of Narva said, “Write down what | say. It will become a new Bitfle.”

Saarenpdada observes, in a March 3, 1904 letter, that in St. Petersburg the Narva mowement wa
divided into two group®’ Virkkala explains that there was a moderate side led by Lindstrém and a
radical one led by Aleksanteri Kumpulainen of Lappeenranta, who is said to have eveadually |
many of his followers into the Pentecostal movement. He points out, as an exampleariache
between the two men, that Kumpulainen demanded as an unconditional requirement that everyone
confess his sins openly on his knees while Lindstrom wasn'’t as strict -- those wheeo e 't
have to go to their knees. The Narva movement is said to have spread like wildfire iamagria
Southwest Finland, but the zeal soon abated, and most adherents joined other Laestadian groups.
reconciliation is said to have occurred with the Reawakenists in Viipuri in 1913. Bynthe ti
Lindstrom died in 1917, the Narva movement was no longer viable, even if some adherents were
still living in 19457

The Oulu Reconciliation Meeting

In response to an invitation from the Reawakenists, a “reconciliation meetingéidas Oulu
in 1911. After Chairman Viktor Virkkula and Pastor Aatu Laitinen had made earnest dppeals
unity, the discussion commenced. Hanhivaara, who was one of the first to speak, said of the
Reawakening:

7K. T. Lindstrém, “Muutamia piirteitd Narvan heragsta,"Sanomia Siionistaluly 1902, pp. 137-145.
% Virkkala, pp. 114, 115.

9V. Havas,Laestadiolaisuuden historia paapiirteissa@ulu: 1927), p. 162.

O Virkkala, p. 120.

" Virkkala, pp. 113-121.
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As for how this awakening emerged, there was esdan for it, for the doctrine of justification thyu to
become so one-sided that sanctification was omitigadn closer examination, it was found that no
sanctification appeared in either doctrine or IBeudying the matter of salvation more closelyhia light of
the Word of God, it became apparent that God doegustify a person in the condition that he wabéfore.
It began to be noticed that the matter of Christydmad grown dim, that with many it was only or tsurface,
and when a real awakening came, many became alamakekad to cry to God for help.

The main rebuttal was made by Kalle Heliste, who said:

The first alien voice in our locality was the insast phrase, ‘We're sleeping.’ The next alien voies the
term, ‘new awakening.’ Then they took the next siegd said, ‘Everyone is sleeping; everyone has&up.’
Then, children, they took another step and saidd'&law has to be fulfilled.” Then they said, ‘Aggon has
to be a murderer of the Saviour until death.’ Tiéesing of Christ was made into another law, antionly
so, but it was also said that ‘a person has tddrinthe cup of the wrath of God, and if you haverdk once,
you have to drink again.’ Then they said, ‘A persass to be a spiritual publican until death.’ Thiesy said,
‘Man has to remain in the [strait] gate until dealthen: ‘The Bible is not to be explained.” Théhhe gospel
spoils the work of God’ and ‘the gospel is slomjpkua].’ Then: ‘The forgiveness of sins is an gexgtion
and is not within the covers of the Bible.” Thelti:wwould be better for them to shout about a dddded than
about Christ’s blood.” Then: ‘It would be bettethiey said they had been cleansed in the dragdwmdsl lthan
in Christ’'s blood.” Then: ‘There is only one lawhen: ‘One should not preach about the resurrection
causes a light and lax Christianity.’ It was sdidhe preaching of Christ’s resurrection, ‘Thereytthover
over the resurrection field.” Of the effects of tjrace of God, it was said that they are nervoogpsyms,
laxness, slackness, etc.

Antti Halttu said:

Hanhivaara mentioned that a man is not justifiethécondition that he was in before, though tHaéBgays
that God justifies a person in an ungodly state.

Hanhivaara replied:

In self-defense, | will say that | have never ptesttthe kind of doctrine that a man is justifiedwayks, for
even at 15 years of age | understood that a mastiied by faith, but the path of sanctificatibagins in
justification.

The Reawakenists denied that Heliste’s charges were true of the Reawakemiwbole.

Hanhivaara, knowing that the minutes would be published, tried -- unsuccessfully -- to have them

reviewed. He said:

For example, the statement that Christ's blooisnore than a dog’s blood horrifies me. It can’the
statement of anyone other than some atheist perhagst seems awful that the awakened are acafgedt
is so terrible that it defiles everything.

Heliste stuck to his charges, saying:

| could even point out the person who has told ‘thejould be better for you to speak of a dog’sdilahan
of Christ’s blood.’ | have also been told, ‘It wdube better for you to say that you are washetéardragon’s
blood than in Christ’s blood’ and ‘the forgivenegssins is from the deepest hell.’

Hanhivaara said of the charges:
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Some are true, such as the statement that ‘ittisonsidered necessary to explain the Bible but timtead
the Bible.” | have tried to impress on minds hovportant it is to read the books of the Bible, mautrly the
books of the New Testament. The Apostle has seregistles to the congregations, and they are tedx
precisely as they are. | have endeavored to adbehés and to explain less. | do not say thatBide may
not also be explained by one who has the abiligatso, but | am not so wise that | could explaif i

Halttu replied:

| have heard elder Hanhivaara explain the BibleyWien did the elder stop explaining when the
Reawakening came? We see that the apostles expli@dible and that on the road to Emmaus, Christ
explained all the Scriptures that were written iof.iSo explaining the Bible is not wrong, but theweunder
must have the same Spirit in which it is writtesr, the Bible is a book written by inspiration oéthloly
Spirit.

During the meeting, Halttu asked Saarenpaa whether he had ever considered the @esaservat
“thieves of grace and the serpent’s seed,” to which Saarenp&a replied that he dicemddgaem
Halttu then asked more specifically whether he would admit to writing a letgnich he referred
to the Conservatives as the serpent’s seed. Saarenpaa replied, “I do not rememideawehat
written.” Halttu then read a portion of an October 27, 1904 letter to P. Kainulainen and others in
Joensuu in which Saarenp&a describes an incident that occurred in Viipuri:

Hermanni [Karjalainen] asked for forgiveness thahlas spread the lies of the Tampere people ab®ut m
there. It is not at all strange that impenitenspes and thieves of grace tell lies about the Ganis. It has
been so from the beginning and will be so to the &o reconciliation is possible between the settpaeed
and the woman'’s seed.

After much discussion in regard to other matters, Saarenpaa’s memory suddemrgdnie
said:

We are accused of lacking forgiveness, but whiat i said of the method of bringing up the offecesased
by the letter that | wrote to Joensuu, which was jead and for which | have asked forgiveneshkérpast and
requested that the letter be burned? A promisenveae to bury the matter, but now it appears thatths

not happened after all, because the letter ishetilt. (Halttu said aloud, ‘I didn’t know that! this
procedure too, there is reason for repentance.

Conservative preacher Heikki Hooli, adopting a surprisingly moderate stance, sthd tha
Reawakenists had calmed down so much that there was no longer much difference between the
groups and that he would be “worse than a devil” to keep himself separate from them. ldelalso s

| would like to note, in regard to this new awakepithat it was indeed quite necessary. Beforegab,
dissension had already existed among the speakeas least a decade. The elders of the TorniorRive
preached not only repentance and forgiveness staihalso the words of counsel and reproof, ken #m
aversion to this preaching appeared, and it wakthat it was no longer necessary to use the wafrdsbuke
and warning but only to preach of the Son of GdusTvas said openly. Those who spoke the doctffitieeo

2 A Conservative, discussing the schism in a 191fiBlaywrites that if a person who normally remairavay from
Reawakenist services were present, the questiotdvbeuasked, “Can this brother at all be beliexsimge he has
not been seen in our group?” The leaders would ¢xprain, “He is indeed believing, but he has besamtelligent
by reading the Bible. In his skull he indeed hdisra faith based on literal knowledge, but his lésuunbroken and
unregenerate.” See N. Ryyti, “Muistelmia kristyhyglen hajaantumisen ajoilta Keski-Suomes&iidnin
LahetyslehtiOct. 1913, p. 268.
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Bible in entirety were named law preachers. Iné¢hglsces where repentance sermons were opposeadlityar
appeared. It is true that in those places a nevkeriag was necessary, but when it lumped everyatoetihe
same dead state, it was not in the right form.

A. Tikkanen, the sole representative of the Firstborn, a group that will be discussedlleid
for unity with the Christians of Lapland, saying:

Before the Reawakening, the preaching of repentaaseomitted, and finery, love of the world, anHest
sins became permissible. Many thought that it itithg to preach repentance but only the gospkérefore,
a new awakening was necessary, but it was guidéssafrhere should not have been a new order oégrac

The Reawakenists remained on the defensive and even confessed some of their faults.
Hanhivaara said, for example, “There have indeed been weakness and lack of love in mehfor whic
| beg for forgiveness from my heart and pray God that in the future he would increasinglyepour
Spirit of grace and love into my heart.” However, when Halttu asked whether the Reeigake
would admit doctrinal errors, Hanhivaara replied:

As for doctrine, | do not feel that any change tecurred in it through the Reawakening. | have iegthin
the doctrine in which | have obtained salvation a#ltdremain in it until death. | have often erredwords,

and, indeed, there would have been reason to haxe love, but | do not feel that | am guilty in pest to

doctrine”®

Later in the year, at the 1911 “big services” in Kokkola, Hooli repented of the position he had
taken in the Oulu discussion. He said:

| am compelled by my conscience to say, in regaugbtne points in the statements | made at the lgsdca
reconciliation meeting in Oulu, which some surmisetiave been motivated by patience: | was in efoor
patience has its limits, lest error be mixed withor this reason, | ask of those who are ailingrdahis
whether they are able to grant forgiveness?

According to the minutes, “with moved hearts, the brothers and sisters granted fagi{/ene

Renewed efforts at reconciliation, initiated by the Reawakenists, resulted Iyngitended
meetings in Haapajarvi in 1922 and in Oulu in 1923. Other meetings with less sparkld | tezle
even if, in Soviet Russia, a lasting reconciliation apparently occurred in 1924 when the
Reawakenists saw the error of their ways.

3 The statements made at this meeting are cited Ridytékirja Lestadiolaisten ryhmien sovintokokouts@ulussa
Maalisk. 22-23 péivina 191pp. 18-81.

" Kertomus ja Poytékirja kristittyin isoista kokoigta Kokkolassa lokakuun 9, 10, 11 ja 12 p&ivina941(Kemi:
1911), p. 33.

5 See January 7, 1925 letter of Kristiina Rouvinmem St. Petersburg in “Kirje Neuvosto-Venéjaltgjlonin
LahetyslehtiFeb. 1925, p. 24.
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Issues and Schisms

In 1905 and 1906, a debate occurred among the Reawakenists in regard to the permissibility of
consuming blood. The issue is summed up in an editorial comment in the Conservative monthly
Armonsanomapublished by Pastor Laitinen, which continued to carry articles written by
Reawakenists. Laitinen writes:

Due to the weak consciences of Jewish Christighese ceremonial law forbade the consumption addblo
the apostles also preserved it for Christians, ¢lwengh no food in itself is unclean and all eatdrmeat
consume some blood with it. But the main pointhis issue, which ‘does not involve justification fayth,’ is
that these matters not be viewed as a reasondgirig or despising othefS.

Problems of a more serious nature emerged for the Reawakenists in the 1920s, whechtre prea
Aatu Heiskanen adopted the doctrine of rebaptism and began to acquire support for his views.
According to Vaind Havas, at their “big services” in Kittila in 1925, the Reawakdmast to
“fervently defend the doctrine of infant baptism and the Lutheran Church’s views ofigRafden,
who finally had himself rebaptized, retained a following of a few dozen people irdKikalajoki
and Impilahti’’

The Reawakenist mouthpig€elkuttajaceased to exist in 1918 and was replaced the following
year byHuutavan Aanilnternal dissension with regard to cooperation with the state church in
mission activity led an internal opposition group led by Einari Peura to reestabliglttajain
1939, but with the abatement of dissension during the Winter War, both papers were replaced in
1941 by a single mouthpiecéartijan Aani with Peura as its editor. The group also terminated the
“Suomen lahetysseuran laestadiolainen haaraosasto” (The Laestadian Braedhimfish
Missionary Society), which had served as a central organization for the thekeaestgsince
1908.

In 1947, Saarnivaara still noted two trends within the Reawakening. He writes:

Nowadays, the differences, particularly betweeng@oratism and the newer branch of the Reawakeaisg,
relatively small, for the latter has grown closeiConservatism'’s view of Christianity. Within the
Reawakening there is, however, still an older bnamdich is close to the original manner of thirkifi

As will be seen, however, the reason for this rapprochement of views is to be sought as much in
changes in Conservatism as in developments in the Reawakening. In 1952, in any case, the intern:
friction finally led to a split in the ranks of the Reawakening. The following yeddkdTorvinen
replaced Peura as editor\gértijan Aani Peura, who is said to have been influenced by
Pentecostalism, then established his own magagoikyttaja in 1954, from which his supporters
became known as the Kolkuttaja Group, which was said to be the more radical of the two groups.
Peura himself served as editor for only a short time in 1955, the year of his death.

Thus two Reawakenist organizations are included in researcher Pekka Raitia’list of
Laestadian groups: the more moderate “Suomen lestadiolaisten lahetysynlistgkusliitto”
(Finnish Central Association of Laestadian Missionary Associations), withatthpiecé&/artijan

% ArmonsanomaMar. 1906, p. 57.
" Laestadiolaisuuden historipaapiirteissaanpp. 193-195.
8 Amerikan laestadiolaisuuden eli Apostolis-luteilauden historiap. 297
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A&ni, and “Suomen laestadiolainen lahetysliitto” (Finnish Laestadian Missionaon)Jaithe
Kolkuttaja Group? It is said that Peura initially intended to have his group, the Kolkuttaja Group,
support the missionary activity of the state church, but this idea was vetoed by hisisecond
command, Jaakko Miettunen.
Einari Peura’s followers, known also as “peuralaiset,” suffered another sanl€6d. One side
was led by Eskil Peura, a brother of Einari, and the other by Heikki Kontio. Eskil Peunaysigr
now extinct, but Kontio’s followers, known as “kontiolaiset,” are said to still existthout
preachers -- in Sodankyla, Pyhajoki, and Noormarkku, where services are held in homes.
Kolkuttajaceased publication in 1976. Many Kolkuttaja Group supporters returned to the more
moderate group, which is said to be divided into three “currents.” The first of theseneghe
conservative of the three and uses the old translation of the Bible. The second is noted for being
favorable to the state church and all its activities. The third “neo-pietistictty feels an
attraction to Pentecostalism and is involved in non-Lutheran religious activity. Theenom
supporters is steadily dwindling, but the group still publishes its own periodicithettaja®
Reawakenist missionaries have been active in other countries, particularlyThieynaave also
toured America, where Saarenpaa and Pyo6rre, for example, preached in 1910 and 1913. Saarnivaara
wrote in 1947 that the Reawakenists in America also had two preachers of their owreviars
Aaltonen and Leonard Estdtaln spite of this, the American Reawakenists have never formed a
separate group but have remained, to some extent secretly, among the LibtarFivgho will be
discussed later.

Typp0O’s Summary

Leonard Typpd, summing up the Conservative position in a 1904 book, claims that the
Reawakenists “mixed the gospel with the law, trying to achieve a sinless gaingne but
everything went otherwise.” He explains:

The Lord’s Apostle Paul writes in Philippians 3#inally, my brethren, rejoice in thieord. To write the
same things to you, to me indeed is not grievousfdr you it is safe.’ It is a treacherous traptu old
serpent, by which he ensnares people for himsééne presents the old gospel, preached from the
beginning, as so powerless and ineffective thath@seto start changing it and preaching differeaiigt
writing differently. It is alleged that the preandiof faith is lax and soft, that people have falieto slumber
and sin, and so it isn’t appropriate to preactfattthis time, but now works and sanctificationédto be
preached so that people would awaken to bettelanicg and a more earnest struggle. Here anotherenah
preaching and writing appears, by which conscieacesded astray from the word of faith and the i
Jesus into works and the law. Thus, birth is givemere slaves and children of the bondwoman, wbokm
and persecute those born of the promise. Preaahnigigvriting are always to occur in one manner easis
commanded, ‘Repentance and remission of sins de pyeached in my name among all nations, begratin
Jerusalem unto the ends of the earth’ [Luke 24A¢% 1:8]. And again: ‘Preach the gospel to eveeature’
[Mark 16:15]. This preaching is correct until thedeof the world, repentance wherever vices havertdiold,

9 Lestadiolaisuuden matrikkeli ja bibliografia. 344.

8 For more on the new factions that have emergedgriie Reawakenists and other groups, see Toivpakib,
“Lestadiolaisuuden yhdeksén suuntaddrtija, No. 5-6, 1997, pp. 182-192, and Jouko Talonenpt&en
Lestadiolaisuuden osaryhmaRerusta No. 1, 2000.

8 Amerikan laestadiolaisuuden eli Apostolis-luteslaiden historiap. 296.
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free gospel, grace and the remission of sins t@é&mitent and believing. It strengthens you whemn glavays
hear the same gospel, the same preaching of fgitivhich you received the Spirit. By the gospeldGimes
mighty works among you. ‘For it is the power of Gato salvation to every one that believeth’ [Roman
1:16]. Here is cause for joy. When the gospel &aphed in one manner, it always supports, strengthe
secures and establishes us on that rock that starl®r, which is Christ. Shortcomings are notisgd by
the doctrine of law and works. It is not by theratthowerful works are done in the Kingdom of Godtfe
life, edification and peace of souls, but theietfruit has always been disturbances and heré&diesnew man
created in God'’s image is not renewed by the wofkbe law, even if they are pressed on him withttireat
of death. He is renewed only by faith, in the krexdige of Jesus, where he first received life andsigt

8. Typpd,Armo ja Totuus. Ynna Kristillisia kirjeitlrampere: 1904), pp. 4, 5.
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CHAPTER 3

THE FIRSTBORN GROUP

Origin

The Firstborn Group is characterized by asceticism, compulsory confession and esutesén
its leadership in Swedish Lapland, specifically Gallivare. Under its éestdr, Joonas Purnu, the
group separated from the other Laestadians in Europe in 1900, but its roots go back nearly a quarte
of a century, to the arrival of preacher Johan Takkinen in America in 1877 as a mediator esdisput
that existed at that time.

Dissension appeared in America almost as soon as congregations were formed in 1872-73 in
Calumet, Michigan, with Salomon Korteniemi as pastor, and in Cokato, Minnesota, Wi lisa
Barberg as pastor. Some early issues in America seem rather petty, housves the one
mentioned in an 1877 letter of Mathilda Fogman of Overtorne& (Matarengi), Sweden, t@Barbe

It is clear that your heart may have first beerioffed, my dear brother, with [Jaakko] Rovainenabse he
demanded conviction and confession of the factwien you first arrived in America you wrote totas
boastfully of your external circumstances, sayfogexample, that you wouldn’t trade your advansafye the
best land in Matarengi, although it was reportes lieat even at that time you were in great pov&rty

It is difficult to determine to what degree doctrinal issues really exidt&. Englund mentions
in his history that a dispute had emerged in Minnesota “over whether the crucifiedoCHres
resurrected Christ is to be preach&d.ittle more is known about this matter except that it
reappeared in Finland as a dispute in the Reawakening. Preacher Juuso Runtti discu<323 |
in a sermon given in Viipuri (Vyborg) on Isaiah 53:

Some feared the preaching of the resurrected Ginof his victory, presuming that it would resala
Christianity of the brain or knowledge, and so thedyit as a matter of secondary importance anmsictered
it more important instead to study the sufferingbfist. Others, however, feared the preachingef t
Crucified One in the light presented by the progtese, thinking that it would lead to legalism, dadthis
reason they only wanted to view the victory of @him the triumphant field of the resurrectftn.

The elders in Lapland first sent Heikki Parkajoki (also known as Parka-Heikki) anah Abra
Tapani to try to effect a reconciliation. Their efforts resulted in only a tempsettlement in
1876, which began to come apart in some places even before the emissaries arrived home. In any
case, the terms of the settlement, under which Korteniemi and Barberg retainpdditens, did

8 February 18, 1877 letter in P. Raittidjtorniolta Cokatoon(Tornio: 1981), p. 97.
8 Englund, p. 159.
% Sermon in “Raamatun KristusRauhan Tervehdysune 1927, p. 85.
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not appeal to the elders, who supported the opposition. When the emissaries returned home, they
found that they were under pressure to repent, which they did, to the great disappointment of those
whom they had supported in Amerf€a.

Takkinen Era Begins

The elders now decided to send Takkinen to America. Takkinen’s view of Christianity is apt
summarized in an 1876 letter he sent to Raattamaa after a trip to St. Petersburg:

But along the coast, | was saddened by workersapgorters of the truth because they do not have th
strength to care for the wall of the vineyard aedhChrist's yoke, and they are governed by freedonty
grace is to be preached, not self-denial or brotliebuke, for that is legalism, let alone fineryhat is to dull

your sword in the santf

On June 26, 1877, before Takkinen’s arrival in Calumet, Raattamaa wrote to Mathilda Fogman,
who served the elders as an informal secretary, in regard to certain hettdrad arrived from
America. These letters had criticized the support of the elders for the oppositialuimet; and
also in Cokato, where Jaakko Rovainen was vying for the pastor’s office with BarbeigniRaa
wrote:

Caleb Wuollet has also written a long letter toimevhich he mentions that you hastandered Barberg and
Korteniemi and even says in his letter that thezesvalso bad women in the Old Testament, suchzabdke
Today | have also heard what Salomon Korteniemirégen. He is of the same opinion as before and
demands repentance of you and us because we emgthgning the hands of Rovainen. Caleb also bays t
you are strengthening Rovainen’s dirty hands, toglieve that even today Rovainen’s hands are ssand
clean as those of Caleb and Korteniéi.

Raattamaa wrote to Fogman again on July 7, 1877, saying, “I and Parka-Heikki are demanding
that Caleb and the others ask for forgiveness for what they have written about you'iagdhéell
that Korteniemi, who was from Alkkula, needed to ask for forgiveness from the Chritigaagor
his old sins. Raattamaa then adds: “In his letter, Caleb seeks the names of Saldsraarkics
sins. Brother Huhtasaari can name them if the things that we have been told aret e il of
his letter, Raattamaa expresses fear that Korteniemi and his friehttgnmib wild-reindeer herd
(“metté tokka”) because “Korteniemi has already written to Abram Tapaningahave their own
wash basin and Holy Spirit, that they don’t need to fetch them from Europe, etc. and rejects our
letters, saying that they don’t need contentious letters such as these.”

Takkinen arrived in Calumet in the fall of 1877. In a November 30, 1877 letter from America, he
writes that Korteniemi finally repented, albeit reluctantly, of the “Alkkukgter.” At first,

8 Raattamadirjeet ja kirjoitukset January 23, 1877 letter to M. Fogman, p. 178,@cibber 25, 1877 letter to N. P.
Stark and J. Ruonavaara, p. 194. The specific nefasdhe repentances was a “letter of reproof,ictihe
emissaries had sent from America to lisakki Hurdesand Mathilda Fogman.

87 Letter written from Kittila in July 1876 in “Saamaja Johan Takkisen lahetyskirja Raattamaa vanail@/hSiionin
SanomatNo. 4, 1893, p. 60.

8 RaattamadKirjeet ja kirjoituksef p. 181.

8 RaattamadKirjeet ja kirjoituksef p. 182.
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according to Takkinen, Korteniemi tried to justify himself, but when no one supported him, he
“confessed the matter and asked for forgiven&dsdrteniemi was finally deposed in the winter of
1877-78.

It was not long before David Castrén of Calumet, who had been a staunch supporter of
Korteniemi, changed sides, and, in a series of bombastic articles in the nevi&map&uuva
began denouncing him as a power-hungry tyrant who, being unlearned and not gifted, was
compelled to write his sermons beforehand. In his third article, he accuses Kortdrsaging:

For broader reading and studying of the Bible nthkdife of faith mere history in the intellect,cago the
internal power of faith disappears and becomesddaith,” and the power of grace and the Spirit edm
naught, and the justified soul is hurled into defaktate, etc.!

Upon publication of this article, the newspaper abruptly commented, “The edi8wsroffuuva
feel this is enough already, without continuati®n&’ few days later, in a letter to the editor, a
reader recalled the love and unity of a few years past and wrote that “thorns had bean sown”
people’s hearts by persons motivated by “a spirit of envy” but that “the first preasrrfrom
Europe removed the thorns and testified by the Bible that the Christianity in Awasazorrect.”
After a period of peace, “the serpent’s seed soon began to sprout again,” accordingn@the sa
writer, who adds:

These baneful persons, who dress in the garb oflibhyraent out lies in their circular letters andth their
poisonous tongues in order to win over the hedrtiseoEuropeans and get the fine preacher Takkimeome
here. This man Takkinen thought that, by meank@bbok of Revelation, he could write Kortenienfias a
bad angel, and by his doctrinal prowess, he rembiradrom office, which was, after all, the wholekted
pursuit of these sheepskin-devils. Then Takkinegabdo preach a new awakening, the only text otktiat
could dez found was S. Korteniemi. Such a procetaseturned many dozens over to drunkenness and the
taverns.

In the fall of 1878, Takkinen, after a trip to Lapland, took Korteniemi’s place as pastor of the
Calumet church. In his 1920 history, John Pollari, the well-known preacher of Maple, Wisconsin,
tells what happened next:

But now when other believers started to come framaRd, perhaps Takkinen feared that they mightuin,
start to overthrow his rule. Thus, a careful exation of newcomers began so that no secret intsiguald
undermine and damage his throne. This was an easioninof how repentance had been done, whether sins
had been carefully confessed, and how well oneddlve elders of Lapland. And this enumeration of sias
generally demanded in those d&yss.

% |etter to K. Heikel et al. in P. Raittilagstadiolaisuus Pohjois-Amerikassa vuoteen 19843.86.

L D. Castren, “Muuan sana Suomen kansan kirkonat#&ohjois Amerikassa Il13ven Tuuvas July 1878.
%2 July 8, 1878 letter signed “Kyna” Bven Tuuval2 July 1878.

93 J. Pollari,Apostolis-Lutherilaisten hajaantumisen syyt Ames#iegDuluth: 1920), p. 3.
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The Hallites

In 1891, Henrik Koller of Calumet, a supporter of Takkinen, wrote a series of artities in
periodicalSiionin Sanomatof which he was the editor, claiming that Korteniemi had joined an
opposition group led by Heikki Berg and Johan Mullo. He describes the group as follows:

Thus, about a decade ago, these malcontents treséives away from the majority of the congregatioen
outwardly, for internally they had already sepadldtéo that ‘evangelical’ kingdom and their owntiaq,
away from the kingdom of the ‘law,’ as they callEakkinen’s instructional leadership and the mayooitthe
congregation, for they could not endure the teagbfranyone under whom they would have to blenal int
obedience.

Koller goes on to say that when Peter Strolberg joined this group, which became known as the
Hallites (haalilaiset) after they began meeting in a hall that wasithi885, “they came up with
the doctrine of believing ‘as pure,’ that a person who believes is entirely pure and notsiafil
he does not believe this, he is still under the law.” Koller adds in a footnote: “Salomoni&mwite
is said to have taught even in his time that in a Christian the soul does not sin but only the body,
although the Lord says, ‘The soul that sinneth, it shall die’ (Ezekiel 1¥:4).”

According to the Bible, a believer is simultaneously sinful (I John 1:10) and pure (I John 3:6),
for the new man, which receives birth from the Word of God, is created in holiness whiéskhe f
remains unregenerate and impure (Ephesians 4:22-24). However, Pollari asse920 history
that some of the Hallites held the doctrine that tfeshwas holy, many of whom were also
rebaptized?

Who are the Firstborn?

After the separation of the Hallites, dissension continued in the church because ofrlakkine
strong-arm tactics and his demand for strict obedience to the elders in Lapland, ehefereed
to at that time as the “firstborn” (esikoiset). In a July 15, 1872 letter, Raategphed the term
“firstborn” to himself:

Since | am the firstborn among many brethren,d gizet all the Christians of Pajala and Juhonpiitti the
warning that we should endeavor to keep the uriiti® Spirit so that the bonds of love would natdk®®

In other writings, Raattamaa uses the term “firstborn” to refer to the gkleesally, as, for
example, in a June 13, 1889 letter to his son Pekka, who had moved to America in 1883, where he
sided with the opposition to Takkinen:

| will also answer your question as to where thgtliorn are: They have been born again in our imteavail
in Swedish Lapland, and this flock, in living faitias sent preachers to Norway, Finland, Sweden and

% H. Koller, “Sananen selitykseksiSiionin Sanomatl891, pp. 185, 186.
% Apostolis-Lutherilaisten hajaantumisen syyt Amasiq p. 4.
% |etter to Erkki Antti et al. in Raattamairjeet ja kirjoitukset p. 125.
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America, though preachers have been sent first fraptand to Muonio and the Pajala congregationctvhi
the good shepherd Jesus has brought into one sieiepfen into the congregation of the firstborhjch are
written in heaveri!

In an 1891 letter, in which Raattamaa again defines “the congregation of the firstborn of
time” as being “first born in travail in Swedish Lapland,” he adds that “it is in danoe with the
Holy Bible to heed the congregation of the firstborn as widely as the revival hag, spihézh is
the pillar and ground of the truth, where Jesus Christ is the chief corner8tanieki’ Antti also
writes in an 1877 letter:

But do you understand that the congregation ofithhorn are those who have first become Christizmd
then have remained in the doctrine in which theiSgnd life have been received and that those sdparate
from this flock are no longer part of the congrémabut a wild-reindeer herd and lost sheep, fer@hief
Shepherd has said that there is to be one sheepfdldne shepherd, and that is the congregation?

The Scriptural passage in question is: “But ye are come unto mount Sion, and unto the city of the
living God, the heavenly Jerusalem, and to an innumerable company of angels, to the general
assembly and church of the firstborn, which are written in heaven, etc.” (Hebrews 12:22,23). The
word “firstborn” (Greek: prototokon) is in the genitive plural in the Finnish Bible, whese i
rendered “esikoisten.” According to the Bible, all firstborn belong to the Lord and avevédill
unto him (Numbers 3:13). Thus, all believers, being in Christ, the true Firstborn, unto whom all
precedence, priority and holiness are ascribed in the Word of God (Colossians 1:12-19), are the
Lord’s, and may claim firstborn status as heirs of God and joint-heirs with Choisia{fs 8:17).

Takkinen Era Ends

A reconciliation was effected in Calumet in 1885 during a visit of Minnesota predelcets
Wuollet (a brother of Caleb) and Pekka Raattamaa. Forgiveness was mutualiynaodat it
was not long before the quarreling resumed. In 1887, Takkinen and Kalle Daniels (also known as
Tiinan Kalle) made a trip to Finland, where they sought help from the elders. Whenttinegdeo
America the following year, matters were the same, if not worse, for maryseeking a new
pastor from Finland, but the elders refused to send anyone to replace Takkinen. However, Koller
writes that when the old and respected preacher Eliel Juola arrived in 1888 and wasktallowe
preach, “all the old disputants, including those in the hall, were soon gathered togethénvaral al
welcome in the condition they were in, for he was the one who was to blend all into one, into good
soil, in the land of America.” Koller then adds in regard to Juola:

After awhile he condemned the emissary of the aegafion of the firstborn, Johan Takkinen, as athgrand
he compared the firstborn, that is, the first pheas of this movement of Christianity, to Cain,nstel and
Esau, saying that these were also firstborn afidgdiow dangerous it is to be obedient to tH&M.

" RaattamadKirjeet ja kirjoituksef pp. 345, 346.

% December 14, 1891 letter to America in Raattar{aieet ja kirjoituksef p. 393.
% December 15, 1877 letter to N. Stark in Juhonpet75.

10 Koller, p. 199.
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Takkinen was finally replaced as pastor by Johan Roanpaa in an annual church election in
18881° Takkinen’s supporters contested the election -- unsuccessfully -- in court. Takkiden’s s
claimed that, among other irregularities, non-members, including Hallites, hadleeed to
vote!® Raattamaa’s reaction to Takkinen’s removal is given in his June 13, 1889 letter to his son
Pekka (Pietari):

In many letters, | have asked you to avoid contestidisputes. | am still surprised that you argyegrest
Takkinen, regarding whom you have written to mevjangsly that he has shown you fatherly love both
materially and spiritually. Your late mother sdiét many preachers have visited here from Finlanid b
Takkinen is the best. . . . Eliel Juola might bgpad preacher, but his doctrine caused a greatputdi among
the Christians than had existed previously in Aceerl indeed, with a large congregation, testifyda,
Pietari, in the name and precious blood of Jebesfargiveness of your weaknesses and faults, gnd m
opinion is that you should reconcile with brothekKinen, each forgiving the other his shortcomings.

The raising of the issue of the election in the secular courts was particutamlyivaé to many. In
fact, the unconditional support that Takkinen had received from the elders, particut&rigiti,
waned as a result. Erkki Antti writes in an 1889 letter:

Is that, moreover, the fruit of peace and love &h&hristian goes to court with Christians beftweworld’s
judges in regard to the pastorate and churcheter, feel indeed that someone better than medatme!
appropriate for this precious office. And if therBlians were to say that | am not suitable thigetil would
give the position to another. Since the Christiaaated it so, why didn’t brother Takkinen let Roaaill the
position for a year, without going to couft?

In an 1890 letter, Erkki Antti writes:

| have not written to Takkinen’s party recentlyt bow | have decided to write nothing but gosp@ic8 they
have so little for others, they probably have étle for themselves, for a person gives what he.lEven a
generous person cannot give what he does not'flave.

The elders continued to demand reconciliation. Raattamaa and a large number ofsgprehoher
were gathered in Lannavaara in 1890, signed a joint letter to America in which edyfaah
restoration of love, expressing “great sorrow” that Takkinen has been “forbidden” ¢b prebe
church. They added that the “denying of the church to Takkinen has not happened in accordance
with the Scriptures or God’s Word but is a transgression requiring repent&hce.”

In the summer of 1890, Arthur Leopold Heideman, an ordained pastor, arrived in America, in
response to a request from the Calumet church, to replace Roanp&é as pastor. Lateain the
preacher and songwriter Paavali Ervasti visited America, where his pure lesargggmons
endeared him to Heideman’s group. Pollari claims that this is when the H&ftiiesed to the
church. This seems to conflict with Koller’s account, which is given above. Whateveisthe c
Pollari writes that repentance was demanded of the Hallites for thee tfatsrine.” They, in turn,

101 Roanpéa4 died in 1896 with Aapo Hietanen while dripato Cape Cod. Unfamiliar with then modern tigly
systems, they apparently blew out a gaslight iir tigtel room in Boston and were asphyxiated.

192 Koller, p. 199.

103 July 15, 1889 letter to M. Pekkala in Juhonpieti209. Raattamaa also disapproved of the litigatee his
January 12, 1891 letter to Takkinen in Raattark@geet ja kirjoitukset p. 369.

104 August 29, 1890 letter to O. Koskamo et al. inahpieti, p. 229.

195 February 20, 1890 letter in Raattamidijeet ja kirjoitukset p. 361.
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demanded that the others ask for forgiveness for condemning them. According to Polari, ther
were “legalistic hearts” on both sides. Pollari also mentions that the préatizer Pera,
influenced by Mullo, started to attack the men who preached in Calumet at that timly, Aanttie
Rajaniemi, Matti Tauriainen, the Wuollet brothers, Pekka Raattamaa and Johan MtiadouRd
as a “good reason” that “the fear of the Lord” had been rejected, and so he began to preach it, but
the others rose against it, fearing legalism. Pollari goes on to say that Maillesariends also
started demanding that the Ten Commandments be preached, but the others opposed this, saying,
“the law is not for the righteous?®

On March 1, 1891, the Calumet church held a meeting at which it was decided to seek a
settlement with Takkinen’s supporters (takkislaiset). However, Takkinen -- wieceabout this
time that the litigation was to no avail -- decided to build his own church. In the falfotteeiteis
supporters built their “little church” across the street (Pine Street), bubtitk congregations
decided to hold a joint meeting to settle their differences, which brought great jayyo m
However, such a simple solution was apparently unacceptable to Takkinen, who said tidatrshe el
should send someone to supervise the proceedings. He then traveled with Olli Matoniemi to
Lapland to explain the situation, leaving Kalle Ojala as pastor in his place.

While Takkinen and Matoniemi were in Lapland, two letters arrived from Calumet,oone fr
each congregation, criticizing Takkinen’s actions. Heideman’s church wrote on Navgmigo1:

Some here in Calumet do not seem to be strivingiti@, which is confirmed by the [new] church birlg]
but we have effected a reconciliation with brotkatle [Daniels] and some others and have deciddwld a
general meeting here in America, to which the greexwould be invited, to investigate the origirtho#
dispute, and we presented this idea to Takkinenesaf us together with some of those who currenothg
him, but he rose against it, saying that thereigudge to decide matters, and he intends to febdes from
there in Europe.

Takkinen’s supporters wrote on November 10, 1891.:

Beloved brother Takkinen has received a commigsidturope from a small group. And our wish would be
that brother Takkinen would return from Europe gaténg reconciliation, because we who love Takkiimen
America have been greatly grieved by Takkinen’sentrtrip to Europe, for we had the intention thadther
Takkinen would participate with us in the voiceretonciliation, in accordance with the advice @& th

elderst®’

A December 14, 1891 letter of Raattamaa to America approving of the reconciliat@mnsont
the following postscript signed by Takkinen and Matoniemi:

We also want to participate in this reconciliativvie ask forgiveness from the brothers with whonmhaee
been disputing and, in the name and blood of Jegigrgive them from the hedff

In Finland, Takkinen died of pneumonia on Felpyul3, 1892, and Matoniemi, who recovered fromsidume
ailment, returned alone to America. In May 189&tter was published iBiionin Sanomain which Takkinen’s
followers asked for forgiveness for having tried@cover the Calumet church in court.

19 Apostolis-Lutherilaisten hajaantumisen syyt Amasé#a p. 6.

197 The two letters are iiionin Sanomatl892, pp. 79-82; cited iAmerikan laestadiolaisuuden eli Apostolis-
luterilaisuuden historiapp. 87-90.

108 etter in “Sovinto ja rauha Jeesukses&ahomia SiionistaFeb. 1892, p. 20.
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The 1897 Lannavaara Services

In 1897, at the annual “big services” in Lannavaara, which is in Vittangi Parish in Sweden, a
dispute occurred over Pastor Aatu Laitinen’s spiritual condition. According to hist@aid
Edquist, when the services continued later at a meeting place known as Nikukka in \Mtiangs
Purnu mentioned in a sermon that a “Finnish lad, who has never come into the church of the
firstborn, tramples the elders of the firstborn congregation under his feet and cGitipt@nity
in our communities through his leaflets, which make their way into every home.” Terelistook
this to be a reference to Laitinen and his magaameomia SiionistaAccording to Edquist,
Laitinen’s friends conferred and decided to rebuke Purnu. The next day, therefore, attnRa
had preached, August Lundberg, who had been sent by Princess Eugénie to run her school for Laf
children in Lannavaara, asked the elders publicly and individually whether pastors Gtape a
Laitinen had rightly entered God’s congregation and were to be respected asctraestand
shepherds. Affirmative answers were given in turn by Raattamaa and other etdedsng Purnu,
who denied that the “Finnish lad” he had referred to was Laitinen. In spite of this, acdording
Edquist, Lundberg said that he was convinced that not all were telling the whole truth, and he
presented, on behalf of the congregation, a warning to Purnu, pointing out, on the basis of the fifth
chapter of Acts, the danger of lying to the Holy GHtjst.

A differing account of the meeting is given by Viktor Appelqgvist, a defender of Purnu. tara let
to Edquist, he claims that Lundberg asked the elders, including Purnu, whether Laitinen had been
born again and received affirmative answers. Then Lundberg said that Purnu had preacbtied aga
Laitinen the previous winter in Svappavaara and that witnesses were present. Hdesies
efforts, he could not produce them, was at a loss as to what to do next, and, turning to Purnu, said:
“I consider Joonas a precious elder. Now you speak!” Appelgvist claims that during idheninc
Raattamaa, realizing that Lundberg was behaving imprudently, left the room, sighingny, the
honor of these pastorsY

According to an anonymous account of the same meeting, which has been found among Erkki
Antti’'s papers in the Oulu provincial archives, lisakki Kuoksu, a Purnu supporter, pointed out as a
fault of Laitinen that the latter had written that it is not permissible to pris&cforgiveness of sins
seinia myotenthat is, “all-inclusively” or “indiscriminately.” Lundberg pointed out that the
expression “forgiveness of sissinia myoétehis found neither in the Bible nor in the sermons of
Laestadius and that only penitent persons were present in the house of Cornelius (Aes 10). H
explained:

Brother Kuoksu is a poor fisherman if he salts gaond rotten fish in the same crock. Peter did estift/
forgiveness to Simon the sorcerer but said, ‘thast heither part nor lot in this word, for thy heamot right
in the sight of God’ [Acts 8:21]. We must correatlivide the Word of God, proclaiming to the penitagrace
and the forgiveness of sins, but to the impenitéot]’s judgment and punishment until they repent.

199 ¢, EdquistRopande roster i 6demarké8tockholm: 1916), pp. 42-49. In a September DOlgtter to N. Jénsson,
Erkki Antti defends Grape and Laitinen: “And theupgsters in the West should recall what the latkeE|
Raattamaa said about Pastor Grape and Pastordmadirthe Nikukka meetinghouse in Vittangi whencame
from Lannavaara. . . . Elder Joonas Purnu alstigesat that time, and | confirmed even the platere Pastor
[Grape] became a Christian, and the late Antini Baifirmed that Aatu Laitinen had become a Chaisti See
JuhonpietiKirjeet ja kirjoitukset p. 310.

10 Edquist, pp. 65, 66. Lundberg, despite his higimeations, was not ordained.
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Strangely, these comments did not evoke a broader debate, though Raattamaa is said to be the
first preacher to have proclaimed the forgiveness ofsgimsa myoten- from behind a table in the
Sakko home in Kitkitjoki in the winter of 1853-54 Also, according to Johansson’s 1892 history,
“Sins are occasionally forgiven ‘seinia myoten’ at services, and the one absslsagposed to
scrupulously believe all his sins forgivent**’Such a doctrine is, of course, anathema to
Reawakenists such as Aatto Salo, who writes in 1918:

The proclamation of the forgiveness of sins inrlagestadianism by extremists, without consideratib
spiritual conditionseinia my®étenis far from the point of view of Laestadit/s.

Juuso Runtti, in the 1923 sermon cited previously, presents his own view of the matter:

The Lord says, ‘To the poor the gospel is preacfadke 7:22]. But Peter says that it is to be pheatto all
creatures [Acts 2:39]. Here we are faced with tiffedng Bible passages. However, by studying tliglé3
we can draw the conclusion from them that the gdsge be preached to all but that it is accepabily to
the poor, to those who are out of provisions amdo@ing swallowed up by a gaping bottomless pithha
inescapably opened before th&th.

Pollari is evidently defending the practice of proclaiming absolsgoma myd6tenvhen he
writes:

We do not preach the forgiveness of sins to thg twokinless, neither generally nor individuallyg o
sinners we are obligated to declare the forgivenéssis in the name of Jesus, and whoever belisves
justified by his grace, through the redemption thamh Jesus Christ, whom God has set forth to imercy
seat through faith in his blodéf

Did Raattamaa Bless Purnu?

The Firstborn claim that at the 1897 Vittangi services Raattamaa ceded higyatatdmonas
Purnu. In a 1901 letter to editor Johan Kieri in America, the Gallivare elders write:

And as Raattamaa said even the last time in Viitavigle laying his hands on Joonas Purnu, ‘Nowane
leaving this entire government and office with yfar,you are the one we have found faithful to takee of
and show concern for all the congregations sottieat.ord’s flock would remain united, as | have éon
together with the congregation of the firstbofs.’

113, paulaharjiveliditten kansaa. Pohjois-Ruotsin suomalaissétal@Porvoo & Helsinki: 1961), pp. 299.
Paulaharju’s source is Hilta Parkajoki. The timelid event is determined by Miettinenliastadiolainen
heraysliike | pp. 262-264.

112 johansson, p. 253.

13 A, Salo,Heratyksen ajoilta. Vahaisia muistelmidelsinki: 1918), p. 26.

H4«Raamatun Kristus,” p. 82.

15 Apostolis-Lutherilaisten hajaantumisen syyt Anasda p. 9.

116 December 10, 1901 letter from Israel Nattavaasd.én J. Kieri, Aikakautemme Vanhinten Kirjoituksia
(Helsinki:1903), p. 146. This letter, signed algoRurnu, is omitted in subsequent editions.
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The letters in Kieri’'s booRikakautemme Vanhinten Kirjoituksi@om which this passage is
guoted, have been revised to some extent by Kieri, a strong supporter of Purnu and Takkinen.
There is no evidence, however, to support the oft-repeated charge that Raattacoad’svde
Karoliina did not accurately write that which the aged preacher dictated. Ceanzaaf the letters
in Kieri's book with the originals and other copies prove that the changes were madtleegftead
been sent. These changes involve mainly the word “firstborn,” which, as historian Olaus
Brannstrom claims, has been systematically inserted in places deemed apgraprior example,
before the word “congregatiof”However, as Raittila has pointed out, many of the discrepancies
noted by Brannstrom are the result of changes made by opponents of the FitsTihosris
evidently the case in the previously quoted July 15, 1872 letter of Raattamaa, as published by the
Conservatives in 1907, in which Raattamaa, instead of being the “firstborn among mamnbrethr
is the “elder among many brethréef?”

There is a degree of unreliability in all published material. A glaring exaispl two-volume
book published in 1884 by Laitinen under the titldituita kristittyin kirjeita (Selected Christian
Letters). Karl Heikel comments on these volumes in a November 14, 1884 letter to Grape:

It is unfortunate that some of the ‘selected Clanistetters’ are completely changed. There are @lsmrs:
One that bears my signature is Olli Vélitalo’s r-excellent letter otherwisg’

Historians, who are often dependent on published material, point out, perhaps too optimistically
that most editors will not radically distort the words of living writers, who nagipct to
inaccurate publication of their writings.

Even if the 1901 letter quoted above is genuine -- and there is no evidence that it is not -- this
does not mean that Raattamaa is quoted correctly in it or, much less, that his actsal w
whatever they were, are to be interpreted in the papistical manner of the Firsaonivaara
seems to agree, however, with the Firstborn account of Raattamaa'’s ceding obpewaut He
claims that Jalmar Kyrd of Elo, Michigan, but originally from Korpilompolo, Sweded,hioh that
he heard lisakki Ohtana and Nikkari-Tuomas, say, after returning from the Lannaraaess
that Raattamaa had specifically blessed Joonas Purnu to be the leader ofttoerifirs
congregation” because he himself was too'old.

According to Firstborn writer Lauri Koistinen, Raattamaa’s blessing meatrPurnu could
never fall away:

In 1897, Raattamaa turned his position over to dséturnu by a public laying on of hands in the gmes of
the congregation in Lannavaara. This act was neg¢dban any human invention, but the Holy Spirit was
present. God’s Spirit has never erred in such tagim of hands, but the one who has received tlssibig by
this means has remained faithful in this callinghe very end®

170, BrannstrémDen laestadianska sjalavardstraditionen i Sverigeler 1800-tale{Uppsala: 1962), pp. 238-243.

18 p  Raittila,Lestadiolaisuuden vanhimmista kirjekokoelmistgjgkaisuista(Oulu: 1969), pp. 393-397.

191 Typpé,Kirjeita virvoitukseksi kéyhille matkustajille el@m tiella (Tampere: 1907), p. 46.

120 etter cited in P. RaittilaAlbert Heikelin ja J. Fr. Thauvénin perheiden kejevaihtooa 1800-luvulléHelsinki:
1965), p. 151.

121 Amerikan laestadiolaisuuden eli Apostolis-lutesiaiiden historiapostscript (lisays) to page 118.

122| Koistinen Den andliga styrelsens skiften i den forstfodatstadianskddrsamlingen i Sveriges Lappmark
(Pieksdmaki: 1976), p. 78.
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Raattamaa’s death in 1899 facilitated the formation of a separate group of FirSthegroup
is also known as Western Laestadians and “gellivaaralaiset” as distirdytrsimethe Eastern
Laestadians, that is, the Conservatives. The holding of separate services by tdeswo s
Svappavaara, Sweden, in 1900 marks the beginning of the schism, at least in Swedish Lapland.

The 1901 Gallivare Meeting

In Edquist’s history there is an account of an attempt at reconciliation that tookvpkrte
certain Conservative preachers arrived in Gallivare in 1901. When Firstborn prebehersy of
their presence, also arrived, meetings were held, where Appelqvist gave a serrfiet, ghe of
which is identical with the July 25, 1897 letter of Purnu quoted previofippelqvist thus,
repeating by heart this letter of Purnu, who was also present, urged the listeeeraitoim the
doctrine from which they have received life and the Spirit and not to be offended by the
congregation of the firstborn. He reminded them of how, in the time of the apostles and hather, t
ordained pastors opposed Christianity and noted how few of them, even today, have a desire,
together with the lay preachers, to build the congregation of the Lord, to remain in upitytof s
with it and to be reproached for the name of Jesus. Therefore, confidence should not be placed in
them or in “any congregation other than the one that we have entered through the bloody door,
which, according to the Apostle’s statement, is the mother of us all.” Noting thatntipeaf the
saints was surrounded by Gog and Magog, Appelgvist said of Nikkari-Tuomas, whose name means
“Thomas the carpenter”:

As long as Raattamaa was alive, he planed and heedirend so Raattamaa never knew him. But now that
Raattamaa has died, he is growing so old and tesrdd much that he cannot work as a carpentes@ahd
has become a preacher.

While saying these words, Appelqvist allegedly imitated Tuomas’ voice and manner of
trembling and then turned to Mikko P&aakkola, a partner of Tuomas, with the question: “Who is the
firstborn?” When Paéakkoéla replied, “Christ,” Appelqgvist continued:

When asked who the firstborn is, they reply in arglous tone that it is Christ. We know, of coutbat

Christ was the first firstborn, that he gave thgskef the Kingdom of Heaven to Peter and that Reserthe
rock on which Christ built his congregation. Attfiane, the Christians were also very zealous th&éng
around the elder in Jerusalem. In Christ's steadeti the congregation. But the question is: Whwisthe
firstborn? Who now has the keys of the kingdomexdven, around whom we are now to gather to be 8aved

According to Edquist, when Paakkola did not answer, Appelgvist presented the same question to
Tuomas, who began to explain at length that Abel was the firstborn in his time, mentitwng ot
Old Testament types of Christ, but Appelgvist interrupted him, saying,

We are simple folk and do not understand learngthestions. If you have no better reply, keep yoouth
shut!
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Edquist then describes a disorderly debate that ensued over whether Johan Sirkanmaa had
written a letter containing accusations against P{fhBomeone shouted, “Brothers and sisters,
believe in Joonas Purnu!” Joonas, hearing this in another room, where he had been drinking coffee
stuck his head in through the door, saying, “Believe in God!” Pastor Olof Bergqvist thenttose w
an open Bible and read, in an earnest tone, the words of Christ in Luke 11:32: “Behold, a greater
than Jonas is here.” These words, according to Edquist, had a dampening effect because “many
doubt believed that Christ had spoken specifically about Joonas Purnu.” When the commotion
resumed, Meri-Pietari (also known as Peder Fjeldal) shouted:

For 40 years, | traveled and preached with Raatiainat as for these Finnish fellows, Nikkari-Tuomas
Sirkanmaa and Paakkola, | never caught sight efithelon’'t know where they were, whether they were
underground or in Finland, Norway or Russia, but/tieey have come from Finland and hell to besibge t
camp of the saints, the beloved city.

The Firstborn, strong proponents of the view that preachers should remain in their assigned
areas, apparently felt that their rivals had no business preaching on their turf. Agipelgvil916
letter to Edquist, in which he discusses this meeting, which the Firstborn refeh&“ssbber
synod” (ry6véari synoodi), seems to confirm, if nothing else, at least that he followlaketioé
guestioning described above in regard to apostolic succession:

For my text, | took the eighth chapter of Romangtifly the explanation, | presented a question tikkaia,
but when he did not reply, Nikkari-Tuomas offereddb so. The assertion that | asked Tuomas to iet igu
just as much a lie as everything else. | thinkvehgeceived the kind of upbringing from my pareirts,

addition to what | have learned from Christianihat | do not ask an old man to be siléat

Internal Dissension

After Purnu’s death in 1902, the Firstborn leadership is said to have become “collective” i
nature!?® As for Appelqvist, historian Dagmar Sivertsen writes that his unsuitabilaylesder
became so evident by 1915-1916 that he was “expelled” from the Gtoéigwever, even if
Appelqgvist was eclipsed by Viktor Bjorkman, Frans Parakka and others, he remained a ofembe
the group and continued to sign letters with them until at least 1928, about 10 years before his
death.

The Firstborn are known in Finland by the name “Vanha-Laestadiolais-Kristillindistys”

(Old Laestadian-Christian Association). Their doctrine has been dissemim#ted iperiodicals
FadersrosterandRauhan SideFirstborn preachers rarely fail, whenever the opportunity arises, to
assert “full trust and confidence in the elders in Lapland.” In its 1974 history, thecamérianch,
known as the Old Apostolic Lutheran Church of America, draws a “lesson” from past schism

123 g5ee Sirkanmaa’s May 19, 1900 letter to O. Koskamo Koistinen & E. MakelaVanhinten Kirja 1l
(Lappeenranta: 1989), pp. 105-107.

124 Edquist, pp. 50-69.

125 p_ Raittila,Esikoislestadiolaisuus Suomegstelsinki: 1984), p. 205.

126D, SivertsenLaestadianismen i Norg®slo: 1955), p. 202. Sivertsen’s source is aroet 17, 1945 letter from H.
Kvandahl, which gives the reason for Appelqviskp@sion as a “moral downfall” (p. 475).
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This lesson causes us to try and test ourselvesvthavouldn’t begin to form our own opinions, battrer
place our understandings, no matter how right fesm to us, before the right judges: Christiansnigathe
Holy Spirit. This lowliness, humility and obedientethe rule of the congregation is the secretreihgth. We

must place our trust in God and His congregatian tias the Holy Spirit. Man can err but the Holyribdoes

not err'?’

At about the turn of the century, the Firstborn in America divided into two groups, the Old
Firstborn and Little Firstborn. As will be seen, the more radical Old Firstbogivegcthe support
of the Firstborn in Europe, and the other group began to repair relations with Heidemaris churc
By 1914, the Old Firstborn were again divided internally. Some sided with Matoniemi argl other
with Kieri. A reconciliation appeared to be effected in 1916, when Kaarlo Toivonen aroved fr
Lapland, but by the following year it was evident that the split was not healed, and evdn a thir
group was forming. The problems continued until 1920, when a reconciliation finally took place as
the result of a visit to America by elders lisakki Niku and Frans Pat&kka.

In 1965, a schism occurred among the Firstborn in Europe. A radical minority broke with the
main group, led by Elder Gunnar Joénsson. The minority is known by the names “leevilaiset” and
“pikkuleevilaiset” after its main leader, Levi Alvgren, also known as “Pikku-Lggvitle Levi)
because he was only 153 centimeters tall. According to Lauri Koistinen, a spokesrhan for t
minority, the trouble actually began in 1946, when J. P. Stéckel and Gunnar JOonsson, traveling in
America, established “a new spiritual government” with former leader ArtlalkaNhow outranked
by Samuel Juvonen. Koistinen charges, among other things, that the majority group began to
tolerate pictures, photographs, flowers and fashionable clothing; women ceased wsiagrapn
began wearing modern hats and white shirts; organs, radios and televisions becasséprm
wreaths were laid at funerals; birthdays and father’'s and mother’s dayseledated; and people
engaged in sports, even on Sundays. Koistinen also accuses the majority of using the new
translation of the Swedish Bible and a revised Swedish edition of Laestadius’ seuhbsised by
Per Boreman in 1957 under the naBwangeliepostillaAccording to the minority, none of
Laestadius’ words, even obscene ones, should be changed or omitted because he is the seventh
angel of Revelation 10:7 and “every word he preached after 1844 is by the Holy Spirit” aryd “ever
word is God’s Word and is to be taken seriousfy.”

By 1976, the minority had acquired support in other countries -- in America, mainly in
Minnesota, among the offspring and friends of Arthur Niska, and in Norway in a group of radicals
led by Thoralf Jensen, August Kragh and Hans Danielsen. The minority ran into new trouble,
however, when Sten Johansson refused to add his signature to those of other minority ldegers in t
introduction to Koistinen’s history of the 1965 schism. Johansson did not object to the history -- at
least initially -- but felt that signatures were unnecessary. In any casefusal began to cause
another schism in 1978° According to Koistinen, Johansson was actually trying to usurp the
leadership of the group. Koistinen writes:

27 History of Living Christianity in Amerigap. 34.

128 5ee correspondence published in K. Panula an@&hadme Vanhinten Kirja I|(Tampere: 1966), pp. 180-212.

129 Koistinen,Hengellisen hallituksen vaiheet ensinsyntyneessstdaliolaisessa seurakunnassa Ruotsin
Lapinmaalla(Pieksamaki: 1978), pp. 19, 29-33.

130 Hengellisen hallituksen vaiheet ensinsyntyneessstaaiolaissessa seurakunnassa Ruotsin Lapinmaallal 25,
129-134. See Johansson’s negative comments oristioeytin the August 16, 1977 letter of Johansdoai.an L.
Koistinen & E. Makeldyanhinten Kirja IV(Lappeenranta: 1990), p. 950.
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Sten Johansson became so enthusiastic about ttessuaf our congregation in America and Norway ltieat
felt that he had already satisfactorily reachedgihe of becoming the leading figure of an inteiora!
movement. It is not by his work, however, thatititernational ‘conquests’ were achieved, but theqe
responsible for this is mainly this authdt.

By 1977, the power struggle within the minority left Alvgren and Koistinen with only one
supporter in America, the late Sophia Hill of South Dakota. Koistinen and certain fetashers
have made several trips to America, however, where they claim to have “new conhattions
various Laestadian camps. Their goal, according to Koistinen, is to “break down the divadisng w
among awakened and broken hearts with the pure gospel of Christ, which gathers all tleesfollow
of Jesus to one mountain of Zion, into the lap of the congregation of the firstdofing Firstborn
tradition of using vulgar language in the manner of Laestadius has not been an asset in this
floundering ecumenical endeavor.

In 1979, Sten Johansson’s followers, known as “steenildiset,” suffered another schism. Mel
and Ralph Niska -- sons of Arthur Niska -- divided into two camps in America. Ralph lefhMe
and Johansson but remained in spiritual union with Jensen in Norway, who split from Kragh and
Danielsen, who stayed with Johansson. Ralph Niska is accused of rejecting exhortatiand to
conduct, saying that fruit comes of itself and that if a preacher demands friegilism. Melvin
is said to have 13 children, about half of whom have sided with Ralph. After Melvin’s death, a son
(“Little Melvin”) who remained loyal to his father became the leader of his group.

Conservative Views of the Firstborn

In a February 28, 1907 letter, a large number of Conservative preachers, meeting in kannavaa
wrote to America:

Neither at the last meeting in Vittangi nor anywhelse has the late Raattamaa given rule over the
congregation into the custody of Joonas Purnu po#irer preacher, though there were indeed many
preachers in whom the late Raattamaa had evengnafiglence than in Joonas Purnu. Neither firstistatus
nor age appears to make anyone infallible, butithaél tempted even the Son of God, and thus hetemp
young and old Christians; and let him who thinke¢hstandeth take heed lest he fall, for God rehishe

proud but he giveth his grace unto the humble

The letter goes on to say that “it was not the congregation” that chose men suchdasélamon,
John the Baptist, Luther, Laestadius and Raattamaa, but “it was all done by the Lort, Setemt
he selected these men while still in their mother's womb for this work and, fronthildinood,
without their knowledge or that of the congregation, trained them and gave them then8pirit a
gifts.”*

Typpo, in his 1904 book, sums up the Conservative view of the Firstborn:

13Lyanhinten Kirja IV, p. 7.

132yanhinten Kirja I\ p. 10. Their connections appear to be mainlyddefationist congregations in which they have
preached in various states.

133 | etter entitled “Lahetyskirje Ameriikkaan,” signég J. Sirkanmaa et al. lrmonsanomaMay 1907, pp. 93, 94.
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When the devil saw that this new [Reawakenist] dioetdid not succeed very well to his honor, héated
new soldiers for himself in Swedish Lapland in &h@hristian’s guise. They have now come boastinteir
firstborn status, their infallibility, in the mannef the pope. Thus, the devil, in the form of agel of light,
took the old ship, intending to send the childréod sailing to destruction in it, since he didsticceed with
his new vessel. Oh, dear friends, be not deceiyativers and strange winds of doctrine. Always Halt, in
childlike faith, to the rock of salvation that stsnforever, which is Jesus Christ, the Son ofithied God, the
true Firstborn among many brethren, by whose blandsit each of us is blessed with the same inhreiti*

134 Armo ja Totuus. Ynné Kristillisia kirjeitdp. 5, 6.
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CHAPTER 4

THE LITTLE FIRSTBORN

Origin

In 1893, during a visit of Joonas Purnu and Jons Mantyvaara as emissaries of the elders, the
reconciliation was formalized in Calumet. A committee of 12 men from each s&i®mzed,
which drew up a formal letter of reconciliation to be sent to Europe. It was also decided t
alternately hold services in both churches, but this arrangement was short-livedyandat long
before the practice of holding separate services resumed.

In 1899, Matoniemi moved to Lake Norden, South Dakota, apparently because he realized that
the majority in the “little church” preferred Kalle Ojala as pastor. TorEensen was pastor
there, but Matoniemi evidently feared competition more from John Lumijarvi of As@mégon,
who had arrived in America in 1882 with the blessing of the elders and preached in South Dakota
occasionally. As a result of Matoniemi’s accusatory letters, Lumijarat veeLapland in 1902.
Mantyvaara and other preachers then confirmed in an August 18, 1902 letter to America that
Lumijarvi was a “preacher of pure doctrif€>According to Saarnivaara, this “testimony” of “old
preachers” was revoked later by a letter sent by younger preachers in whom Miata@iem
instilled suspicion of Lumijarvi. Saarnivaara tells how, after long negotiatioreparent
reconciliation was achieved, with both sides asking for forgiveness, but Matoniemesoiemed
his slandering, and the two sides began to hold services at separaté flinesirstborn elders
were still working for a reconciliation as late as 1888y then, however, the group was
irreconcilably divided into the strict and ascetic Old Firstborn (vanhat esikofdeiatoniemi,
Koller and Kieri and the moderate Little Firstborn (pikkuesikoiset) of LumijanaleCand
Estensen.

The Annual Conventions

In an attempt at reconciliation, all the groups were invited to a conference in Cialr9@8.
The OId Firstborn did not participate, but the other groups, including the Little Firstbaen, we

135 An English translation of this letter is in C. KajlThe Streams of Lif@Brush Prairie: 1984-85), pp. 351, 352.

136 Amerikan laestadiolaisuuden eli Apostolis-luteéglauden historiapp. 120-122.

137 History of Living Christianity in Ameriggp. 16. Méantyvaara apparently refused to repehisAugust 18, 1902
letter for several years. S¥@nhinten Kirja 11| p. 688.
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present, and the Little Firstborn leaders even repented'thbhello’s Hallites, who were still
members of the “big church,” though spiritually separate, also participatednftitg i
reconciliation. Before the meeting began, Arthur Heideman left for Finland widohi®aul,
whom he left there to study theology. Saarnivaara claims that when Arthur was agkeddher
Jacob Uitti whether he had anything against participating, he only replied, “WileRelbalso be
coming?™*

At the 1908 meeting, it was decided to hold a similar meeting the following year ilY dt&w
Mills, Minnesota -- and annual meetings, known as conventions, have been held to this day.
However, in New York Mills, a dispute emerged because, as Pollari says, Ojalaibmdiio
had not abandoned their “old leaven” in doctrine, “rose against the gospel as Hefdre.5canty
minutes published iArmonsanomaive no hint of a dispute, but Heikki Jussila claimed to have
some details in 1934:

The Christians explained there that the law isastdblished for the righteous. But a terrible fighipted
when those heretics rose to fight with postils forchulas of concord to show that the law belongth
Christian. The man chosen to write the minutes halel the meeting ended. He showed the width oa sp
with his hand, saying that he did not get any ntbags a span written before the meeting becamevedyras
an American taverf:!

Saarnivaara, however, claims that the third use of the law was not even an issuada imtier
1923, when it emerged in connection with the publication of Maatt#&suksen Askeleillerhich
will be discussed later. According to Saarnivaara, after the 1908 meeting, the gigaupsodevel
accusations at each other, one side charging “legalism” and the other “camal I claims
that it was not a disagreement between Conservatives and Reawakenists but Getvgeevatives
and “extreme-evangelicals.” He also claims that at the 1909 meeting,niVAlegoki accused
certain other preachers of “legalism” and that the “extreme-evangélazaused the other group
of binding people into the law by means of the apostolic counsels and compulsory corfession.

According to the minutes of the 1911 meeting, held again in Calumet, preacher Johan Mursu
noted that many people were absent, that “the decisions of the original Calumegrhadtnot
produced the desired results,” and that several preachers, such as Arthur Heidelaam, Wil
Lahtinen, William Alajoki, Pekka Raattamaa, Matti Tauriainen and Jacob Vuo#es, waligning
the annual meetings, which had been initiated by “Ojala’s party,” and he proposed that theey not
held for a couple of years until “better men” reinitiate them. According to the rajriRdari
“confirmed” Mursu’s words. He recalled the reconciliations of the previous meetimdjhow all
who were now criticizing the meetings had rejoiced over them but reminded the gssktnél
dispute at the New York Mills meeting. He recommended -- to no avail -- that thegseasit be
held until the participants were in one doctrifi@.he congregations that still participate in these
annual events are referred to not only as Little Firstborn but also as Conventisosgsi@laiset).
Since 1928, they have also been called Federationists (kirkkokuntalaiset) becausabtished a

138 pgytakirja, tehty Amerikan Kristittyjen kokoukse&alumetissa, Michigan, Kesakuli-16-17-18-19 p. v. 1908
(Calumet: 1908), pp. 10, 13.

139 Amerikan laestadiolaisuuden eli Apostolis-lutéglauden historiap. 145.

140 Apostolis-Lutherilaisten hajaantumisen syyt Amass#a p. 7.

1L Syuret seurat Oulussa v. 19@3ulu: 1934), p. 116.

142 Amerikan laestadiolaisuuden eli Apostolis-luteéglauden historiapp. 156-158, 188.

143 Kertomus ja Poytakirja tehty Amerikan Kristittyjeokouksessa Calumet, Mich., Kesakuun 19-20-21322-2
1911, pp. 16, 17.
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church federation in that year, known at that time as the Finnish Apostolic Lutheran Church of
America and today as the Apostolic Lutheran Church of America.

Kalle Ojala, who was not allowed to preach in Heideman’s church in Calumet, ocdpsielual
services in the “little church.” At the 1916 convention, Jacob Uitti, defending the Convestionist
explained that the 1908 meeting was not initiated by Ojala but by Heideman’s churchnreCal
and exhorted Ojala to refrain from performing pastoral functions in the “littleltitif The next
year, Ojala was living in Astoria, Oregon, where he became pastor of the Apoatbkcdn
Church. At the convention held in Ironwood, Michigan, in 1923, he finally asked for forgiveness
for having preached in the “little church®

Evert Maattala’s Book

Pastor Evert Maattala, a Conventionist, writes in his BeekukseAskeleille(Into the
Footsteps of Jesus), published in 1923:

The law, correctly followed, is indeed good (I Tiln8) and should be a guide of life for all mortan,
including believers (Deut. 5:32-33, 8:6, 10:12,2):Josh. 1:7, 23:6, Ezek. 20:19, Ps. ).

In the book, Maéttala also quotes passages fromadhaula of Concordn defense of his doctrine.
Heikki Jussila, a strong opponent of the third use of the law, was visiting Americy sifiertlthe
book was published. After reading it, he suggested, in a 1924 article, a better titleblmokhe
“From the footsteps of Jesus to the footsteps of Mo$edussila also deals with this issue in his
history, in which he says:

The decision on the third use of the law was madleeameeting of the apostles in agreement with the
congregation (Acts 15:22), and it was sent in wgitio the congregations in Antioch, Syria and Gili¢n it,
the doctrine of the teachers of the law on theafiske law for Christians as a guideline, a remirafesin and
a teacher of good works is rejected as a subvedsigtrine and as a practice that troubles the safulse
righteous (Acts 15:24®

According to Saarnivaara, Maattala quotedRblenula of Concordecause there were, among
the Apostolic-Lutherans, “extreme-evangelicals,” who “rejected alhiegof God'’s
commandments and rebukes to believ&t3Naattala defends himself with similar words in a
1932 article. However, neither Saarnivaara nor Maattala explain how the establigtitie law
as a rule of life for believers is a proper method of dealing with extremism ofrahylikihis
article, Maattala discusses a particularly offensive portion dfdineula of Concordwhich he
had quoted from the Lutheran Confessiddgak of Concorlin support of his position:

144 poytakirja Tehty Ap. Luth. Kristittyjen yleisistakouksista Republicissa, Michigan. Kesak. 1922022, ja 23 p.
1916, (Ironwood: 1916), pp. 20-24.

145 Amerikan laestadiolaisuuden eli Apostolis-lutesiaiiden historigfrom p. 95 of the minutes of the June 11-15,
1923 convention), p. 164.

16 £, MaattalaJeesuksen Askeleilielancock: 1923), p. 239. See also pp. 150-154.

147H. Jussila, “Jeesuksen askeleillRduhan Tervehdystar. 1924, p. 37.

148 Kutsujan armo laestadiolaisessa kristillisyydegsal 75.

149 Amerikan laestadiolaisuuden eli Apostolis-lutesiaiiden historia, p. 188.
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This was the rock of offense, the quoting of whichde teacher Jussila say that it leads to thetépsof
Moses, as though Moses were on the path to hedl.tAa late Juhani Rautio, the apostle of the ToRiier
valley, said that the book is good except thatakes the Ten Commandments a guideline of God’'sd¢ng
Already years ago, at the [1924] Calumet conventiasked for forgiveness at the meeting of preescfor
having been so unobservant as to quote that pasag¢he Confessions in my book. My intention waas to
bring the Ten Commandments, nor can anyone brig tinto God’s Kingdom, for the Holy God himself
brought them there. And the whip of the law ther&bd’s Kingdom has also driven me to the doohef t
sheepfold, and God, the Holy Spirit, through tha,Sbat is, the bloody door of the sheepfold, hastgd me
access into the sheepfold, the living congregafion.

Maattala’s signature is found with those of a large number of other Conventionistgrseac the
following statement issued on June 15, 1933:

We preachers of the Finnish Apostolic Lutheran €hugathered at Virginia, Minnesota, in conjunctwith
the convention, in which our brothers from FinlaAditi Krekula and Ville Kaikkonen, are also presén
discussing differences in the understanding ofritesthave come to the conclusion that we do nptape
nor support, neither do we follow the Reawakenigitdne of the law as a guideline for the rightemesther
do we approve of the liberty that we have in CHrstoming an occasion to the flesh. It must notesas as a
cloak of evil. Neither do we approve nor do we b8 confess any congregation of firstborn othantthe
one that has begun with Abel and still exists, molr Jesus is the firstborn among many brethred. i@
hope for the great blessing of God so that thearmthat have caused disagreements and dissension i
Christianity thus far could be corrected by asKmgforgiveness and granting forgiveness, and teisould
remain united by the bond of peace in one spifit.

However, the critics of the Conventionists were not persuaded that Maattala amhtss\irere
sincere in their disavowals of the third use of the law, and rightly so, for with the hbkp of t
Federation, M&attala continued to sell his bb8lan English edition is even being disseminated
today, along with other literature teaching the third use of the law, by Reawakemishts in the
Federation.

In 1947, Saarnivaara described a “legalistic” faction in the West (Oregon, Washited by
Carl J. Sacarisen, which rejects ordination, is more scrupulous about apparel arsittesatttied
use of the law>® Sacarisen’s view of the law is made quite clear in a 1961 sermon on | John 2:1-7,
given in Hockinson, Washington:

Thus, the Apostle writes here to the believingdrieih of God and says: ‘He is the propitiation far sins and
not for ours only, but also of the whole world. Anereby do we know that we know Him if we keep His
commandments.’ But what does the Apostle mean dad does he refer to? Does he mean the law of Ten
Commandments, or does he mean the law of the orc#saor does he mean the communal law? (Some
brethren answered that the Apostle was referrirmntbmeaning the law of the Ten Commandments.) iShat
also my understanding, as also we read in the Reor] where Jesus says of all them that keep God'’s
commandments -- that they have access to the tide and may enter in through the gates intoditg.'>*

10 E. Maattala, “Sangen arkaluontoinen ask&jstillinen KuukauslehtiMay 1932, p. 68.

151 pgytakirja Amerikan Ap.-lukristittyjen 26:nnesta yleisista kokouksista ja Adis-luterilaisen Kirkkokunnan
5:std vuosikokouksesta kesékuun 11, 12, 13, 18 jané 1933 Recreation Buildingin juhlasalissa, Wiigssa,
Minnesota p. 48.

152 Jeesuksen Askeleillms been listed among the books offered for satadFederation. See, for example,
Kristillinen KuukauslehtiAug. 1944, p. 128.

133 Amerikan laestadiolaisuuden eli Apostolis-lutéslauden historiapostscript (lisays) to page 273.

%4 December 3, 1961 sermon in Kulla, p. 362.

46



Sacarisen thus blatantly disregards Apostle John’s own explanation of what he néadsby
commandments: “And this is his commandment, That we should believe on the name of his Son
Jesus Christ, and love one another, as he gave us commandment” (I John 3:23).

Saarnivaara interprets the meaning of “commandments” in John’s epistles egaéstdally.

He writes in his 1947 English-language history:

This law of Christ, and all the teachings, reprootsrections and instruction contained in the N@gtament,
contain all the main points of the Ten Commandmantseven more, but it does not pronounce a cida a
condemnation upon all those who do not observihialyjs written in it, as the law of Moses does. The
Christian is willing to obey all the commandment$od, for love of God is that we keep His commagrdta
(I John 5:3). But because of the corruption whihtill in the Christian, he is able to keep thertyan part,
and he may believe that according to His promise] Gill not impute his remaining sins and weaknsdee
him for guilt and condemnation, but will forgiveetim and account him righteous and a fulfiller of ldne for
Christ’s saké™®

Saarnivaara also falls here into another error of nominal Christians, that ofrgsgwahman is
able to keep the law in part. This assumption is, of course, contradictory to the fundamental
doctrine of total depravity, which is made so clear in Holy Scripture (Genesis 6:30Rom
7:14,18,19) that it is hard to imagine that it could be denied.

Expulsion of the Conventionists

When Arthur Heideman died in 1928, he was succeeded as pastor by his son Paul. In 1929, the
Conventionists in Calumet were expelled from Heideman’s church, and they thersksthtiieir
own congregation in Laurium, which joined the federation that had been established in 1928. Thus
far, only one preacher from Finland, Pauli Rantala, had attended a convention -- the one held in
Calumet in 1911. According to Heikki Jussila, he was “rebuked” for doing so at the Rovaniemi
“big services” in 1912, and the following year, at the Kajaani services, he repentedripf &iiter a
“lengthy examination” of the matté¥. Saarnivaara admits that repentance was demanded of
Rantala but denies that Rantala, who had the support of Runtti, Suo and other prominent preacher
repented in Kajaani, where Jussila himself was under pressure to repent, asatiddokter.
Saarnivaara feels that his version of events is confirmed by Rantala’s continued furgper
Conventionists?’

The Conventionists eventually appealed to Antti Pietilda, a prominent non-Laestadeasqraf
Finland, for help in procuring a Conservative preacher to preach at their convétitisms. result,

155U. Saarnivaaralhe History of the Laestadian or Apostolic-LutheMavement ilAmerica(lronwood: 1947), p.
95.

136 Kutsujan armo laestadiolaisessa kristillisyydegs&108.

137y, Saarnivaarayanhoillisuuden hajaantumisen historiaa Amerikajss&uomesséRovaniemi: 1950), pp. 14, 15.

138 pietila’s book on confessioBynnin haté ja Jumalan rauhhas been strongly recommended and disseminated by
confessionists such as Oskari Jussil&iionin LahetyslehtiFeb. 1923 (p. 29), and Uuras Saarnivaara in his
Tunnon levottomuudesta Jumalan rauhgpn3). Saarnivaara himself appears to have beamfessionist even
before becoming a Laestadian. He writes in a Sdmert8, 1935 letter to Havas, preserved in the @rduincial
archives: “Although | do not belong to the Laestadbelievers, | have always felt sympathy towashthWhen |
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Vaino Juntunen left for America in 1932. The same year, in spite of warnings, preachiers Ant
Krekula and Ville Kaikkonen responded to invitations from the Conventionists. According to
Saarnivaara, before any of these men had even returned, a meeting of preachers wé&uheld i
at which it was decided that by going to America they had “committed a violatiarsajae
congregation” and had “separated themselves from the general love of the Clirigpanstheir
return, a circular was sent on December 27, 1933, to the various congregations, orderifig that “a
children of God separate themselves from such preachers and their supporters, who do not obey the
counsels of love of God’s children and congregations but act against'them.”

The matter was taken up again at the 1934 “big services” in Oulu, where it was decitiez tha
three preachers had supported the wrong group in America. The participants, senditvges c
that they were modifying Christ's command to preach to all (Matthew 28:19), isstatdraent in
which it was said that these preachers had “not been prohibited from preaching to adl,tbesg t
to whom they went, but this work should have occurred in cooperation with the children of God in
America who are known in heart, Paul Heideman and his friends.” The three men were lagldhonis
as follows:

We hope and pray that the beloved Father would thigse brothers, Juntunen, Krekula and Kaikkorren, t
grace to repent from their violation against lone ¢heir support of mixed fellowship, but unlesis thccurs,
these brothers will, in spite of all the counsdlfowe that they have received, rend themselves fitee love
of the Christians. We also regret that certain ediobrothers have started to enthusiastically aed e
zealously support the mentioned travelers to Araeiige hope that they will cease from this actiwvithich
has caused dissension and disagreement, but tinlesecurs, these brothers will also rend thenesefrom
the love of the Christians.

At the meeting, “an appeal was also made to their consciences as to whetheetivatmpeof
unity of the Spirit and the mutual bond of peace of God’s children were not more precious to them
than their own opinions and whether there was not reason for them to humble themselves to
repentance from the sin of disobedience against the general love of the Christidreséut t
brothers, in spite of heartfelt exhortations, did not submit to repentance but rigidipeenn their
own opinion.™®

The expelled preachers, supported by Pauli Rantala, Sakari Ainali, Heikki Hooli, Jarthi@iMv
and others, gained a foothold mainly in the Tornio River valley. Not surprisingly, efforts a
reconciliation in 1945 and 1946 failed. The group is commonly referred to in Finland as the Little
Firstborn and formally as Lahetysyhdistys Rauhan Sana. It has its own moutRjgiecan Sana
Swedish-speaking supporters in Finland are known formally as Laestadianerni@sefriagars
Forbund (Association of Laestadian Peace Associations) and pdldish MissionstidningThe
group remains in spiritual harmony with the American Federationists, whose viesvbden
published irKristillinen Kuukausleht(not to be confused with the monthly published in the last
century in Finland under the same name) @hdstian Monthly The Federation is heavily
involved in missionary work in Africa, Russia, India, Guatemala and elsewhere.

became acquainted with you, | immediately feltradkof marvelous attachment, should | say, a spirtvond, with
you. Perhaps it stems even from the fact that we hauch in common. All believers have the same&ayive are
colleagues. These uniting bonds exist, but theria isddition, the fact that for me too confess®a precious
matter, which | have not managed to be withoutni®ans of confession and absolution, the Lord hedved me
to personally believe the grace of the forgiveradssns.”

139 yvanhoillisuuden hajaantumisen historiaa Amerikajss&uomessap. 26-29.

%0 syuret seurat Oulussa v. 193b. 22-25.
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There is tension in the Federation not only between Reawakenists and so-calledcalabgel
also between lay preachers and graduates (“seminarians”) of the Interahuflneological
Seminary (“Saarnivaara’s school”), now located in Hancock, Michigan. Numerousébisins
have occurred. In Ironwood, Michigan, for example, one such schism led to the Reawakenist
elements remaining in the Federation and the other side establishing its own chuédgdhe
Shepherd Community - Apostolic Lutheran Church, with Seminary graduate Norman Kangas a
pastor. The charismatic movement has penetrated the Federation in the form ohahentdy
known as Christian Outreach, which is active in Battleground, Washington, in Rindge, New
Hampshire, and in Greer, South Carolina. Even multiple congregations have emergednmethe s
community. In Greer, there are no less than four congregations: Rutherford Road ¢thke offi
Federation body), Eastside (Seminarian), Christian Outreach, and a new enétyehged in the
fall of 2000 with Arvi Aho as pastor. In Washington, two congregations (Orchards and Vancouver)
have separated from Hockinson and its strong Reawakenist element.
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CHAPTER 5

THE SRK GROUP

Origin

The Finnish Central Association of the Associations of Peace (Suomen rauhangmdistys
keskusyhdistys) was established in Oulu in 1914. It is usually referred to simplySRRKhand its
supporters are known as “rauhanyhdistyslaiset.” This body eventually became the olualkuge
group of member associations that joined it and became known as the SRK Group. As iteinfluenc
increased, the group began demanding strict obedience to the decisions of its medtiegs a
“decisions of the Holy Spirit.” J. A. Tauriainen writes, for example, in this Spiat1926 article in
Siionin Lahetyslehtiwhich became the SRK’s mouthpiece:

Our spiritual mother is the Kingdom of God. Therefat is not at all appropriate for a child to ogp his
mother or object to the precious truths of God'srtiMawught by her. The unity and love of the Sgiri
precious and are also a uniting bond. Whetheragdiement is of a temporal or spiritual nature,mihe
spoils fraternal and common love, it is requireda®ndition of salvation that one submit in hutyito the
common understanding of the Kingdom of God and iplybtepent*®*

The SRK gained the support of Paul Heideman and his friends in America, known as
Heidemanians (heidemanilaiset), who have also demanded strict compliance widkdisgons.
Preacher Peter Nevala writes in this spirit in a 1975 English-languade:artic

The humility of children is the acceptance of hlhgs from the hand of God, who in the fellowshigHis
kingdom cares for His own. The humility of a chilfiGod is total acceptance of the voice of His §pihich
speaks through the mouths of the previously belgvHe that heareth thee, heareth me.’ The trumility of
a child is realized obedience to the voice of thiegcegation, the kingdom, and ‘Mother’ of us allehold,
the tabernacle of God among men, and He will dwih them, and they shall be His people, and God
Himself shall be with them and be their God’ Rel.® This is why Paul calls the kingdom, the coggtmn,
‘the ground and pillar of truth.” The Spirit of Godhich dwells in the kingdom, the communion ofngsj the
holy congregation, is an unerring, infallible TeagHor Jesus says: ‘It shall lead you unto allrtrd®?

The doctrinal methods used by the SRK to consolidate its power within Conservatism were
legalistic use of the apostolic “counsels and teachings,” compulsory confessiorcaseatians of
carnality. Today, the SRK, having suppressed and expelled evangelical and otlabetzitents,
enjoys the support of the majority of Laestadians in Finland. The doctrine of the SRK Group has
been aptly described as that of the “three-cubit God,” for its preachers teadrghainiess, even
for a believer, is offered only through a brother’'s mouth, that is, through absolution. The doctrine
that there is forgiveness of sins in the sacraments (as taught, for exampléeirsiSrmall

1613, A. Tauriainen, “Mita ennen kirjoitettu orSiionin LahetyslehtiNov. 1926, p. 163.
1%2p Nevala, “The Humility ofhe Deceivers,The Voice of ZionJan. 1975, p..7
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Catechisnnis rejected® Saarnivaara finds evidence of the “three-cubit God” doctrine in the SRK
in a 1946 resolution, which states:

The work of God, the Holy Spirit, in the world takplace through the congregation. Christ, the lodalde
congregation, does not take a single step furtiear does his congregation, which is the templaé®tioly
Spirit.***

Carnality and the 1916 Discussion

In his 1956 history, SRK supporter Kullervo Hulkko paints a rather negative picture af certai
preachers:

At the turn of the century, preachers who trieéffect powerful ‘liikutuksia’ by sermons that appezhto the
emotions began circulating again. Thus the firkold jumping’ burst into full flame. Preachers Ris
Veteldinen and Herman Ahola fanned this false flam€uusamo Parish, as did Olli Alatalo in Taivatko
and Pudasjarvi. The testimony has been given skthgen that for years they circulated as preachidrs
unclean consciences. Their concept of Christiaméyg the typical ‘carnal liberty’ doctrine, as hash
reported in Kuusamo and Pudasjdfvi.

It is difficult to assess the validity of all these charges, made by an authomdbaddeslassify
all liikkutuksiaas “cold jumping.” Hulkko’s comments on the “sign of grace,” which marked the
beginning of the revival in 1845, when a Lapp woman jumped for joy, reveals his prejudice against
likutuksia

But precisely because the message of the revivaément led to a severe psychic turning point inlifieeof
those carried away by the movement, the revivaldcoat, any more than any other of our ecclesiaktic
revival movements, entirely avoid visions, revalasi, speaking in tongues, trance preaching or sthealled
ecstatizepe)henomena [hurmosilmi®t], among which'skgn of grace’ now under consideration also befoimg
a sense.

The issue of “carnality” among the preachers was taken up at the 1916 “big senvidahi,i
where a participant by the name of Vélitalo asked, “Why does carnality seek ttherkargdom
of God?” He explained:

Now many fear false spirituality and self-righteness, but alongside this, they grant a footholcatmality
and make little use of the words of counsel andHiegy, which we need because we are not at akkhtiian
the former travelers on the path of life. Such passhave gone into a false doctrine and have hent t
congregation of God.

183 For confirmation of the SRK'’s rejection of forgivess in the Lord’s Supper, see the SRK-AALC priBiFaith
(Plymouth: 1982), p. 89. Other errors in this baok, for example, the inclusion of the Apocryphéhia canon (p.
16), the claim that Peter wrote three epistle$®), and a selection from Nestle’'s corrupt Greek f&ohn 1:1-9) as
an example of the original text of the New Testainfpn41).

184 vanhoillisuuden hajaantumisen historiaa Amerikajgs&uomessaip. 47, 48The cited resolution was issued at
the “Oulu reconciliation meeting” of January 22-2346.

185K, Hulkko, Mina l&hetan teidafLahti: 1956), p. 147.

186 K. Hulkko, Armonmerkki alkulestadiolaisuudes@delsinki: 1959), p. 36.
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Juho Heilala asked, “What is to be thought of the spiritual condition of preachers whaditgpeate
fall into carnality and carnal conduct but always repent to a different fathessori?e Heilala
explained:

Carnal liberty can lie close alongside Christiggeftom. If a preacher has fallen and first tellstiagter to one
father confessor and then falls again but telis & different father confessor, this is a waygsring the flesh,
for it would hurt the flesh if one always went leetsame father confessor. But here the words dithle are
disregarded: ‘He that hath suffered in the flesth lteased from sin [I Peter 4:1].’

Juuso Runtti said:

The disease of carnality appears in two formsitFémeakers speak evil of others, which is dueslib s
admiration. And | think that one reason for thishiat not very many are able to regard praise agetaus as
it is. From these heights of vain glory, the pdtiemmbegins into carnal liberty. The righteous ieddalls, but
he also rises, and | do not believe that he repsatalls into the same slough. But if this happeiith trust in
the forgiveness of sins, then the gospel is maglespel of the flesh. Then one begins to believentaoh in
the forgiveness of sins -- as precious and valualgjét as it is. For if penitence, repentance faiith in the
gospel have indeed occurred in the heart, it ghoeger to abandon and cease from sin. It does riivesn
free the Christian from sin, but it makes him adgsi and one who keeps his body under subjectido.rot
say this out of disdain for absolution from sin batthat it would not be made into a savior.

Runtti added later:

At times during these last 45 years, one has gotieely to an extreme in the gospel, but when i§waticed
that this wouldn’t succeed long, one started tarpkn’ the Word of God, and so one arrived at aoth
extreme. | readily turn to the brothers preseng lvéth the wish that they would take the Word & ttord in
entirety. But | have been told, ‘The conscience€lofistians do not bear all the writings of theIBibBut if
we must once appear before the judgment seat of @®dhould indeed become so familiar with the Wafrd
the Lord that we could bear it. | have noticedradkbf ‘competitive gospel,’ that when someone phes
well, | don't want to be worse. But, in any casejduld hope that we discard all ‘fashionable g¢spnd
that our only question would be what God speakstamgase from our own words with holy reverence.l.
remember when some spread the doctrine of pubtifession. When they cleared up from this, theyoeaoti
in their minds that they had gone under the lawl, then they put away all words of counsel and repro
now grace and the forgiveness of sins were to baghred. Then, when the Reawakening came, all tbase,
most evangelical people, were in the forefront ending the Christians and turning their hope towsaitl |
think | have noticed that this fear of the law haede many sensitive, so that they cannot preaatt abo
anything other than false doctrine. So now let'saemse preaching the gospel to sinners on acobtimese
faults, but neither must we be afraid of preachivegtruth.

At the end of the meeting, Runtti proposed the following resolution, which was approved:

The preachers, gathered in the name of Jesusunavémously decided that all preachers who livesali
in works of the flesh -- insofar as such has becewigent -- should cease preaching, and the Miasjon
Committee is authorized to present rebukes on beh#iis discussion meeting with the warning tiidhey
do not desist and agree to improve they will bdated publicly.
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A second resolution was also approved:

Preachers not recognized as preachers, who haveeantinvited by common consent and whom no one has
sent, should be prevented from traveling as preaafeChristianity®’

Runtti’s statements, not surprisingly, were assailed after the meetin§ Sdoaniemi wrote in
a 1917 letter:

Now | ask you, Brother: What is the difference bew the gospel and the truth if the gospel ise'ttthth?
But with this trick, this fine trick of self-rightaisness, they claim to be trying to set a baroearnality. But
here they go now from ‘one extreme to another.’iFtire gospel isn't the truth, there isn’t any ethruth that
would make a sinner righteous and thus savedy#&shall know the truth and the truth shall make free’
[John 8:32]. Also: ‘Ye heard the word of truth, thespel of your salvation’ [Ephesians 1:13]. Ancbeter
abandons the gospel also abandons the truth, aneMehpreaches the gospel according to the sceipalso
preaches the truth, not a lie. The Reawakenisksccie law the word of truth. Now those who haeger
really become clear about the Reawakening herdistheavords of counsel and instruction the wordrath,
but whoever rightly understands the truth of thepg and preaches it correctly also preaches thdsnad
counsel and instruction, and reproof as well, ameischot avoid them, but he doesn’t make of thisheamo
power and savior, as in this case, even if it ifreir purpose, but what happens is that the gaapktruth are
divided when they start watching that a person nlbégcome too lax and thus a follower of sin. B
words of counsel and instruction haven't given argypower, but only wholesome grace, the truth ef th
gospel, claimed by faith, has given power to becarnhild of God. This has given power to follow thid of
God, i}réd this has taught one to deny all ungodhgloot and to live virtuously and righteously insthi

world.

The Fear of the Lord

In a 1962 interview in Finland, Jaakko Perda, a son of Johan Pera, claimed that four preachers
taught that “there is no need to fear God”: lisakki Rova, Adolf Suoraniemi, Kalleddatd
Juhani Hautajar/®® However, such a statement is an oversimplification, for when the issue was
raised at the 1909 “big services” in Haaparanta, Heliste said:

Let's look at the children of God who lived duritige period between the Old Testament and New Testam
as, for example, the Virgin Mary. Through the powtthe Holy Spirit, she preaches of the mercy ofiG
toward those who fear him (Luke 1:46-56). But t@acharias says, ‘that we might serve him withoat’fe
(Luke 1:74). How is this to be understood correzfline child of God also feels a kind of fear tlsatoi be
removed by preaching so that, as Zacharias saysjiglg serve him without fear.

Pauli Rantala commented:

| don’'t have the understanding that righteous sslisild be in this fear: ‘Am | acceptable to théhea?’ For
such is a wrong fear that comes from doubts, mgadn a fear that comes from God'’s love, which would

17 The statements of the preachers and the resadutibime meeting are frolertomus kristittyjen 10:ista yleisista
seuroista Oulussa kesak. 24-27 p:ina v:na 1@26lu: 1916), pp. 56-62.

188 June 17, 1917 letter to J. A. Tauriainen in Oulvncial archives; cited ivanhoillisuuden hajaantumisen
historiaa Amerikassa ja Suomespa. 16, 17.

189 Record of interview in Oulu provincial archives.
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never again grieve the mind of the Heavenly Fathany way, for such a child’s fear only leads thédd
closer to the heart of the Father.

Leonard Typpd, quoting Hebrews 12:28, agreed with Rantala, saying that he had the “same
understanding of the fear of the Lord.” A quotation from Luther, used by Typp06, was approved as a
final statement:

Servile fear comes from the law and its curse chiltllike fear comes from the gospel and its conafr

In a 1917 article, Matti Suo presented an imaginary dialogue, in which a “certain’bsatfzer

But at the same time that we were made free frandbndemning law, we entered the law of Chrisictvh
was now left for us to follow. In it, the Holy Siiiwith love is a teacher, urging us to rejectiadgodly
conduct. Then the child of God promised, ‘Now llanger want to grieve the heart of my lover withifii
sins and transgressions, but | want to show obeditmhis holy will.” And this is precisely whati# to
journey in the correct fear of God, which is efézthot by the servile fear that flows from the lawt by the
eternal love of Jesus.

Another imaginary “brother,” who was at first opposed to the “fear of God,” now seeagthe li
He says:

If that is then to be understood as the fear of,@den a Christian struggles as a victor over sthas a
mortifier of the old man through faith, and as lawgthere isn’'t any secret treachery of the deddén under
it, this is indeed entirely correct, and | don'vhanything against it. For a Christian must alwagsn
warfare here on earth, as the Lord’s servant Jealsa said [Job 7:1, Finnish Bible]. And, indeihis old
portion always has to be mortified and subjugatethat it doesn’t bear fruit to death. If sin sti#sets us and
slows our pace on the path of life, we always havay it aside and endeavor to struggle in stéps o
repentance, believing our sins forgiven in the HlobJesus’

In his 1917 letter, Suoraniemi replies:

But now fear, love and obedience are jumbled tagetind so fearlessness [pelkdamattomyys], theenatu
the mercy of God, entirely disappears. And feaxslained as ‘childlike’ fear, a fear of ‘love’ aadfear of
‘obedience,’ of which the whole dead Christian waalso preaches and still doesn’t know what fedr an
fearlessness are, that is, they don’'t understamdghteousness of God. And one has in placesdtsot
oppose carnality with this word of fear. But novaés happened here in Kuusamo that those who #ne go-
called childlike fear and have been in disagreerfrent the beginning with the Kingdom of God, feayiat
the teaching is too lenient, have now become thet menlous defenders of Herman Ahola. Thereforbaas
occurred here, when a man goes astray in one tidngpes astray in another, and so they finallyugnds
sheep without a shepherd. Thus, the complainteot.trd through the Prophet suits them: ‘This peajoéev
near me with their mouth, and with their lips dowbar me, but have removed their heart far fromane,
their fear toward me is taught by the precept ofi’nfisaiah 29:13). . . . Last fall in Kemijarvi, wh | visited
there, the enlightened children of God marveled ttiia childlike fear, which, before the Reawakepiwas a
matter of contention with those who were in theefoynt headed into the Reawakening, had remainétein
Kingdom of God after all. And, indeed, it does sesmazing, but as | have already said, it stems frenfact
that they do not understand the righteousness df @d so they have to start explaining with laraegples
and novels, as does M. Suo in the February iss@éaiin Lahetyslehtiin which all fearlessness disappears.

170 Statements at this meeting are friiertomus ja poytakirja, tehty kristittyjen suuressikouksessa Tornion ja
Haaparannan kaupungeissa lokakuun 4:na, 5:né, §an&na paivind 1909Oulu: 1910), pp. 16-21. Séather's
Church Postil Sermon on Sunday after Christmas on Galatiang 4:1

1 M. Suo, "Keskusteluja,Siionin LahetyslehtiFeb. 1917, pp. 39-41.
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Therefore, a schism will yet occur in the KingdofrGmd because of this word, for such signs are, laexé
have already said above as to who are Ahola’s mesdbus defenders. And this indeed is what happened
when the Reawakening began. When some becamelefigshly, efforts were initiated to correct thewth
the law and childlike fear, and they became so eaftected that through false doctrine there caimerasy,
and those who were corrected became the most asateachers of the false doctrine.

The concept of “fearlessness” was finally classified as a “false migtitni a statement of a 1931
meeting of preachers in Oulu, which includes the following words:

The doctrine of fearlessness toward God indeecedets head among us to some extent in times Ipasit,
was rejected as a false doctrine, and the brothiessfound themselves in it have repented of theré "

Cligues Emerge in Finland

Saarnivaara writes, in regard to the beloved Minnesota preacher William bakthedied
with his wife on the Titanic in 1912, that when he was in Finland in 1911-12, he criticized Juuso
Runtti, Juhani Rautio, Pauli Rantala and others as being “teachers of the law.” Agd¢ordi
Saarnivaara, “he explained that teaching the words of instruction, counsel and reproddtianShr
was to bind them to the law’®

Pastor Vilho Kivioja of Kalajoki writes in a February 6, 1936 letter, “Here in 1917, atrtbeot
the Easter services, [August] Back and Heikki Jussila were on the same sidee@ratdl Typpo
and [Juuso] Runtti were arguing against them, precisely over the matters ohthiesnaf the
meeting of the previous year, and the same matters are at issut h®maltnivaara also writes, in
regard to the same era, that in Rovaniemi there was a group that considered Leonarduligppo, J
Runtti, Juhani Rautio, Pauli Rantala and Matti Suo correct, and another group that wasdm the si
of Juho Kanniainen, August Back and Heikki Jussila. When Typp6 or his friends preached, their
group sat in front, and when Kanniainen or his friends preached, the other group sat in front. Typpc
and his friends, according to Saarnivaara, were called “little Reawakdmsi@lise they
proclaimed the Word of God more fully, “not just the gospel but also the words of counsel and
reproof for Christians.” Saarnivaara alleges in regard to Jussila, a menthemtfier --
“evangelical” -- group, that he was viewed for awhile as having been contamindiatievithree-
cubit God” doctrine and also with Sandbergism (samperilaisuus), named after Heikkietg of
Kemi, who is also known as “viisas Sandberg” (wise Sandbérg).

Sandberg’s doctrine is described in Virkkala’s history:

Although he preached of ‘circumcision of the hgdine work of atonement and sanctification in thenner
of the Reawakenists, he was of the opinion thatdngin which the Reawakenists presented the snffeiof
Jesus and daily penitence led to a heavy spibiboflage. As for himself, he wanted to speak moleiyoo
about believing freely.

12vEraita torkeita syytoksia kristillisyyttiamme vasn Norjassa,Siionin LahetyslehtiDec. 1931, p. 278.
78 yanhoillisuuden hajaantumisen historiaa Amerikajss&uomessa. 15

174 February 6, 1936 letter in Oulu provincial arclsive

175 yvanhoillisuuden hajaantumisen historiaa Amerikajss&uomessap. 13-16
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According to Virkkala, after Sandberg’s death in 1908, his followers, at least in Teuvaamd K
joined the Reawakenir¢f.Saarnivaara alleges that Heikki Jussila was urged to repent of
Sandbergism at the 1910 Helsinki “big services” and that he finally did so, albeiely;i\ztthe
1913 services in Kajaaffr.

Toivo Korpela

In 1929, a meeting of preachers was held in Oulu, to which Toivo Korpela of Ahtéari, Finland,
was summoned to answer certain accusations in regard to his conduct that renraragathe
According to Hulkko, who had access to the SRK archives, Korpela initially confesseofsisie
“transgressions” but retracted his confession during the meeting. Hulkko commemthistdry
that “continuing love for and tolerance of sin led to such spinelessH&3$i2 meeting’s
resolution included the following words:

Since heavy charges have been made at this meefiigst preacher Toivo Korpela in regard to matess
which Korpela’s conscience does not appear to beicted, the meeting views it necessary to firnalgbfd
Korpela from appearing as a preacher for the tigiedy until the Christianity of his community vielis
condition as such that he can be allowed to pre&etn in the event that Korpela is allowed to ttagea
preacher, the meeting is of the view that he needsider and tested preacher as his compafion.

In spite of the ban against him, Korpela continued to preach in Sattajarvi, Kiruna and other
localities in Sweden. When Korpela showed up at the 1932 New Year's services in Laaavaar
was, at first, not allowed to preach. According to the account given by PentecostaFvanits
Raattamaa, the “atmosphere was charged to the breaking point,” for the opposition hasdgrown s
strong that the leaders were apprehensive of losing their power. According torfRaattzere was
great interest in hearing Korpela, but the leaders demanded that he confess has afidressk for
forgiveness. A document was drafted along these lines for him to sign, which he didhaftehev
thanked the brothers for having led him onto the right path. However, Korpela’'s supporters did not
approve of the document, which was supposed to be sent to a newspaper in Finland. A few days
later, in a sermon in Ovre Soppero, where the services continued, he retracted hisesigriat
claimed that he had been forced to sign the document. The other preachers, who werg generall
viewed as being “envious of Korpela because it was easier for him to effect thleso-c
likutuksia,” issued a statement against him, but all the people in the area, excefev
individuals, went over to Korpela’'s side, and the movement also “spread like wildfire” in
Karesuando and Pajdfa.

In the summer of 1932, Korpela’s case was discussed at the “big services” i Vigedre the
following resolution was passed:

178 V/irkkala, p. 98.

1" yanhoillisuuden hajaantumisen historiaa Amerikajss&uomessa. 13.

18 Mina lahetan teidgtpp. 153, 198.

179 Mina lahetan teidatp. 154.

180k Raattamaa/ackelser i svenska finnbygdéStockholm: 1946), pp. 18-21.
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Inasmuch as Toivo Korpela, who has traveled inheart Finland and northern Sweden without being lsgnt
God'’s congregation, has spread deceitful accusattmat the preachers and the Board of the Finnéstiral
Association of the Associations of Peace have baativated only by envy in banning him from making
preaching trips, the general conference of Christgathered in lisalmi, having once again thoropghidied
the matter, resolves that since Korpela has betttée to be a liar and disobedient and slandeybus
Christians, the congregation of God will continaecbncur in the decisions made in regard to hinrpkla,

by the meeting of preachers in Oulu and the Swetfisthren in Lannavaar&

The Revised Finnish Bible

In early 1934, while Korpela was in Finland, it was “revealed” to Sigurd Siikavaarartma A
Niemi, who had begun to preach to Korpela’s followers in Sweden, that the abomination of
desolation of Daniel, which they identified with the revised version of the Finnish Bibld&dea
set up on January 1, 1934. They calculated, therefore, on the basis of Daniel 12:12, that there wou
be 1,335 days to judgment day, which would occur on July 24,'$937.

The new corrupt Bible, strangely enough, has been accepted to some extent by Ladsiadians
used, for example, in a 1935 address of Vaind Havas to a meeting of pastors in T&nmpare,
1957 address of Pastor Leonard Pietari Tapaninen to a meeting of preachers inKaogim a
1963 book of Janne Marttiiffi: At the 1930 “big services” in Kajaani, the following resolution was
approved:

Since the old translation of the Bible is dearh® great majority of Christians, and we have become
accustomed to it from childhood, and since theesaanumber of very weak points in the new trarsfaiit is
to be wished that all preachers of Christianitinsofar as is possible -- would read their textseavices from
the old translation and would also use it in wgsrinSiionin Léhetyslehti®

A committee was also established in Kajaani to examine the proposed new Bibleribers)
which included Vaind Havas, who had repented from the Reawakening in 1929, examined it and
presented a list of criticisms in a booklet published in 1933. Strangely, the booklet adirtite t
research in it is based on a comparison of the new translation with editions of thd taigma
prepared by Bible critics -- Rudolf Kittel's Hebrew Old Testament and ElibNestle’s Greek
New Testament’ Thus the list overlooks many changes in the new translation, to which the
committee should have objected, such as the omission of the Trinity in | John 5:7.

The Federationists are much more supportive of Bible revision than are other groups.
Saarnivaara actually writes, in regard to | John 5:7, that it is an unwarrantedratiditie original
text:

8L Syuret seurat lisalmessa v. 1982ulu: 1932), p. 17.

82| Lundmark,Protest och profetiglLund: 1985), pp. 30, 31.

183 govituksen san&aarnoja ja kirjoituksiapp. 72-83.

184 4. Leinonen et al Totuuden kuuliaisuutegiPieksamaki: 1962), pp. 99-110.

185 Marttiini, JanneArmo ja totuugOulu: 1963). See, for example, page 63.

18 Suomen Rauhanyhdistysten Keskusyhdistyksen vikmsisen Poytakirja ja Kertomus sen yhteydessayiaiat
isoista seuroista Kajaanisssa kesék. 30 ja heidk paivind 193qOulu: 1930), p. 8.

187y, Kivioja et al.,Huomautuksia uudesta raamatun k&aannoks&3tiu: 1933), pp. 7-16. Nestle’s glaringly corrupt
Greek text is based on the ridiculous theories efitbtt and Hort, which are demolished by John 8urthough
himself a Bible critic, inThe Revision Revisexhd his other works.
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This addition is indeed in accordance with the héags of the Bible, but it (the so-calledmma Johanneum
is not part of the original text of | JoAf.

Surprisingly, Saarnivaara uses Revelation 22:19 -- which is normally used by opponextisadf te
revision -- to justify the omission:

Since according to this verse of Revelation, nagtlénto be added that is not there, those who peepthe
Bible translation have been obligated to elimirfetden it the passages that are not in the oldesus@ipts
and thus, judging from everything, were not in ¢higinal New Testamerit?

Since the 1642 and 1776 versions of the Finnish Bible were published, the Finnish language has
not changed nearly as much as has the English language since 1611, when the King James Vers
appeared. Yet, curiously, it is often claimed that even the 1776 version is difficult totanders
The spelling of the 1776 version was updated in the last century, leading some, like Pastor Os
Ylipekkala, to conclude that a new translation was made then. In a 1992 article, Ylipakkéts|
the then eagerly awaited newest Finnish Bible (which was published the sajne year

It is rather difficult to understand the languag¢he 1642 translation. Neither is thewer translation
published in 1776 easy. Perhaps we understand dushéwe so-called old translation, which appeanettié
last century and is still used rather widely avims for the reading of the text. If the textrisoid Gothic,
many hardly understand it at &f.

As for the SRK, its attitude toward the corrupt 1992 version appears to have been decided, to a
great extent, by the rendering of Luke 17:21. Previous corrupt versions read: “Jumalamialta
on sisallisesti teissa” (The kingdom of God is within you). Here the Greek word “bith wan be
translated either “within” or “among,” is rendered “within,” as in the King Javeesion (with
“among” in the margin) and in the old Swedish Bible. In the 1992 version, however, the translators,
apparently to please the Laestadians, rendered the passage as in the 1776 versian: “Juma
valtakunta on teidan keskellanne” (The kingdom of God is among you), relegating theealternat
translation to a footnote. The favorable attitude of SRK leaders toward the 1992 version, as
expressed in the Finnish press, does not bode well for prospects of future publication of the old
translation. The SRK has been the sole source of unaltered Finnish Bibles for decades.

The Flying Ark

Another matter that was “revealed” to Siikavaara and Niemi early in 1934 wasetlzak
mentioned in Revelation 11:19 would come from heaven to fetch the faithful to Palestine.
According to press reports, various dates, beginning with March 14, 1935, were set fimaits arr
When Korpela returned to Sweden in the fall of 1934, he preached with the two prophets to his
supporters (korpelalaiset) in various places, but in January 1935, he returned home to Ahtéari and

188y, Saarnivaara/oiko raamattuun luottaagSuolahti: 1982), p. 968.
189. Saarnivaara&)nko Jumala todella sanonufPlelsinki: 1966), p. 162.
100, Ylipekkala, “Sanan kirkkausElaman SanaNo. 10, 1992, p. 201.
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ceased preaching. In interviews he gave to journalists at his home in the spring of 19&stéx rej
the doctrine of the ark, saying that he found it difficult to understand how such a doctrine could be
taught!** Siikavaara wrote later in the year to Hulkko:

In reply to your question as to whether | stillibeé in the coming of that ark, | believe most asdly. |
believe even with my whole heart that this ark wilime at the time appointed by God to fetch his outof
this vale of woe and sorrow. How could | doubt piece (Rev. 11:19) in God’s Word more than anotfiér?

The Korpela movement was characterized by much ecstatic singing and jumpingcHrilDEs,
one of several new prophets began to jump up and down, clap his hands and cry out, “The whore c
Babylon to hell!” Others followed his example, and during the following days such “clirag
was called, became popular at meetifiddhe movement soon became a media sensation. For
example, a 1935 article in a Finnish newspaper carried the heading: “Korpelapststoddster
who couldn’t jump high enough.” The subhead read: “Flying ark will seat 666 people; due to arrive
by fall.” This article is based on a letter written by Gustaf Dahlback, pasta@jai&Pwho tells how
he arrived at the services in Kaunisvaara, where people had been waiting for thedagkeami
agitation. There, the expelled “oldster,” a gout-ridden man by the name of Ranta-igpstacaed
his car in a very bitter mood, threatening to wreak revenge on the members of the group with hi
cane. According to the article, the group believed that the higher you can jump, the closer you a
to God. Dahlback tried to reason with an elderly woman who was highly respected in the group,
asking her whether it wasn’t a bit cruel to demand that an old man jump as high as the others, but
he received the straight-faced reply: “You will not at all find it hard to jump asdsiygu are in
the right faith.*%*

Soon large crowds assembled to watch the commotion. The Swedish authorities, wheowere al
keeping their eye on the group, could not resist becoming involved. Initially they felt they ha
legal basis for interfering in religious affairs, but finally they decidedtervene, citing concern
over public safety and the welfare of the children. Fear was expressed of a pegsiifien of the
infamous Kautokeino tragedy of 1852, when fanatical Lapps attacked and murdered a constable ar
shopkeeper in Kautokeino, Norway. Eventually, numerous arrests were made at thegsnaet
children were even placed in foster care. Many individuals were interrogated bsigoigsivho
forbade some from attending the meetings and committed others, including Siikanhhliarai,
to insane asylums. After only 67 days, however, Siikavaara was released and begaingxipéa
ark spiritually as “the Word and Christ”

By mid-1936, Siikavaara is said to have begun teaching that he was Christ, or attleéast tha
“represented” Christ. It was not long, however, before the religious enthusiasm diedndbile a
movement deteriorated into a kind of social club, with dancing, card playing and drinking.
However, the sensational stories that appeared in the press about wild orgies &fg proba
exaggerations. Siikavaara was taken in for more interrogations in April 1939 bet#useumor
that minors were involved in sexual activities. At that time, he was found to be itéakarad was

1 undmark, p. 34.

192 etter written in the latter half of 1935 in K. Hko, “Piirteitd Lansipohjan Korpelalaishurmoksgstguomen
Heimq 15 Nov. 1935, pp. 292, 293.

193 Lundmark, p. 36,

1941 apin Kansa22 June 1935. An abridged version of this articksed on Dahlback’s letter Nya Dagligt
Allehanda appeared the same dayFiohjolan Sanomat

195 Lundmark, pp. 46-64.
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diagnosed as an alcoholic. He was also declared exempt from penal action becaas@yflms
light of these facts, it is difficult to know whether there is any truth to his own sidmi having
engaged in sexual intercourse, from the summer of 1937 to the spring of 1939, with 30 women
other than his wife. He remained in a mental institution until his release it 95@. Korpela
movement is evidently now extinct even if it was rumored that some diehards Wealesstas late
as 1970.

Millennialism

It has been alleged that even in America there have been some who expected to be conveyed to
Palestine aboard the ark. In 1974, this author visited John Kortes of Virginia, Minnesota, who had
recently been banned as a preacher for the Reedites, a group that will be discers3&/t éat
asked whether it was true that his late brother Matti Kortes had held the itieatksttrine,”

Kortes replied in the negative, but his wife added that Matti’'s wife had believedin ihe same
occasion, however, John Kortes admitted that he believed, as had his brother and mother, in the
millennium, that is, that Christ, according to their interpretation of Revelation 20ud weign on
earth for a thousand years. He claimed that this doctrine had been held by others ashet!l but
with time it had “withered away.” He also admitted that he had recently tauligmmalism in
Waukegan. This, according to his wife, was his “downfall” as a preacher.

There is, of course, no reason for millennialists to assume that in the visions in the book of
Revelation, which is, for the most part, symbolic, the times mentioned are not alsoisyifrtiml
thousand years of Revelation 20:2 are generally viewed by Laestadians as thod {racee.”

However, millennialism is held even by Saarnivaara, who believes, as do other nliies)nrathe
doctrine of two separate resurrections, which is based on a misunderstanding ofdReX@iat*’
Most Laestadians reject this doctrine as well. John Lumijarvi writes, fongrain a 1920 article,
on the basis of Colossians 2:13, 3:1 and Ephesians 2:1-6, “The first resurrection takesméace i
in the new birth. There he is translated from death into life and from sin into rightent/Shes

The Kalajoki Revival

A revival occurred in the Kalajoki area from 1934 to 1936 as the result of the sermons of Juho
Ansamaa of Haapavesi, who had a gift of revealing Christ from the Old Testament and a
understanding of the gospel that was free of human works and compulsory confession. Kullervo
Hulkko has written the only history of this revival, but, unfortunately, his work is unreliaide. E
his chronology is, to a great extent, inaccurate. He writes, for example, thataenbagan
preaching in Kalajoki as early as the spring of 1934 and that three “consultationgieiene
regard to him by the spring of 198%However, this does not agree at all with the recollection of

1% undmark, pp. 62, 63.

197v/oiko raamattuun luottaapp. 1007-1012.

198 3. Lumijarvi, “Tuhatvuotinen valtakuntakristillinen KuukauslehtiFeb. 1920, p. 35.

199K, Hulkko, Ansamaalaisuus, muuan lestadiolainen hurmos(ikelsinki: 1965), pp. 269, 271-272.
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Uuno and Martta Himanka and other Ansamaa supporters. These “ansamaalaisetdiaise tol
author that they do not recall any visits of Ansamaa in Kalajoki before the fall of 1934.
Furthermore, no open criticism of Ansamaa appeared until the winter of 1934-35, and no reason
existed for any “consultations” at all in 1934. Even Vilho Kivioja, the pastor of Kalajoki, vaso w
the first to openly turn against Ansamaa, writes in a November 11, 1936 letter to Hawashin

he tries to prove that Ansamaa’s doctrine constitutes a heresy:

If | have to repent of anything, it can only be¢@amling to my conscience, that | defended the roaeti
heresy at the beginning, as you noticed at the, Gr@ind Christmas Eve of 19%%.

Ansamaa’s supporters recall that Havas, preaching with Ansamaa in late 1934,\sthidtdre
was deeply satisfied to see that the “air had cleared” since the recent digpuke Little
Firstborn, which had marred the mood of the local “big services” earlier in the year.
Dissatisfaction with Ansamaa became evident only after Kivioja, during one ahaasa
sermons, was heard whispering into the ear of one Einari Isopahkala, “Nyt meni riigii’ pila
(“Now confession is ruined!”) Although Ansamaa, despite opposition, was invited to sphak wit
Matti Pylkas and Antti Kananen at the Easter services in Kalajoki in 1935, he waketbt@as
preach on Saturday, the first day of the services. That evening, a supporter of Aneathag,st
saying with tears, “Tomorrow, Ansamaa will preach first in the morning and in thengveThe
following day, Ansamaa’s sermons caused stitokigtuksiaamong the listeners. Again on
Monday, when the services continued at a nearby school, Ansamaa was not invited and remained
with certain others at Aukusti Myllymaki’'s house. Before the services had enddgmilii, a
supporter of Ansamaa, showed up at the school, where he invited the preachers to his house. Whe
Kivioja, Kananen and Pylkas arrived, Myllymaki, who wanted matters clarified uppsad,
pointing at Ansamaa, said, “Here now is that guilty brother. Straighten him out novirStAnd
one could come up with any specific accusations, but finally Pylkas, evidently imgiging t
Ansamaa was too lazy to fetch firewood, uttered, “You burned that dividing wall in your house!”
Ansamaa replied, “Was that at the time you taught yourself to preach with aimtiersauna?”
When someone remarked that this answer was from the flesh, Ansamaa answegdthaMa
lahtee, se lihaan vastaa,” which can perhaps be freely translated: “A causstam calls for a
carnal response.” Hulkko writes, in regard to this confrontation:

Some preachers, especially Matti Pylkas and Ardtidhen, who visited during Easter 1935, preserded v
strong accusations against Ansamaa and said thetchrot been called as a preacher to any commsifaiti
all other than Kalajoki. It was even boldly asseérs an accusation that Ansamaa had proven hiarself
idler.”*

Ansamaa continued to be accepted as a preacher to some extent. Kivioja writesewidhslypr
mentioned February 6, 1936 letter:

What is most regretful is that Jussila and Vepsélgiwere here during the first half of August, bieg
Ansamaa’s activity in Kalajoki, even if Arvid Tikkaand others said that they had listened ‘witineadtear’
to Ansamaa’s sermons, which are generally gooldrptesence of other speakers.

200 etter in Oulu provincial archives.
201 Ansamaalaisuus, muuan lestadiolainen hurmoslike71.
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Kivioja adds in the same context, evidently referring to events connected with the 193bi¢pca
services,” that Ansamaa had asked for forgiveness for “weak words” and that he,, Kiztbglso
asked publicly for absolution, after which the cry went out: “The pastor has repentedaté¢he f
doctrine!”

By the end of 1935, Ansamaa’s supporters were increasingly estranged, holding akngses
exclusively in homes, rather than in the meetinghouse. They tell how Heikki Jussilt@and O
Raudasoja were preaching on one occasion at Heikki Heikkila's home with Ansamaa when me
under orders from Oulu, came to fetch the two preachers away. Jussila and Raudasgti@lef
even finishing the sermon that Jussila had been giving, saying only that they had come to the
“wrong place.”

In late March 1936, a “reconciliation meeting,” chaired by Kauno Kemppainen, the SRK
secretary, was held in Kalajoki, but it ended in squabbling and mutual accusations. Kemppaine
wore three pairs of eyeglasses at the meeting, prompting one participantrq f&wen three
pairs of eyeglasses didn’t help.” Both sides now looked to Havas, who was to arrive akiKalaj
later in the spring. Havas, however, had already taken sides, as is made cleardn 202936
letter, which has been published in Hulkko’s history:

I have shunned Ansamaa’s influence from the begmrbut last winter, when he seemed to humble Himse
and preached correctly, at least in my presenoepéd that everything would calm down. The gooarep
from there in Kalajoki last spring increased thosfidence of mine. However, there must indeed Ineeso
basic fault in Ansamaa that the grace of God hadeen able to correct because the poor fruitsytnat
mention in your letter continue to appear. The mast be living in secret sins and with a pollutedscience
after all. This understanding is supported by whegard from Heikki Saari when we met on a trais th
winter. Saari said that he had ascertained thaaas lives in sin and with an impure consciencesaie
that he had confronted Ansamaa in regard to thadebints but with little success. This statemér8aari is
very signiggzant, in my opinion, because our brotHeikki has tried to understand Ansamaa to thedad to
build love:

Unaware of these views, Ansamaa’s supporters were greatly disappointed wrearHesd in
Kalajoki and, in a high-minded tone, joined Kivioja in heaping criticism on Ansamaa at the
infamous meeting in the Hietala parsonage known as the “Hietala night meetegilgn
yokokous), which was held on about May 1, 1936. As for specific accusations, Ansamaa’s
supporters recall only that Ansamaa was accused of having spoken approvingly of figeuntpr
people in a sermon, but Hulkko claims to know that he was accused of having condoned fornication
-- a patently ridiculous accusatiéH.

Among the numerous accusations against Ansamaa and his supporters in Hulkko’s higory is t
following:

The conversation between a supporter of Ansamaa &fdistian peasant of the Kalajoki valley was
particularly alarming. Ansamaa’s supporter askedptsasant, ‘If a thousand times a day you comnuiltey
and also murder, can you profess yourself to ba@ld of God?’ The peasant replied, ‘Even once isugh to
prevent me from professing that.’ To this, the Anaa supporter retorted, ‘So, it's the confessioctritoe
then!” Then the other remarked, ‘Whom can you aalunbeliever if even such a one can still profésself
to be a child of God#*

22 March 10, 1936 letter to S. NaatusAinsamaalaisuus, muuan lestadiolainen hurmoslike77.
203 Ansamaalaisuus, muuan lestadiolainen hurmoslike71.
204 Ansamaalaisuus, muuan lestadiolainen hurmoslike75.
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Hulkko seems to be unaware that the doctrine he is assailing is that of Luther aadilsiest
Quoting an August 1, 1521 letter of Luther to Melanchthon, Laestadius says, in a sermonddelivere
on the Second Day of Rogation in 1856:

The pope’s priests say, ‘This Luther’s preachinfpagh is the speech of one possessed and an aatonof
false doctrine, when he says that sin cannot sepasairom the Saviour; even if we had committedltady
and murder a thousand times a day, yet we mugveells this doctrine of Luther a true doctringPthe ears
of the papists, it sounds as though the devil Hinhsel risen up from hell to proclaim such an almatibn of
false doctrine, but whoever correctly understahdse words of Luther must know it to be true gadpet a
person who is truly awakened surely knows thatdseedommitted adultery and murder, if not a thousand
times, at least seven times a day. Neverthelegsusebelieve that he is a Christian and a chilGofd?®

Kivioja, writing in his February 6, 1936 letter in the same vein as Hulkko, says that a neighbor
had heard Martti Myllymaki, a supporter of Ansamaa, preach as follows:

You can believe from behind the dunghill and evemfwithin it; those obstacles to faith do not éxis
anywhere but in the teaching of the devil.

It is interesting that Hulkko claims that the written question “Is sin an obstafdé¢h?” was
presented to the 1938 SRK annual meeting in Kajaani. He also says, “In the reply aitdwhats
the whole Holy Bible testifies that this is how the mattef®tfulkko admits that the words are
not in the minutes, but if his account is true, it only confirms that two mutually contnadict
doctrines were being taught simultaneously by Ansamaa’s opponents -- that sin islievied be
forgiven and that sin is a hindrance to believing.

Ansamaa’s Recantation

After being disappointed by Havas, Ansamaa’s friends awaited, as their last heygepfant, the
“big services” to be held in Rovaniemi in July 1936. There, a discussion was held, in which
Ansamaa and Kivioja personally participated. Afterwards, a July 9, 1936 note, signedieby Kal
Lohi, Vaind Havas and Juho Kanniainen, was sent to Kalajoki. The relevant portion reads as
follows:

The meeting of preachers unanimously notes thidalajoki, even prior to the latest revival, thewstbeen a
precious flock of the Lord, which has desired tmstin grace against all heresies. It is also vitthat the
revival that began at the services held by broftrsamaa was a work of grace effected by God, tehyhi
however, much human and sinful zeal was laternmtegled even against those children of God andghes
of the Word of God who have opposed false spirityial he meeting of preachers is also of the opiritmat
there is reason, in faith and repentance, to rei@sin the mutual accusations of false doctrirfjasiffication
and to reconcile the mutual lack of love aroundiileedy sacrificial altar, that henceforth all tttgldren of
God of Kalajoki should invite preachers in commonsultation and that brother Ansamaa, who has heanbl
himself to repentance from his weaknesses andsfhate at our meeting, should not, at least fotithe

being, travel alone on preaching trips but togettigr other brother preachers. It was hoped thetHer

295 Yusi Postillg pp. 562, 563. For Luther’s letter, dagther's WorkgAmerican Edition), Vol. 48, pp. 277-282.
208 Ansamaalaisuus, muuan lestadiolainen hurmoslike81.
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Vilho Kivioja would abandon editorship of [the magze] ZionsMissionstidningand the hypocrisy that he
has shown in his attitude toward the [Little Fitstt] heresy”’

Kivioja's view of the Rovaniemi discussion is given in his November 11, 1936 letter to Havas:

In Rovaniemi, the preachers -- including yourseKept returning again and again to this themerathere
are only these two persons in opposition to ealsroKivioja and Ansamaa.’ The truth is this: Irpogition
to each other here are Laestadianism and Hedbexgian

Ansamaa’s friends have told this author that they first heard the erroneous report that
Rovaniemi his doctrine had been approved and Kivioja’s rejected, and so when Ansamaa preached
in Kalajoki, they were surprised to hear him stressing confession in the manner of the
confessionists. Eventually, Ansamaa repented openly, saying he had “gathered a fiouokdtit”
and most of his supporters followed suit, also repenting publicly. Again, at services held i
December 1936, Ansamaa confessed that he had purposely disparaged other speakers, had overly
exalted himself and had been prompted by the Old Adam in his preaching. He urged his supporters
to repent after his example, but most of them had repented previously, and the otherglremaine
faithful to the old doctrine, saying, “Although Ansamaa goes, we won't follow.” According t
Hulkko, at the end of January of the following year, 31 persons were excommuficatemuple
of years later, Ansamaa again repented publicly and urged others to do the samg’| $ayiag
committed the sin of whoredom, not with the opposite sex but in myself.” In a 1948 letter,
Ansamaa wrote:

Through this faith, God attached me to the obediericleansing of the spirit, so that confessios dlao
become as holy and precious as faith. For it isossjble to separate faith and confession from e#lwr, as
impossible as it is to separate fire and heat feach other. But if we believe through confessiaithfis dead,
and if we believe without confession, faith is dé®d

The 1939 Kemi Resolution

At the 1939 “big services” in Kemi, a resolution was passed against preachefiedesith the
“heresy of carnal liberty.” Four charges were included in it:

1. At this time, this damning spirit appears priityan self-exaltation. A preacher tries to be sdhnireg
special and wants to get a kind of alleged gospekmess into his sermon for which scriptural eggigns no
longer suffice. As a consequence, many weak breted sisters excessively admire and praise such a
preacher as being better than has ever been hefng: bMany troubled strugglers, however, are sadde
and thus a seed of discord is sown. . . .

27 Ansamaalaisuus, muuan lestadiolainen hurmoslitie 278, 279.

208 Ansamaalaisuus, muuan lestadiolainen hurmoslike80. Hulkko strongly implies that the 31 excoumicated
persons were all supporters of Ansamaa. Althoughaibpears to be confirmed by local researcher Mikk
Himanka, pastor of Lohtaja, who writes in a newspagticle that 31 supporters of Ansamaa were
excommunicated (“Ansamaalaisuuden isan syntymdévaotta,’Keskipohjanmaa25 Sep. 93), the same writer,
in a 1997 draft article fovattulan kylakirja(*Ansamaasta ja ansamaalaisuudesta”), stateshi&it
excommunicated persons were supporters of Ansamathe Rauhan Sana Group.

29 December 25, 1948 letter to Uuno Himanka. (Phqigdo author’s collection.)
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2. This false spirit manifests itself in evasiortled counsels and rebukes of the gospel. In regatite stern
points in the epistles of the apostles, it is sdibe children of God should not be alarmed witértt'. . . .

3. There appears in the heresy of carnal libertgtable spirit of disputation against confessiome Teaching
may even be formally correct, but there is, in pcag a struggle against confession of sin andratheh fruits
of faith and repentance. A child of God who usa¥ession easily receives from these babblers theerat
confessionist. . . .

4. At services and in behavior elsewhere, thissyecauses inappropriate light-mindedness, boisteiess
and even impurity as well as a mocking and maleudaéitude toward those who desire, even in wesknie
conduct themselves in doctrine and life in a mamvathy of the gospel.

The resolution states that this “false doctrine and spirit has appeared in mbingddua
specifically in Kalajoki” and that “the children of God have been grieved by the faah thddition
to Juho Ansamaa, even a couple of old preachers, A. G. Naatus and Oskari Raasakka, have, by th
conduct, supported the heresy in question, and repentance is expected of them too for their
injurious activity in this matter®*° Ansamaa was no longer invited to preach, though he was
occasionally seen at services, a lonely and dejected figure. Oskari Raasakkasgared into
repentance by Saari. Martti Myllymé&ki joined the Little Firstborn and laeePentecostal
movement, where, it is said, he wasn’t happy either. Kivioja, as expected, ended up among the
Little Firstborn.

The Drive Against Simppala

Hulkko writes that after the 1939 Kemi meeting, “the air, which had been musty for aneng ti
already in localities such as Viipuri, Tervola and Karunki, cleared up, and the Ansaveaent,
which had managed to run like wildfire through the Conservative Christianity of thplkiala
valley, continued to subsidé'”In the late 1930s, pressure was also applied against Erkki Simppala
(also known as Erkki Vuokila), a preacher in the Tervola and Karunki area, who was accused of
being in “carnal liberty.” According to a local tradition, as recounted to this authauky J
Murama of Keuruu, Simppala was formally rebuked by Pastor Alfred Virkkula (son of Viktor
Virkkula) at a meeting held at the house of Aarne Kivilompolo in Karunki in the summer of 1939,
and at some point he submitted to repentance. Like Ansamaa, he may, of course, have repented
repeatedly. When this author asked certain individuals about it, Ida Karhu of LangshyagdenSw
who had lived in the area in the 1940s, said that Vuokila told her in about 1945 that he had not
submitted to the pressure, but Kyllikki Hoppari, who was still a local resident in 197 2hatlbt
had repented in about 1946. When he was asked about the matter at his home in Tervola in 1972,
Vuokila, by then an old man, described how he had repented in Raahe in 1962, the same year in
which it is said that other repentances occurred from the Simppala movement (giaigag). A
visitor, who, with this author, found Simppala and two friends sleeping on benches in his living
room, recounts the visit:

20 syomen Rauhanyhdistysten Keskusyhdistyksen vkmsika suuret seurat Kemis&@-30.6.1939pp. 20, 21.
21 Ansamaalaisuus, muuan lestadiolainen hurmoslike82.
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The man sat up, still drowsy, and the other sleepaoke after him. We greeted him with God’s gregtiand
said that we are American believers. | explained tve wanted information on a certain older religigroup.
The name Simppala was also mentioned. He expldiratdis name is Vuokila, not Simppala, and that th
Simppala movement has never even existed. He nganb® explain his past in detail, thinking appéyen
that we had come to accuse him of old matters.ditethat even in his youth, when he was made acpezaa
certain neighbor woman had become envious becarsaim sons did not have as good a reputation,as he
and so she started accusing Vuokila of being inaldiberty. Vuokila now claimed that he has alwagen
zealous in laying aside sin. A certain woman, whd heen sleeping on another bench along the sathe wa
now supported him, saying that she has known Vadkil ages and can confirm that he has always been
zealous in purifying his conscience. | now askedkila why he repented if the accusations were fallee
explained, in response, that at the ‘big servigeRaahe, preacher Heikki Saari had demanded rapemnbf
him. Vuokila had replied that he cannot do suchiragtand had added, ‘If | were to repent of thetdoe, |
would become a Reawakenist.” Saari answered, “Yonal need to repent of the doctrine, only of dtfai
the spirit.” Saari appealed here to Paul's worbst Us cleanse ourselves from all filthiness offtesh and
spirit’ (Il Cor. 7:1). ‘Then | repented,’” Vuokilaow admitted, adding the words, ‘as did Paul.’ Hiat

quivered as he said thi¥

By the time of this conversation, the few individuals still known as “simppaldl&iadtjoined the
Clericalists, a group that will be discussed later.

The Campaigns Against Kosonen

When Juho Kosonen began preaching in Karelia in about 1914, after moving to Viipuri from the
Savo region, the Reawakening still prevailed in all Karelian congregations. Howébvethe
preaching of Kosonen -- and a visit of Heikki Jussila in 1916 -- large numbers of people began to
return to Conservatism. Then, in the early 1920s, amid the renewed efforts at effecting
reconciliation with the Reawakenists, a drive was launched against Kosonenidt@atsaames
were gathered for a petition against him and that he was even banned from preaching and
summoned to Oulu.

Elina Kurki of Kellokoski, a friend of Kosonen, told this author in about 1970 that Kosonen had
run into trouble for approaching Paul Heideman in Viipuri, apparently after a sermon given by
Heideman. Kosonen asked Heideman whether repentance shouldn’t also be preached to
unbelievers. According to this unverified story, Kosonen was not necessarilyzicrifieieideman,
but the manner in which Kosonen approached such an important figure was viewed as
inappropriate. In any case, the specific charges made against Kosonen at treahameainknown,
and no action was taken against him in Oulu. Since then, however, he has been accused of many
things, such as having a spirit of self-exaltation, teaching carnal libertyjanting the apostolic
counsels and teachings as not being for Christians. Strangely, he has even been dharged wi
legalism. Pentti Pelkonen writes, for example, in a December 8, 1965 article RKhee®/spaper
Paivamies

%2 From an unpublished October 16, 1972 report (thats collection), written by Hugo Hepokoski (aatls father),
entittedEnsimmainen Matka Tervolaan
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When | asked my father, Taavetti Pelkonen, in wieat Kosonen was wrong, he recalled that the sane ki
of legal spirit was in Kosonen as in the Reawakgnitatti Pylkds once told me that, while on a tkih
Kosonen, he asked, ‘Oh, when will the dear HeavEalhher manage to cut those horns with which yeu ar
now always butting the weak lambs of the Lord J@'sist he remained without an answer.

Kosonen supporters Eino and Hilkka Summa of Helsinki told this author in about 1970 that
preacher Ville Suutari, who, in his youth, had heard Kosonen preach in Oulu, said that “the
teaching of the law was right, the teaching of the gospel was right, but somethioddvashe
carrying of the bed.The carrying of the be(Matthew 9:6) is for many a synonym for confession.
Kosonen continued to preach in the various congregations in Karelia until a second campaign wa
launched against him about the time of the dispute with the Little Firstborn. The saomeel
supporters claim that Pastor Kustavi Lounasheimo, acting as chairman ofraoeéing,
recommended the election of persons who favored Little Firstborn preachers suclaks Rant
Krekula, etc. When Kosonen voiced his opposition, he was banned from preaching.

Elina Kurki recalls that Kosonen still preached at the local “big servicesare8paa in 1935
but that he did not receive an invitation to preach at the 1936 services. He attended the service
anyway, and there, when asked unexpectedly to preach with Arvid Tikkala, refused to do so.
Kivioja’'s letters confirm that by 1936, Kosonen was viewed as being in the same *lfaesrdgjn
Pollari, whose doctrine will be discussed later. In his February 6, 1936 letter, fqplex&imoja
interrupts a tirade against Ansamaa to say that “Kosonen in Viipuri may alschieeHollarite
heresy.” Also, in a March 15, 1937 letter, writing in defense of the Little Firstborny$e sa

| am of the opinion that now Oulu + Suoraniemi sslla + Kosonen + Feija [Naatus] + Ansamaa haenris
against the 1916 meeting + Runtti + Suo, and hies tto the surface. These are the main featurdeebn’t

matter much that Kosonen, Myllyméki, etc. have besetommunicated. They are, in any case, the leaders

this front?*®

Recantations of Kosonen’s Friends

In a 1971 article, Toini Hyvarinen (nee Teittinen) of Viipuri, who was first a Reansikthen a
friend of Kosonen, then an SRK supporter, and then a supporter of the Clericalists, befareretur
to the SRK, writes of her experiences as a friend of Kosonen. She is the writer alltkieonn
song “On syntini anteeksi suuret” (My sins oh so great are forgiven), which was padiliste35,
while she was still a supporter of Kosonlarer article, she tells of the experiences she had about
three years after her conversion from the Reawakening (which occurred in about 1933):

| grew from the praise | received, and God’s griaeeame cheap to me, as did the love of the childf&od.
| had landed into the midst of the so-called ‘Kcesaism,’ for a brief time entirely away from thedees of
the children of God, my heart void of mutual lowdyich is the most important sign of a child of Gpdst
repeating ‘believe, believe.’ Spiritual blindnessitso overtaken me that | did not even know | wiaslb

She then tells how Arvo Pellikka of Helsinki came to talk to her in the summer of 1936:

23| etter in Oulu provincial archives.
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| still recall how, from his heart and in anxietyes my spiritual condition, he tried to show methg Word of
God that | did not have the same spirit of faitliresother children of God, nor love, in spite of strong
faith.

Later in the summer, Lounasheimo, her “former teacher,” who had repented from the
Reawakening at about the same time as she had, met her on the street, saying sternly

Don’t you see, dear child, the dangerous spiriteaidition into which you have lapsed -- into aestatid of
love for the other children of God and into a faftthe skull. Understand now, dear child! Lovéhis
greatest of all -- faith and even hope will remiaéhind, but love is eternal, and you have rejeitté@ome
quickly to services and repent for having desptbedorecious children of God!

She describes her reaction to these admonitions:

The sword of the Word found its mark -- God presdune into obedience and gave me a godly sorrow and
power to beg, in an entirely faulty state, for fwemess in Zion. All my sins -- the alien spiritfaith and lack

of love -- were removed as far as east is from vildse child was again pure and free, even had lawve her
‘sight’ returned?*

Regina Laitinen, for whom Kosonen, as she admits in a 1962 article, was the Gamdilgeeat
feet she was raised spiritually, was another who turned against him. She writes:

Kosonen separated himself entirely from the reshefcongregation with only a small group of frisradound
him. To them he taught -- even if not entirely wésdword, he made it sufficiently clear -- thatevhonce
repentance has been done, it is sufficient. Inegthere is room to always believe boldly. When avadnted
our poorness and our doubts, he didn't care fdy tha with a scornful smile he used such a frédinktration
that it isn't appropriate to quote it in this akticHere | would ask: For whom are this and maimgpparts of
the Bible written: ‘Lay aside every weight and sihich always besets us and slows us down’ [Hebfus,
Finnish version]? So it always besets. And Luthges us to journey in daily penitence and repetafihis
is the view of the Bible and Luther on the walkleé child of God. The children of God have endeestiand
will continue to endeavor to journey as travelet®way aside sin and gather the blood of Jesus.

Laitinen also tells how she finally repented during a visit to Viipuri by preacladds V
Suomalainen and Lauri Koukkari:

That evening is etched in my memory as though reveebeautiful painting. The room was so full odfen
of God that Suomalainen could only stand by thétahd there speak the words of God. | stood in the
doorway and felt like such an orphan. There | thwughave lost much when my conscience is wittpméce
and | cannot rejoice in my salvation as those athtere these God'’s free children of Grace thoserwhbave
criticized and watched over for their faults? Averly longing and craving grew in my soul, anddrdt
really notice when | started to lament: ‘Beloveddiien of God, | alone have had such strong eysgkthat |
have watched for your faults and exalted mysebieiter than others. Now it seems that grace noeiong
belongs to me because | have touched the apple@t@ye.’ But no criticism or accusation was he&id
one asked whether | was now really penitent oveaatipns, but the gospel of boundless and infinite
forgiveness echoed over me. | was allowed to prgsrmented soul into the bloody wounds of Jesuas a
believe even such a heavy transgression as tigivéor. . . . At that time, God enlightened the pyas nature

24T Hyvarinen, “Armoa armonkin paalleSiionin LahetyslehtiNov. 1971, p. 232. Kurki tells the unverified stor
that Hyvéarinen (Teittinen) and Hanna Rimpilainerravafflicted in their consciences for “hugging” Lleasheimo at
services and that Kosonen then “freed Teittinemfheer doubts” (after which she wrote her song) raaiked
Lounasheimo, who was offended and soon began pgrepttte new SRK doctrine. Her song was published in
Siionin LahetyslehtiJan. 1935, pp. 15, 16.
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of his kingdom to my soul so that often | have ta@vonder about my own case, that even | can Iaisn
kingdom of grace. Here we are well cared for wlité words of counsel, reproof and exhortation, astas
each of us is, we can believe our sins forgivethiéhname and blood of Jesus.

Laitinen claims that “the Heavenly Father snatched Kosonen like a firebrand outid. tighe
explains that Lounasheimo had told her that he had visited Kosonen in his final illness falh the
of 1937 -- with only Kosonen'’s wife present. At first, Kosonen, “repented of Lounasheimo’s sins”
- that is, he criticized Lounasheimo -- but “under the strong hand of God, the Holy Spirit burned the
dross from their hearts.” Finally, with Lounasheimo on his knees, “an accounting was made of
one’s own affairs.” Laitinen presumes that Kosonen’s “heresy” was included in hessamf on
this occasion but asserts that he repented in no uncertain terms somewhat later:

A few days after this visit, [Rieti] Honkavuori addssi Suikkari came at the same time, without kedge of
each other -- thus led by God -- to visit Kosonéfhen they opened the door, Kosonen'’s first questias,

‘Does grace still belong to one like me?’ At thate, repentance from the heresy was also donear cl

words?t®

The allegation of Kosonen'’s recantation has been used as a tool to pressure Kosam#sn's frie
into submission to the SRK doctrine. There is, of course, no reason to assume, even if Kosonen
asked for absolution on his deathbed, that he recanted his doctrine and faith. The story as flims
it is, has succeeded, nevertheless, in troubling his friends, at least to some=tirgeKturki told
this author in about 1970 that she believed that the story was based on false assumptiongdand spre
by Kosonen’s wife, whose faith was basically Reawakenist. Kurki added that adesw ye
previously, while under pressure to repent of Kosonenism, she had seen a vision of Kosonen at
God's right hand. Since then, Kurki had not been troubled over the matter.

There is in the SRK archives a document that purports to be a May 6, 1962 interview of Suikkari
by SRK researcher Samuli Pentikdinen. In this interview, Suikkari appears torchafimen’s
story of Kosonen'’s deathbed repentance. Suikkari adds, however, that Kosonen repented a day or
two before his death in the presence of not only Honkavuori and Suikkari but of none other than
Daniel Airas, Kosonen’s loyal friend and brother in faith, who sat red-faced and suhenfabt
of the bed, speaking to neither the visitors nor to Kosonen. This statement is, of coursejmgvasta
to Suikkari’'s credibility, for if Airas had indeed witnessed such a recantationyéhe@uld not
have been doubted by Kosonen'’s friends, who would have had to say, in the manner of Ansamaa’s
supporters, “Although Kosonen goes, we won't follow.”

Expulsion of the Clericalists

In the late 1950s, it became apparent that L. P. Tapaninen and other ordained ministers held
views that differed from those of the lay preachers. For example, the ordaine@nswiste

ZI5R. Laitinen, “Omakohtaisia kokemuksia n.k. kosissladesta, Paivamies 31 Oct. 1962, pp. 3, 4. Laitinen later
modified her account of Kosonen’s repentance. 1892 interview by Mauri Kinnunen, she no longerspraed
but stated unambiguously, “Lounasheimo told me hieatisited Kosonen several times. Once there was a
discussion of the matter of faith, and Kosonen tiegrented of the heresy.” She added later, “Hont@wisited
him, but it was to Lounasheimo that he repentedinasheimo told me this quite personally.” (Fromaascript of
a February 29, 1992 interview of Laitinen in Sauwomh in Mauri Kinnunen'’s collection in Lappeenraita

69



criticized by the lay preachers for their cooperation with the state churchignfonession

work.?*® The main issue related, however, to baptism. The pastors, influenced by the state church
and the Lutheran Confessions, felt that it was wrong to state flatly that unbaptargd are in a
state of grace. They quoted the Ninth Article of AugsburgConfession®lt is taught among us

that baptism is necessary and that grace is offered through it. Children too, shouldZeel biapti

in baptism they are committed to God and become acceptable to him.” Their opponertd teferr
Christ’'s words: “Suffer little children, and forbid them not, to come unto me, for of suoh is t
kingdom of heaven” (Matthew 19:14) and to the words of David, who says of his child, who had
died before the eighth day, that is, before he was circumcised, “I shall go to him, but hetshal
return to me” (Il Samuel 12:23). The pastors would not state flatly that infants who deizeta
are damned, asserting only that their fate is unknown. They claimed that the doctrine tha
unbaptized infants are saved is a new doctrine despite the fact that even Laesi#dius w

But since a child already has saving faith befaptism, of which the Saviour himself gives us &at#é
assurance [Mark 9:42], the scriptural passagedittwith the child’s faith in the Saviour shoaldo be
recited either during or before the baptismal’&ct.

The pastors define the basis of their doctrine in a 1960 document, which states:

This Christianity, in which God, in his grace, untlee preaching of the gospel, has given to usStist and
life, has endeavored until now to consciously hitssdf, as far as doctrine is concerned, on thamdiation
which, based on the written Word of God, has beesngus in the Confessions of our church. Attenhyatge
indeed been made from time to time to crush thisdiation over the years, but so far they have avomen
decisively repelled®

The pastors took an inconsistent position, admitting that the Confessions are subjecista or

the light of the Bible while reacting vehemently to the slightest criticthem. Their reverence

for Lutheran doctrine sometimes surpassed that which they had for the Bible. In a 1962afefense
their doctrine, they write:

Now we are asked whether we are prepared to gligtpfeserve the gift that we have in the Luthecased,
even in the event that it may force us to reviseawn views. Around us there are innumerable religi
groups that have, as a common principle, a desibase their doctrine exclusively on the Bible have
found entirely different and mutually conflictinguths in the Biblé™®

Kullervo Hulkko, though a pastor himself, became a prominent spokesman for the SRK but did
not base his position entirely on the Bible any more than did the dissenting pastorsebl@werit
1965 book in defense of the SRK position, in which he explains that Laestadianism inherited its
view of baptism from Pietism and Moravianism:

The view of baptism of Laestadius and his discipdesording to documents that have been preseisred,
clearly pietistic. Some inconsistency is indeecedttble, but this is not really surprising. Evea iaptismal
theology of the New Testament is, in a way, incstesit?2’

#8Totuuden kuuliaisuuteepp. 10-16.

27 Tidskriften Ens Ropandes Rost i Oknen217.

218 February 21, 1960 invitation to Liminka meetingTiotuuden kuuliaisuuteep. 120.
29 Totuuden kuuliaisuuteep. 45.

220K, Hulkko, Kukistumaton valtakuntgKuopio: 1965), pp. 13, 14.
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The pastors and their supporters, known as Clericalists (pappislaiset), vieneasigally expelled
in 1960. The names used by the new group that they formed are “Laestadius-seuradi(lsaesta
Society) and “Vanholllislestadiolaisten pappien veljespiiri” (Fratermal€of Conservative
Laestadian Pastors). The name of their magaziBkiman SanaThe few Laestadians that exist in
Hungary sided with the Clericalists. Supporters in Sweden are known formallykasstina
Fridsforbundet (Christian Peace Association) and in Norway as the NoregoFatgf

(Norway's Peace Association).

The Authority to Forgive Sins

The Clericalists tend to oppose the tradition that absolution is valid only when proctairoee
who has received the Holy Spirit. Those who maintain this tradition cannot support it from the
Holy Scriptures, nor can they ever be certain that the absolution they receivd,ifovdhie
spiritual condition of the person who proclaims it is subject to undetected change ateankhiis
tradition, which is also that of the papists, is contrary to the doctrine of Martin LAitearding to
Luther, absolution is unconditional. It is not based on man’s piety or worthiness, neithenehe fat
confessor’s nor the recipient’s, but on the Word of God, on which a sinner may saféfy Aely.
contrary position is taken by preacher Ananias Brune, for example, who describes henegpe
in the Norwegian state church at the end of the nineteenth century:

Pastor Gjglme was for a time in the habit of askiagwhen we wanted to register for communion, yioo
believe the forgiveness of sins from my mouth amfiGod’s mouth?’ Whoever did not reply affirmatiyel
could not go to the altar. He was especially stithh me. It was a Maundy Thursday eve. On Gooddy; |
was to travel out to the fishing villages as aged@h operator and had a great desire to go to Coim
before leaving. | had to sit for hours then in plastor’s office and watch ungodly and unconverteaipte
being registered without any questions. | said kimetlieve my sins forgiven in the name and blobdesus
and that whoever has the Holy Spirit has the pdwéorgive sins. The pastor’s intention was to éorge to
approve him as a living Christian. Finally, | s#dt | believe, by the grace of God, my sins foegivand so |
can also believe it when the pastor says it. Thésvar was approved, but | had to go to fetch a tmdre a
witness that | said 2

The SRK position is stated in a 1956 article entitled “Who Has the Power to ForgivelBins
this article, Eino Rimpilainen writes in regard to absolution:

It is no wonder if an awakened soul, in particufaagls himself wondering, ‘From whom will | take?itAnd
he finally goes to fetch it where it does not extsir can anything be obtained from one who do¢haee
anything? By no means! The giver must have, foentise he cannot give to anotiét.

SRK defender Antti Kananen even separates the office of the Holy Spirit from tdeo¥d&od.
He writes in a 1964 article:

221 gee, for exampl&he Keysn Luther's WorkgAmerican Edition), Vol. 40, pp. 321-377.
22 5. Brune,Den levende kristendom i Vadsg. Den skallte |azstakia menighet i Vadsg@Oslo: 1938), p. 53.
2B E_ Rimpilainen, “Kenella on syntien anteeksiantksan valta?’Rauhan Tervehdysune 1956, p. 9.
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The keys have not been given to the individualtbuhe congregation, as Jesus points out in mageplin
the Bible. But every child of God has the forgivesef sin in the name and atoning blood of Jesust is
the office of the Spirit, not the Word. The preachof reconciliation cannot be proclaimed by a pensho
has not been born of God or come through the ddortihe house of God?

Kananen’s doctrine, which separates the Spirit from the Word, is clearly refu@tibys own
words in many places, such as: “The words that | speak unto you, they are spirit, and tfegy are |
(John 6:63). Also: “Howbeit when he, the Spirit of truth, is come, he will guide you into all truth,
for he shall not speak of himself, but whatsoever he shall hear, that shall he speak, anshiegvwill
you things to come” (John 16:13).

The Case of Daniel Airas

Forced to leave Karelia, which was ceded to the Soviet Union after World War Il, many
Kosonenians (kososlaiset) settled in the Helsinki area, where they took the fareéxpelling
the Clericalists from the SRK in 1960. Realizing that if the pastors were tdamalO percent of
the membership, they could exercise a legal right to use the meetinghouse, aféveew
membership rolls was initiated for the purpose of identifying “heretics,” who tlvereexpelled
from the association. According to the story told by Kosonenians Eino and Hilkka Summa, it was
during this period that Heikki Saari, who had come to Helsinki to explain matteedraahe
clerical issue, asked preacher Daniel Airas whether he had repented of Kosom¢nfSnay
replied that he had repented of Kosonen’s faults, but Saari asked whether Kosonen’s naste had al
been mentioned in the repentance. Airas answered that he couldn’t repent of his faitiingxpla
that Kosonen'’s faith and doctrine were correct. Saari urged Airas not to be gilaineg that he
had always considered Airas’ faith correct but that it was essential to reggantly of Kosonen’s
faults but that his name should also be mentioned. Airas then, convicted by this advice, dubmitte
to the repentance.

In late 1961, Airas told Niilo M&ki that God does not erase the names of the elect from the book
of life regardless of the sins they may commit. Later, he was asked by PkatiePe “Does God
appoint some to hell and others to Heaven?” Airas answered affirmatively. Howesarlyi 1962,
after being admonished by Pelkonen and Maki, he repented of this answer, which was viewed as
Calvinistic, and explained the eighth chapter of Romans in a manner acceptable to the
congregation. Some of those who had been offended by his words asked for forgiveness for
aggravating matters with their accusations, but Maki felt that Airas had anadsincere
repentance by explaining correctly the point that he and Pelkonen had accused him of teaching
incorrectly. At another meeting, Airas again repented, saying that even he hadiybeteaed
what he had said initially regarding the point in question. However, absolution was withlield unt
he would admit that he had not had the Holy Spirit for the last thirty years. When Adgras] u#tt
sound (“hmmm?”) that was taken to indicate assent, Pelkonen proclaimed absolution.

Airas now began avoiding the congregation’s social events, which made Pelkonen conclude that
Airas was headed back into Kosonenism. When Airas was offended, Pelkonen and Maki viewed
this as a demonstration of lack of love for them and called Saari to Helsinki agaihwati¢ae

224 A, Kananen, “Taivaan valtakunnan avaimétgintahti, 1964, p. 9; cited iKukistumatorvaltakunta p. 38.

72



matter. However, the Helsinki board decided that the matter would not have to be airethieefore
congregation but could be settled in the framework of Christ’s church law (Matthew118:15

Maki and Pelkonen then requested that the congregation meet in regard dwittepiritual

condition. At a preliminary meeting, Saari, who had arrived in Helsinki, claimed itzet Aad,
through his friends, again become polluted with Kosonenism, accusing him of incidents that had
occurred 20 years before and saying that wherever there is Kosonenism thergsdralvide and

that there can be no peace until it is eliminated.

When the congregation met, Maki and Pelkonen did not discuss their own conditions after all.
Maki detailed all the events connected with Airas and condemned them as productseof a fals
doctrine and spirit. He said that Airas’ repentances had been made in regard tastheofrtine
main matter. During this long explanation, Airas interjected repeatedly tiaich&lready repented
and been forgiven for the faults being mentioned. After Pelkonen had spoken in the same vein as
Maki, Airas was given a turn to speak. He asked whether Maki and Pelkonen had ever repented of
their support of Yrjo Liusvaara, the leader of the Helsinki Clericalists. agean affirmative
answer, he asked whether it was correct to accuse someone for faults that havejiveern for
explaining that his accusers had thrown Christ’s church law into the wastebasgaid itet
Kosonen'’s doctrine and faith are correct, that he had differed with him even to the point of
disputing on matters in which, in his opinion, Kosonen was at fault but that these faults are
common to us all. Saari then criticized Airas’ initial repentance from Kosanenikich had taken
place about a year before, saying that Airas was now defending something of which he had
repented, adding that he himself had never defended error from which he had received tbe grace
repent. Saari also blamed Airas and the late Kalle Liljeberg for the losssitittent hostel
(ylioppilaskoti) to the Clericalists. Airas said that there have always differences on Bible
passages, even among preachers, but that previously those who understood differently were not
accused of false doctrine. As examples of such issues, he mentioned the presencelpSpieitH
in the disciples before Pentecost and the question of whether David lost the Holy &airithén
described David’s sins as so ugly and gross that the Holy Spirit could not live in sucbra Hers
explained that David had prayed that God would create in him a new spirit, regarding which he
then prayed that it not be taken away (Psalms 51:10,11). To Airas’ question as to whetimdshe thi
that the Holy Spirit will leave if someone happens to “tilt a liquor bottle,” Saplied that it will.

After the meeting, Airas sought forgiveness, but a precondition was set that he rgbhlave
to deny his former faith and confess that he had never even been born into the Kingdom of God.
When he would not do so, Pelkonen said that he and all who had come from Viipuri were
firebrands of hell and that hell is full of Kosonenians. When a woman in tears “blessas]’skie
was summoned to a session, where she was told that she has blessed one who is unclean. On the
Sunday before Easter, 1962, Airas confessed his faults before the congregation aed feeei
blessing of the congregation,” but his opponents still refused to accept him as a%rother.

Eino Vaherjoki was then called from Oulu, and a meeting was held at which it wasditcddr
Kosonenism is a heresy and that all who had been involved would have to repent. Airas was the
first to go before the congregation, where he said, “I don’t know when this unclean sp&iintam
me but | repent of it.” Nearly all the Kosonenians now filed to the front of the room indiyidaall
repent. This must have occurred before Suikkari’'s May 6, 1962 interview, in which he said that

%5 This account of events related to Airas from 1@66arly 1962 is consistent with an undated docunveitten by
Eino Summa for the SRK in Oulu, entiti&@pahtumia seka niiden taustatekijoité, jotka oxa@ikuttamassa
nykyisiin kamppauksiin Helsingkristillisyydessa(Copy in author’s collection.)
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Airas had already “repented of Kosonen'’s spirit” and that he was “as much a child of &edlzes
other children of God.”

In the frantic drive to eliminate Kosonenism, even some who did not consider themselves such
were forced to repent. For example, Heikki Ruikka of Muhos writ€indmiesn 1964:

The issue of the so-called Kosonenism and my irerabnt in it, which was taken up at the Joensuuinmget
of preachers and elders, came as a great surpnise,tand so | couldn’t even immediately recalttadl points
involved in the matter though | understood thaergpnce from Kosonenism was expected of me. | oduld
directly repent because, in my opinion, | have neygproved of false doctrine. Therefore, my repecea
turned out as clumsy as it did. . . . Now | indeechll that in some ‘discussions’ | found myselfeteling
Kosonenians because | have considered them beidveaiven’t understood this matter previously ds |
now since they have been confronted. And sincev¢ tlaus found myself implicated in Kosonenism,l as
forgiveness for it from God’s congregatitf.

By early 1965, the names of those who were “disobedient to the kingdom of God” were all
removed from the membership rolls, and it was said that they only got what they desewieat f
they had done to the Clericalists. It should be mentioned here that when questioned by this author
in the early 1970s, recalcitrant Kosonenians Eino and Hilkka Summa and Elina Kurki egpress
views of the sacraments that can only be viewed as constituting the same Utht&ged”
doctrine that is held by the SRK. They claimed that there is no forgiveness of singreven f
believers, in baptism or the Lord’s Supper, which is, of course, contrary to clear pa#fsage
Scripture, such as Acts 22:16 and Matthew 26:28.

Minor Groups

In northern Sweden there are certain Laestadians known as “akselsonilaisstgriobf a
certain J. O. Axelsson of Overkalix, who, though independent of the SRK, do not differ with it in
justification. The differences, whatever they are, may relate as much toderenaculture as
anything else. A schism occurred in this group in about 1953. The more prominent of the two
resultant groups is the one that sided with Axelsson. Among its supporters wereskinehge
Edwin Ekblom and Arne Nilsson. This group, which is sometimes referred to informally as
“leskislaiset,” is organized as the Laestadianska MissionsforbundetdteesMissionary
Society) in Kalix, where Nilsson published the magazirach Ofrom 1955 to 195&' The group
is said to be cooperating with certain Laestadians in the area of the Lofoten ésidridarvik in
Norway known as Hans Nilsen’s Group. Einar Sj6lund of Arvidsjaur and Arvid Wennstrém of
Nederkalix became prominent leaders of the group that split from Axelsson. This group,dsiow
the Kristna Fridsférbundet, remained in fellowship with the SRK in Finland until itgdmees
with the Clericalists in 1960, leaving the SRK only fragmentary support in northeae8we
known formally there as the SFC -- Sveriges Fridsféreningars Central €bweelntral
Association of Peace Associations).

Over the years, minor groups also emerged in Finland for varied and vague reasons. In the 1960s,
there was a small group of Kosonenians in Kajaani, led by Hanna Rimpildinen. In tleedreatr

26 Ruikka, “Kososlaisuus Paivamies 26 Aug. 1964.
227 estadiolaisuuden matrikkeli ja bibliografia. 322.
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there were “jantuslaiset,” followers of Maria Jantunen of Simpele, who iscshal/e brought

“Pollarite influences” from the United Stat&%and in Pirttikyla, there were “pirttikylalaiset,” who
disagreed with the editorial policy of the SRK newspdtvamiesin Oulu, there were at least

two groups of dissenters. Yrjo Paaso, the leader of one Oulu group, did not get along with two
other dissenters there -- Simo N&ppa and Niilo Karjalainen. Paaso accused Nappagbaadio

and Karjalainen of being in “carnal liberty.” Nappa and Karjalainen gained the suppoetdroaf

the Kosonenians in Kajaani and elsewhere and the dissenters in the Imatra areartikglandhd
became preachers for this ragtag group. These “nappalaiset” were, at kbastifme this author
attended their services in the home of Uuno Anttonen in the summer of 1969 in Vuoksenniska, as
strongly bound by compulsory confession as were their accusers.

Sillanpaa’s Group

In Finland, the SRK’s drive to suppress dissent became so heated and bizarre by the mid-1970s
that it drew the attention of the secular news media, which launched a campaighpeyeaiged
abuses. Numerous articles appeared in regard to inquisitorial interrogatiaighaitrieetings” and
“consultations,” at which people were pressured to repent of sins and false doctramesjtbibut
any personal conviction. Heikki Saari was again one of the main accusers until he fourid himse
banned from preaching. The owning of a television set was viewed as a particularly heinous
offense. A popular accusation was that of Kosonenism. People felt compelled, in ordexito rem
on good terms with the SRK, to repent of Kosonenism even though they -- and often their accusers
-- had no idea what the term implied. In the frenzy, one woman is said to have repented not of a
“Kosonenian” (kososlainen) but of a “Colossian” (kolossilainen) sfititlany who confessed but
did not demonstrate sufficient submissiveness were denied absolution and expelleddiahe me
reveled in stories of older persons who were conveyed to meetings, where, to the defrihent
health, they were interrogated long into the night. Non-Laestadian readerdrétishales of
people suffering bouts of depression and even committing suicide.

Finally, in 1977, under the leadership of Paavo Sillanpaa, a large number of disgruntled and
expelled individuals, known as “sillanp&alaiset,” accusing the SRK of seledgbbess and
legalism, formed their own association, the Suomen Vanhoillislestadiolainen Radisys/

(Finnish Conservative Laestadian Association of Ped@be). nappaléiset” and “torélalaiset” (a
group in America that will be discussed later) then joined forces with them undensoom
doctrine of compulsory confession. There is also a congregation of Sillanpaa suppadviersiiv,
Sweden. The group established its own periodAahon ja Rauhan Tervehdyand initially
appeared to have a viable future, but internal dissension has led to a steady decline nrshigmbe
with most of the members either returning to the SRK or joining the Little Firstbor

228 3. TalonenPohjois-Amerikan lestadiolaisuuden osaryhmien kamsia toiminta(Helsinki: 1995), p. 8.
29| pietila, Sota perintdosastélornio: 1981), p. 86.
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CHAPTER 6

FRAGMENTATION IN NORWAY

Koskamo and Palovaara

One winter, in the mid-1870s, Olli Koskamo of Kittil& preached in Vadsg while locahprsac
Kalle Huru (also known by the surname Neljaskunta) and Jaakko Bjérnstréom were on a trip to
Finland?*° The situation that emerged is described in Ananias Brune’s history:

In Vadsg there was on one side a good deal ofisegah some of the Christians, and on the other Hidre
were those who wanted to use Christ’s liberty as@masion to the flesh, for carnal liberty. Withipace and
forbearance, with instruction, admonition and exdtion, such situations are eventually correctetielV
Koskamo came and found things much different framatdhe had seen in his travels with Raattamaactee a
as the great and powerful man who would straightearything out at once in his own way. The legahsére
the ones who were mainly affected, and they, ofsmuook the defensive, and a conflict arose. Siitmple
and childlike Christians also had to distance thewes from his conduct. When Huru and Bj6érnstrém
returned, to their great sorrow they found the ceggtion in conflict and confusion. Most held festhe old,
but some had attached themselves to the new lighttiey thought had com&.

Before the end of the decade, Paulus Palovaara of Rovaniemi, Finland, also began to preach in
Norway, where he supported Koskamo. Palovaara preached in Vadsg in 1884, but certain
Christians who sided with Huru were “quite legalistic” and closed the meetingtmhse the
same year. Koskamo, together with Hans Helander and Johan Sallinen, then went to complain t
the elders in Swedish Lapland. In fact, Brune asserts that Koskamo and Palovalae dftere to
Swedish Lapland, where they posed as “evangelicals,” accusing the others sirl&gali

To the surprise and dismay of Huru’s supporters, Koskamo and Palovaara received the full
support of the elders. The same year, Erkki Antti, in a stern letter to Norway, laudedr¢osnd
his friends, saying of the others that “the big heads of Vadsg haven’'t needed to come dft®n to si
the congregation of the firstborn, to sit at the feet of the elders, any more than hawattis pke
Kittila.” In a postscript, he addressed Huru personally:

And | will also ask you, Kalle Neljaskunta, Wherid gou, dear brother, get that spiritual authorikgugh
you aren’t known to me by face or by heart -- eifgiou are from the Tornio valley -- and you do agree

230 Brune mentions in a footnote (p. 55) that ther&sdsne uncertainty” as to the year of Koskamo'stvi8oth 1874
and 1876 are mentioned,” Brune admits, “but 18#thoabe right -- that winter, Parkajoki and Tapasre in
Vads6, and Huru was not in Finland then; he wasehbirhe year 1876 is given for Koskamo’s visit in S
PaulaharjuRuijan SuomalaisigPorvoo: 1985), p. 495.

%1Brune, pp. 55, 56.

%32 Brune, pp. 56-60.
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with men like Olli Koskamo and Helander, Paulus atfters, who have received the pure gospel thrthugh
laying on of hands of the eldef3®

In December of 1885, Huru went with a delegation from Vadsg to meet with the elders in
Swedish Lapland. The support of the elders for Koskamo and Palovaara then waned to some extel
and relations between the two men deteriorated. According to Brune, the same men who tHad denie
Palovaara use of the meetinghouse now arranged to have him preach again so that he could
castigate Koskamo. In the winter of 1886-87, Palovaara preached, therefore, almasttdaily
meetinghouse for six weeks. During this period, he raged against others and magnsgedt hi
One Sunday, however, Huru preached the gospel in the meetinghouse, and, as Brune writes, “heal
were comforted, and there was joy and gladness, and praise and thanks were offered to God.”
According to Brune, Palovaara, who arrived late, was heard to say that six weeks oeneork w
wasted because he had overslept. The listeners now had enough of Palovaara, and those who hac
previously denied him use of the building did so addin.

In the fall of 1887, a reconciliation occurred. Huru and Koskamo asked for mutual forgiveness,
as did their supporters. The reconciliation, which also included Palovaara, was reptreed t
elders, who were pleased and sent Abram Tapani and Aapo Hietanen to Vadsg, where they
preached the following year. Brune tells what happened next:

In order to maintain peace, we agreed to signterlet which it was said, among other things, thatletters
of ‘the firstborn elders’ are to be held in the samsteem as the rest of God’s Word, even placewsilde the
Scriptures. This indeed was and is excessive nfitis 15 we see that the apostles also agredetteain
which the eating of things strangled and blooceisadongside fornication. They did this in ordeatwid a
schism. We also wanted to do all we could to efigity. Even if full unity was not achieved, nownas at
least more tranquil.

In spite of these efforts, Palovaara began holding his own separate meetingshiroM#&89, and
Koskamo began doing the same in January of 1892, though the latter also preached subsequently
the meetinghouse as well. By this time, the split between Palovaara and Koskaai®owas
complete’®

In 1894, Lapp preacher Antin Pieti arrived on a preaching tour in Norway. Brune writes that
Koskamo’s supporters in Vardg complained to Antin Pieti about the other Christiansthére a
Vadsg, saying that “they do not bear teaching, warning and exhortation.” Antin Pieti then,
according to Brune, preached only “teaching, warning and exhortation” in both Vardg and Vadsg
but in an “evangelical spirit, as do the apostles in their epistles.” It then turnedtahbdeawho
had been accused of not bearing this kind of preaching loved him more each time they listened to
him while those who had complained distanced themselves frorfithim.

The elders now sent Johan Sirkanmaa, who arrived in Vadsg in February of 1895 with a letter
from Raattamaa, Erkki Antti and Pastor Laitinen, highly recommending him and agking take
Koskamo, Huru and others as partrféfddowever, Koskamo and Huru were away, and Sirkanmaa
preached without them once or twice in the meetinghouse in Vadsg. He preached in a humble
spirit, but then Koskamo arrived and preached with him one evening, after which Koskamo

23 December 12, 1884 letter in Juhonpieti, pp. 129-13

234Brune, pp. 61-63.

235 Brune, pp. 64, 65.

2% Brune, pp. 66, 67.

%7 For the complete text of this January 5, 189%®ietee “Kirje Norjaan,Sanomia SiionistaFeb. 1895, pp. 24-28.
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returned to Tana, where he lived, taking Sirkanmaa with him. Sirkanmaa spent a weektlthere
Koskamo, after which he was entirely changed and approved of Koskamo without listening at al
the others®

Brune also writes that Huru and many others understood the congregation of the firstborn,
mentioned in Hebrews 12:23, to mean the Old Testament believers mentioned in chapter 11 of the
same epistle, while Koskamo and Sirkanmaa took it to mean the congregation that had been born
with travail in Swedish Lapland. When the issue was discussed in a committee of 12men fr
each side, which had been established to examine the differences, “Huru humbled bifasétfrs
the sake of peace as to ask for forgiveness.” According to Brune, “he was not ackiradjyas
forgiveness for his understanding but only for having argued abdgtit it.”

Soon the men who had closed the meetinghouse to Palovaara did so to Koskamo and Sirkanmaa
as well, and Antin Pieti, preaching again in Norway the same year, 1895, approved the hetion. T
schism was now complete, and Koskamo's followers began building their own meetingfiouse.

After Raattamaa’s death in 1899, Palovaara and his followers joined forces witistther i,
but Koskamo, who would not submit to the leadership in Géllivare, was rejected by them.

Erik Johnsen

Huru died in 1905, the year Erik Johnsen of Lyngen, Norway, began to make visits, with his
friends, to Vadsg. Johnsen is known for his strict loyalty to the Lutheran Confessions and
acceptance of the third use of the WBrune writes of Johnsen and his friends:

Gradually, there appeared certain strange undelisgswith which we could not agree since we ditfimal
them to agree with God’'s Word. These understandirege then made into a dividing wall in Christignit
Those who do not understand thus are shut outr Tighi statements about unbaptized infants and
condemnation of infants who die without baptismevearticularly offensivé*?

By about 1910, Johnsen’s supporters were separate from the other groups. According to Dagmar
Sivertsen’s history, Johnsen has accused the other groups, including Brune’s, of teaching tha
confession “purifies” the heart. Sivertsen describes Johnsen’s view of confessrpressed in
his sermons:

238 Brune, pp. 67, 68.

29 Brune, pp. 68, 69. There is a dramatic descripticgervices that were held during Sirkanmaa’s wisMadsé in
1895 inRuijan Suomalaisigpp. 496, 497), according to which, after Sirkaaraad Huru had preached, Koskamo
rose to “roar out” about man’s depravity and thech®r a mediator, which evoked a great outburtitkeftuksia
The large assembly began to confess their sine¢@aother and to ask for forgiveness, and theledngyies of
contrition and rejoicing were so great that thensfsucould not be distinguished. The scene of hdyaven
intoxication, according this account, based on auseript written by Koskamo-supporter lisakki Tiger
resembled that of the first Pentecost.

240Brune, pp. 69-71.

241 gee, for example, E. Johnsen etlaestadianernes tro og lee(@slo: 1938) and “Eraita torkeité syytoksia
kristillisyyttdmme vastaan Norjassa.”

%42Brune, p. 75.
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He found that when ‘Peter preached in the houggoofielius, he did not give these heathen any cordrt@an
confess their sins, but when he preached of tlvieness of sins in the name of Jesus, the Holgt$aime
upon them.” From this, Erik Johnsen concluded tiatconfession of sin is not to be set as a denimwhuse
if it is set as a demand or if any significancelaced on confession for salvation, everything bdtome
work-righteousness and self-righteousrféss.

Reawakenist preachers Juho Py6rre and Matti Junttila arrived from Finland imtéeoki
1913-14, preached in Vadsg and gained support among the followers of Erik Johnsen. The
Reawakenists joined forces with Johnsen'’s followers in Vadsg but eventually found teasons
disagree with them on various issues, including doctrinal ones such as baptism, onigindl s
confession. According to Sivertsen, relations between the two groups since 1951 have been so coc
that they can hardly be viewed any longer as one #bhty1967, Johnsen’s followers were listed
as a separate group by Raittila under the name “Lyngenin suunta” (Lyngen Group) aheiwith t
own periodicalUnderVandringen which had been established in 19%48nformally, they are
known in Norwegian as Erikianerne, in Finnish as Erikiaanit, and in English as Erikians.

By the mid-1980s, these Laestadians were arguing over the the right to rereaivafte and
the age of the world. In 1987, the leadership decided that both opinions could coexist as long as thi
modern views were held only privately. However, a grass-roots rebellion ensued @sins
position, and by 1992, a split resulted in the emergence of two separate groups. The
Fundamentalists (fundamentalistene or fundaene), led by Knut Evanger, take Mas@st atc
creation literally and forbid the remarriage of divorced persons. The Libeba&sa(€), under
Andreas Esbensen, allow Moses’ days of creation to be interpreted as eras ancepemadge by
the innocent party in a divorce. The formal name used by the Fundamentalists is “Dek4uther
leestadianske menighet, Lyngen-retningen” (The Lutheran-Laestadian Comgregatgen
Group). The Liberals have retained the group’s original name, “Den luthersk-laaskadia
menighet” (The Lutheran-Laestadian Congregation), and continue to publigr Vandringen
A number of small groups have split away from the Fundamentalists, claiming tipasthen on
divorce has not been consistent. Remarried persons, according to them, should be told to divorce
their current spouses and remarry their former ones. They also insist on womeig seanves.
One group in Kvaenangen, which broke away from the Fundamentalists in 1998, is known as “De
kvite engler” (The White Angels). This splinter group has also broken relationsheigtéte
church because of its ritualism and false doctrine. In Kafjord there is another grosgpidrated
from the Fundamentalists, and in Ramfjord there are actually three or four grohpsesutt of an
earlier local schisri*®

Vanhala vs. Brune

In 1910, a reconciliation of sorts occurred between Koskamo and the supporters of Huru and
Brune. Koskamo asked for forgiveness and promised to maintain peace, and then joint services
were held in the two meetinghouses. Thus, in the winter of 1913-14, when Hjalmar Vanhata arrive

23 Sjvertsen, pp. 361-363, 486.

24 sjvertsen, p. 203.

45| estadiolaisuuden matrikkeli ja bibliografiap. 322, 344.

246 5. Eggen,Troens bekjenner&ontinuitet og endring i en leestadiansk menigii@bmsg: 1998), p. 127.
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in Vadsg on a visit from Finland, he preached in both meetinghtUstEsvever, when Vanhala
preached in Norway again in 1915, a dispute emerged in regard to him. Brune writes:

It was known that he had lived in open works offtesh, and there was no true repentance. He wmnriess
something to one and deny it to another, and hedaglablicly for forgiveness only for weaknessesspite of
everything, there were some who considered hinigheand did not want to believe anything bad atiom.

We who wanted to walk in the truth had to dissec@irselves from this. We had to part company thitise

who now received Vanhala.

Koskamo and Vanhala preached together for awhile but eventually, Brune says, they argued
about the funds that they had collected. When they parted company, Koskamo found that he had
lost most of his supporters, and now he and his followers had no trouble seeing Vanhala’s sins.
Brune writes:

We, who for a time had tried to be together withnthin the new meetinghouse, were now excludedvibila
from both buildings. In the new one, they approeé¥anhala, and we could not go along with thisthe old
one, Erik Johnsen had such great power that hesgstut out from i

When Vanhala, a strong opponent of the Firstborn, died in 1921, his followers in Vadsg, under
Karl Sirkka, invited Firstborn elders Bjorkman and Parakka to preach, which they did #he sam
year. Most of Vanhala’s followers then followed their new leader into the Firstbaup 3’

In view of the broad-minded approach that Huru and Brune took in the disputes, even placing the
Word of God on the same level with the words of the elders, it is not surprising that Brude joine
forces with the Little Firstborn. His group is known as the Alta Group because afsi¢s cl
association with the Laestadians in Alta, Norway. In the manner of the Old Firstimgrptip’s
mouthpieceSions Bladhas identified Laestadius with an angel in the Bible -- the one “standing in
the sun” in Revelation 19: 17

247 Brune, pp. 76-77.

248 Brune, pp. 78, 79.

249Brune, p. 80.

%0 sjons BlagNo. 10, 1948; cited in Sivertsen, p. 430.
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CHAPTER 7

DISINTEGRATION IN AMERICA

Three Legalist Preachers

In his 1920 history, Pollari mentions a new dispute involving three ministers in Amegica. H
writes:

However, now among us ‘evangelicals,” as we arledah new dispute has emerged, which became e\atlen
the convention in New York Mills, for three preachéook a position from which they accuse bothside
They do not approve the evangelical side, nor dg fupport the others in their convention affainst from
this middle party, a totally legalist doctrine tiesreloped, as did from the others, and they gotalitii the
same accusations, trying to overthrow the gospileamrmanner of the previous legalists, for theyslya
condemn this gospel as carnal and say that it givéisto carnal Christiarfs*

Although Pollari does not mention the names of these men, there is a tradition among the
Evangelicals that two of them were Kalle Daniels and Israel Hagel. Saaraimentions these
men in similar contexts, adding the name of Abel Johnson and sometimes that of Heikki
Martinméki and others?

Paul Heideman vs. John Pollari

Paul Heideman, who was ordained in Finland in 1916, made a trip in 1917-18 to the West Coast
with John Pollari. It is recalled among the Evangelicals that they preached ionyamBerkeley,
California, at the new church, which the Evangelicals had built after being expeliethie old
one because of their support of the much maligned preacher Antti ftAmémwever, it is said that

%1 Apostolis-Lutherilaisten hajaantumisen syyt Amasia p. 8.

%2 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiapp. 174, 175, 180, 209, 2ZBheHistory of the
Laestadian or Apostolic-Lutheran Movement in Anmeernx 54.

23 g3aarnivaara’s treatment of Itandar(erikan laestadiolaisuuden eli Apostolis-lutesiaiiden historiapp. 207, 208)
is typical of the prejudice and inaccuracy that tmarworks. He claims that “Itdénen supported sdsnaland was
even sympathetic to communism, ordering their neysproveri” that he was not content with his own turns to
preach but even “demanded the right to preach dyBernhard] Fardig’s turns” and that “with his gapters, he
separated and established a new congregation B ¥8#ch acquired a small church, the smallest mieAican
Finns.” However, the truth is that gospel preaclaeesviciously labeled with various epithets byshevho are
jealous of their popularity (John 11:46-48). Wh#inen preached, the church was filled with those letied the
gospel, but when Férdig’s turn came to preach didassionism, the crowd dissipated. According &oéin’s
obituary inLannen SuometdP Sept. 1938), he was not even in Berkeley in 1820ing moved to Astoria,
Oregon, from Fort Bragg, California, 21 years befbis death, that is, in about 1917, the samethear
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then in Astoria, Oregon, a young woman asked whether it was sufficient to settiaracgearrel
she had with someone privately or if it had to also be confessed before the congregasion. Poll
took the position that a private settlement was sufficient, but Heideman demanded public
confession. It is said that Heideman and Pollari separated as a result of this aigpoéver
preached together agdi.

Paul Heideman then made a trip to Finland in 1920, and later the same year, his friend Oskari
Jussila arrived in America on a preaching tour. Jussila, an ordained pastor and eglitoniof
Lahetyslehtiplayed a key role in the SRK’s subversion of Conservatism and the establishment of
compulsory confession in Finland. Saarnivaara tells how Jussila, after travichrigawl
Heideman in Minnesota in early 1921, reacted to the “evangelical” spirit that hethadsed
there:

On his return [to Michigan], he is said to have ptaimed that matters were awry in Minnesota anddtfalse
spirit had spread there. He was particularly ofeehtdy the unusually violent ‘liikutuksia’ of the
‘evangelicals.” They did not generally occur durthg sermons, as in Laestadianism generally, bheagnd
of the services, during the singing. While singitiggy started to tap their feet to the beat, mdkedcchairs
against the walls and began to jump and ‘praiskee Tikutuksia’ were often so violent that furnituwas
broken, clothes were torn and even limbs were égult is claimed thatiikutuksia,” particularly among the
young, have sometimes become almost like ring gameéghat even unbelievers have participated isethe
bouts of ‘cold jumping,’ as it was called by thas® belonging to the group because they could alitve
that it was effected by the Holy Spifit.

Gust Latvala, an Evangelical, replied, in a newspaper article, to the crivichiskatuksiathat
he heard during the services in Virginia, Minnesota, on February 22, 1921, where he saw the “lofty
and honorable” Jussila arrive with the “delicate” Heideman. He mentions thahgredohn Ylen,
John Oberg, Oskari Sandell, Isaac Lamppa, William Alajoki, Pekka RaattamaasamdNtiéo
Saastamoinen were present at these services, where Jussila and Heidepraaced to a large
assembly of persons of various spiritual conditions. He writes:

During these services, | heard criticism of liikkgia, that the preachers incite joy or liikutukaraong the
people and that this is not right. | have heasaitl even previously that at services people tejp teet and
jump in anger together with other blasphemous dpagainst the liikutuksia of the children of GocerH |
will point out some places in the Bible in regandtiese matters: Exodus 15:20; Il Samuel 6:16,@1138:7;
Jeremiah 31:12,13,14; Psalm 47:1; Psalm 149; Matth#2; Luke 19:37-40; Acts 2:3 and 3:8. The
aforementioned passages speak of the praises offifdeen of God. Therefore, | urge you, if youddahese
lines, to also read the Holy Book so that the Bikteild not remain just as a decoration for your Bpan
some shelf or table. And you, vain man, who areghed in the balances and are found entirely wanyiog
speak blasphemies against the liikutuksia of thiy Spirit, and you who thus criticize, whether yane a
listener or pastor, parson, vicar or bishop, viiltifyour judgment in Hebrews 10:29.

Evangelicals built their own church in Berkeleydaxding to a plaque in front of the building), fravhich they
were later expelled by the Heidemanians.

%4 This incident is recounted from the legalist-casfenist standpoint iAmerikan laestadiolaisuuden @épostolis-
luterilaisuuden historiap. 167.

25 Amerikan laestadiolaisuuden eli Apostolis-luteilauden historiapp. 168, 169.
26 «Muistelmia seuroista Virginiassayalvoja, 19 Mar. 1921. Latvala signed his article “Valvojakija.”
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Heidemanian Accusations

When Jussila and Heideman returned to Michigan, a meeting was held in Calumettwghere, i
said, a decision was made to bar certain preachers from Minnesota and WisconsinJoamel
Pollari, Isaac Lamppa, Sam Kovala, Alex Puotinen and others, from preaching in Cétlwast
not long before the Evangelicals were denied use of all churches over which Paul iHejdered
control. The Heidemanians claimed that they constituted the only true Christiaegatigy and
that only they had the authority to forgive sins. They used this doctrine as a tool to gressure
Evangelicals and to suppress all opposition. Those who did not recant the old doctrine were
shunned and no longer greeted with the traditional greeting “Jumalan terve” (Gedisgge

The Evangelicals were accused of rejecting confession and of having a spiratifycdn a
March 21, 1921 letter, written during his return to Finland, Oskari Jussila, equating the foot
washing of John 13:14 with confession, writes:

It is not divine light when someone -- even an &figen Heaven (Gal. 1:8) -- brings something tlsat i
supposed to be brighter, which the congregationhths received the Holy Spirit lacks. The spiritraw
brightness’ has never stooped to wash the fedteofjtiilty after the example of our Lord and Master the
lesson of foot washing is still as strange to thietsof carnal self-exaltation as it was incompeahible to
Peter and the othelisciples who were still uncircumcised in heft.

Similar accusations appeared in a 1927 article of Matti Suo in the Heidemanian noceuthpie
Rauhan Tervehdys

Do those who walk after the flesh really have & ftenscience, as they boast? Far from it! For wiaeso
committeth sin is the servant of sin (John 8:34rEif the mouth is full of faith, yet the heartempty and the
conscience full of unrest, which they have to trgatisfy with that honey-sweet doctrine of cafitrty,
explaining that this rebuking by God in the conscieis the devil's work, which one doesn’t havbéo
concerned with -- just believe up and down the duggp without any concern for any counsels or wag)i
though the conscience is afflicted with the wouofideath. That is, if it isn’t already entirely baned in its
fleshly mind.

At the end of the article, Suo makes it clear that he does not believe that faith, without
confession, is sufficient for salvation. He writes in regard to the “old man”:

Therefore, he has to be dragged to the cross sbehzan't bear fruit unto death. However, if thevitihas, in
spite of this, inflicted wounds in the war, theynitcheal by watching over them, by hiding thempgr
believing over them, but by rushing to the fountaml appearing on the stage just as you are, baliev
without doubt the forgiveness of sins in the prasiblood of the LamB®

One question that is often pondered is whether Paul Heideman was fully supported byrhis fathe
As Saarnivaara points out, Evangelicals sometimes quote what Arthur Heidegyoried to
have said in regard to his wife and son: “Paul [Paavo] and Mamma have a new cap but | have the
old one.?°However, too much should not be deduced from the occasional terse remarks of a man

%70, Jussila, “Kirje Amerikan kristityille,Siionin LahetyslehtiMay 1921, pp. 69, 70.
28 M. Suo, “UskonvanhurskausiRauhan Tervehdysune 1927, pp. 87, 88.
29 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historia p. 169.
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who is said to have avoided arguméfftEurthermore, not all Evangelicals interpret his remarks in
the same light. For example, when this author asked preacher Antti Koskela for his opinion of
Heideman in 1968, he replied that he had reliable information on the matter. He explaihed that
had been present on a certain occasion when Pekka Raattamaa was complaining ah@iitahe sit
in Calumet to the older Heideman, saying, for example, that “there was only ctatheae,”
Heideman replied lamentingly, “Poor Peter, poor Peter’ (Pekka parka, Pekka pakieal) ilA$968

to interpret these words, Koskela replied, “Previously Pekka was a precious bro#iitr, indw he
was only poor Peter.”

The Reaction of the Evangelicals

Pollari, in a December 22, 1941 letter to Saarnivaara, defends himself and tells how the
Evangelicals, who are also known as Pollarites, differ from the other groups:

But now | will tell where we differ from the Heidemians, Federationists, Reawakenists and Old Bimstin
all of them there appears compulsory confessian, fi@s of one opinion with [Arthur] Heideman many
decades, and we struggled against legalism, ance@ected awakenings at that time. Thus many dozens
came into faith each winter when we were in theg@oCountry, and the sounds of joy and rejoicingewe
heard from the tabernacles of the righteous. Bar tivhen Pastor Jussila came, he and [Paul] Heidema
brought a better doctrine, and all the legalistsraped their doctrine, and we were condemned aibgr--
and when we did not submit to this, it caused tiéssn, which still exists. We are accused of beajgctors
of confession and of having a doctrine of carrtadtiy, and there are many other accusations tkaiatrtrue,
but we indeed accuse the others of having computsmfession and of using the apostolic counselsrtd
people to the la¥?*

Pollari also writes in an April 2, 1942 letter to Saarnivaara:

| have never opposed scriptural confession but cotgpulsory confession. My understanding is thatdévil
accuses one with old sins and oppresses one \eith, ths Luther also understands. But all the Lagstad
groups say that this is the Holy Spirit. Isn’t thex big difference when they demand obedienceetditily
Spirit even though they themselves are not obedieat they say and do not and lay heavy burdens on
people’s shoulders [Matthew 23:3,4]. They indeenluslthat we oppose confession of sin and the asiing
forgiveness and that we reject the teachings andsads for believers, which is not true. A persoaa slow
to confess that it doesn’t need to be forbiddehnieither must it be demanded. If it is left freesaich person,
no dispute will occuf®?

Pollari asks in the same letter, “Why do the Heidemanians close the churchesthoughal
am in the same doctrine as before, when we were together?” Saarnivaara agrees

Pollari’s presentation is true from the standpoiitiis group. Pollarism did not emerge in 1920-21He
‘concocting’ of a new doctrine. This doctrine oéttevangelical’ group was the original doctrine of

260 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiapp. 214, 215.

%1 December 22, 1941 letter in U. Saarnivasia on totuus Amerikan laestadiolaisesta kristiifdesta?Hancock:
1947), p. 8. The words “and there are many othemsations which are not true” are supplied fronitaion from
the same letter iAmerikan laestadiolaisuuden épostolis-luterilaisuuden historja. 152.

%2 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiap. 313.
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Heidemanism. Finding itself separated, it just presd the doctrine that Heideman had taught fong time
already with Pollari and his other frientf3.

Saarnivaara also admits that there are no real differences in the doctritiécsHtjos of the
groups opposed to the Evangelicals. He writes, for example:

The actual doctrine of salvation is the same istBornism and Conservatism, for both belonged maity to
the ‘firstborn congregation’ led by Raattamaa. irstbornism, however, confession [rippi], the casiag of
sins to some Christian person and also beforeghgregation, is sometimes stressed more than in
Conservatisni®*

In a November 8, 1945 letter to Saarnivaara, Evangelical preacher Matt Reedtasofwri
confession:

Preacher Pollari began to oppose confession ifotie that some were demanding it, namely, that wdies
that have been committed are enumerated, the emscis purged. We do not oppose confession adfsgilf
(nor private confession either) but only the untierding that it is a purging of the conscience,.but the
conscience is purged only by the blood of the Sdaax claimed by faith, which cleanses from alksifhis,
therefore, is the work of God, and let it alonegbwified, but when that work of confessing becamae
precious, there also came a demanding spirit, attrdtive demanding spirit a condemning spirit. Maaye
made confession to me (not that | would have dersduitcbut of free will, and | have granted forgiess).
We understand that the law contains an unconditimmamand and prohibition, and if we place confassif
sin behind a command or prohibition, we are faciH legal spirituality. . . . | have spoken withnse who
understand confession of sin as repentance, behtapce is to cease from the former life, whethems false
worship of God or overt commission of sin, for batle the result of unbelief, and then, on thisijeyr to
stand against the devil on both the right and &fged in faith with the weapons of G&a.

The Torola - AALC Schism

By 1972, the Heidemanians, who are known formally by the names Apostolic Lutheran Mission
and First Apostolic Lutheran Congregation, found themselves at odds with the SRK, whiddacc
them of “carnal leniency” and expelled them from fellowship. A minority in Anagted by Peter
Nevala, EImer Alajoki and others, remained loyal to the SRK and formed its own otigemiaa
1973 under the name Association of American Laestadian Congregations (ARLE)L996 the
name was changed to Laestadian Lutheran Church (LLC). The aged Paul Heideman died in 1973,
and his followers became known as “térolalaiset” after their chief preachderWwardla.

However, both sides, in fact, claim Heideman as their own. The Toréla group publishesstsvie
Greetings oPeaceand the LLC invVoice of Zion Although the Térola group is viewed by some as

263 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiapp. 171, 172.

24 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiap. 119.

255 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiapp. 312, 313.

% |n Michigan there is also a small faction of Heidmians, led by Nathan Ruonavaara, who is saidie heen
expelled from the AALC for having a “dry spirit.”islgroup is said to be more strict than otheregard to the
concept of Santa Claus, visits to hairdresserscasgion with unbelievers, etc. See L. Pietila, pp0, 151.
Ruonavaara has preached occasionally in Federetiamches.
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more “evangelical” than the LLC, Tor6la admitted, in an October 6, 1977 letter to this, alnétor
there is not much doctrinal difference between the two groups:

In doctrine, in its main features, even among thwase did the expelling, perhaps no particularlyicat
changes have occurred, but the spirit has acqaitede based on legalistic zeal. And, of courds,self-
evident that the spirit of the law also effectsalégtic change in doctrine. But as for those wheehaeen
expelled, they have the same doctrine and Spibefsre. Sin is considered sin, from which one emndes to
struggle to repentance, and the sins of the perarenforgiven in the name and blood of Jesus.

Lamppa, Maki and Koskela

Isaac Lamppa, a gifted and popular Evangelical preacher, eventually adopted a tattwas t
similar, if not identical, to that of the Heidemanians. A 1933 letter from a Heidamemnorthern
Minnesota to Oskari Jussila in Finland criticizes preacher Robert Vepsalaine had visited
America in 1930-31, for being soft on a group of Evangelicals that had modified its doctrine and
had separated from the others but had not submitted to repentance. The same teties cettain
other preachers as well, including even Paul Heideman, who was viewed as being tooviitend|
Lamppa®’ Estranged from the Evangelicals and unable to gain firm support among the
Heidemanians, Lamppa retained only a small group of supporters, known as “lamppalaite,”

Iron Range of Minnesota from 1929 until his death in 1943.

By 1934, it became evident that there was another kind of trouble among the Evangelicals, for
some were rejecting the apostolic instructions regarding conduct, as had beed lohainge
legalists. Pressure was first applied against Victor Maki of Van Buskirkcogin, and later
against John Koskela of Kettle River, Minnesota, for accepting invitations to poetgse
people. Although there were no disagreements among the speakers in regard &tijustific
Koskela had indeed mentioned in his sermons that we have police to handle evildoers, and this led
to accusations that he was lax in instructing believers to pursue good works. Koskglaidess,
known as “koskelalaiset,” replied that the duty of a preacher is to preach the gospel, angd fmoint
Titus 2:11,12, they began to stress that it is the grace of God, not the preacher, that teache
believers to lead godly lives. Koskela writes in a 1949 letter:

Hirelings are not appointed to chasten and teagleltiidren of this house, for the children of thisise are
taught and chastened by the master of the housselfjrand it would indeed be senseless if an gafdlther,
who has chastened us on rare days as he was mimeledto now appoint a stranger to whip his childre

Neither does the father view it as fitting that téldren chasten one anotff&t.

Koskela’s opponents eventually charged that he condoned sin, and his supporters charged, in
turn, that Pollari’s group had adopted a legalist doctrine, and some even said thas Betlaons
gave birth to devils. In an April 2, 1942 letter to Saarnivaara, Pollari writes irdregtre negative
view of Koskela’s followers with regard to the apostolic counsels and exhortations:

| agree that in our group a negative position lgmeared in a few here and there, but we are igdisaent
with them. There are some preachers who suppart.tBeme of them use such blatant carnal libertly tha

%7 December 25, 1933 letter of Hanna Kangas of EveMinnesota, in Oulu provincial archives.
%8 February 9, 1949 letter to Ivar and Fanny LuomBlehahga, Minnesota. (Copy in author’s collection.)
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everyone may live as he lists; as long as you &eligou will be saved. These indeed do not toldtae
counsels of the apostles but consider them lawsé& hee those antinomians, who take the gospetiask
for evil. But from this you can see that we hayauge scriptural doctrine when such people appdaey T
appeared already in the time of the apostles atitkkuNothing like this can appear in legalist Gtiainity.
Luther says that if we cover the gospel becauskeohypocrites, the poor will die of hungét.

This dispute began to cause division as early as 1934, but it took several years -- asamuch as
decade in some localities -- for the schism to be complete. Preachers who didedllart were
Sam Kovala, Arthur Romberg, Alex Pesonen Sr., Walter Isaacs (also known as Kuoygpd;-Val
Matt Reed, Gust Juola and others. Preachers on Koskela’s side included Johan Tawaimaa, |
Luoma, Kalle Luoma (a brother of Ivar) and Antti Leskinen. Songwriter Senja Etmiarsl EIma
K. Anderson, a well-known translator of songs, also supported Koskela.

In California, Koskela’s supporters eventually fell into other forms of extnen8®me claimed
that the sayings of Jesus that are not recorded in the Bible (John 20:30) had been reveaied to the
by the Holy Spirit. Kalle Luoma of Fort Bragg, California, asserted that th@sena end to the
world and no resurrection of the body. According to him, in the new birth the spirit is resdirrect
and even ascends to Heaven while the body remains on earth. He also held the Calviniagc doctr
that once a person is truly converted he can never fall &wvayfirst, there was much support for
Koskela together with a great deal of enthusiasmligaduksiain the movement. However, as the
zeal subsided, a steady decrease occurred in the number of his supporters. Afterdeaithrin
1945, some Koskela supporters even shifted to the other group when the preachers in it began to |
less emphasis on “counsels and teaching,” and others drifted away from all refigiag.dase, by
the early 1990s Koskela’'s group had virtually ceased to exist.

Arthur Romberg

In 1950, Arthur Romberg (son of Johan Roanp&é) of Hancock, Michigan found that he was no
longer acceptable as an Evangelical preacher after publishing his views on tehttarChurch.
When the 1950 Christmas services in Iron River, Michigan, at which he was scheduled to speak,
were canceled, he expressed a reluctance to preach in other localities anddasst preaching,
at least in Evangelical congregations. He writes in a 1951 letter:

My letter inValvojacaused sermons to be given in which it is saitiribaia single soul will be saved, even if
he confesses faith in Jesus, unless a shift ogtiar®ur congregation before death, which is aneusténding
that | can by no means accept. . . . Outward affiiin, even with our congregation, does not justifipe has to
be translated into that kingdom that is spiritwdijch is not meat and drink but righteousness, pead joy

in the Holy Ghost’*

In the same letter, he mentions that he has a son who supports the Federationists but who has as
foundation of his faith only “Jesus Christ and what he has done.” Before his death in 1956,

29 Amerikan laestadiolaisuuden eli Apostolis-luteislauden historiapp. 316, 317.
270 yoma'’s doctrine as described by Hugo Hepokoshi lived in Fort Bragg in the late 1940s.
271 January 25, 1951 letter to Kalle Johnson of EnatssrrMinnesota. (Photocopy in author’s collection.)
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Romberg preached in the Federationist church in Hancock but was not fully accepted tiecisuse
past association with the Evangelicals.

Ben Salmela

In the early 1950s, Dr. A. Benhart (Ben) Salmela, a native of the Iron Range who wadespec
as a scholar in secular matters but with minimal understanding of the Bible, baganrdgVery
simple but emotionally charged sermons, which, in contrast with Romberg’s, dtitesse
uniqueness and exclusiveness of the Evangelicals, known formally as Independent or Finnish
Apostolic Lutherans. Some of Salmela’s sermons also discouraged Bible readingsémrooe,
for example, he added a sarcastic twist to Christ’s words in John 5:39:

For they use and study the Bible, but they re&al iheir own condemnation. If they would believeen they
would have eternal life. In many places it saysarSle the scriptures, for in them ye think thereternal life,
but they are only they which testify of fé.

In regard tcexplainingthe Bible, Salmela took a position similar to that of the Reawakenists. He
said in a 1954 sermon:

People always say this, that the Bible has to Ipta@med. The Bible doesn’t have to be explainedrmjwu
believe it. If you just believe by the power of Gdlae Bible is entirely clear. It doesn’'t have ® b
explained®”

The doctrine that it is “wrong” to study or explain the Bible now began to be heard among the
Evangelicals, but the preachers continued to teach the old doctrine of justificatiendial years.

Matt Reed vs. Aunes Salmela

In 1962, a dispute erupted over whether a church should be built in Duluth, Minnesota. Matt
Reed of Kettle River, a very popular preacher by that time, won the support of two otheeggeac
Arvid Isaacs of Minneapolis and William Prusi of Negaunee, Michigan, and begantingtthe
dissenters to display Christian love and good works by cooperating in the building of the church.
When such instructions went unheeded, these speakers, who had fully supported Ben Salmela --
who died before the dispute erupted -- began stressing the Word over the Spirit and “cadnsels a
instructions” more than faith. Their sermons consisted mainly of accusationstabeidissenters
and included much repetition of words such as “instructions,” “exhortations,” “teachiluys,”
and “unity,” while their listeners, who were indeed in sore need of spiritual guidance and
instruction, heard little more than these bare words.

272 From a recording of a sermon (date unknown) arhhX:1-29 in author’s collection.
213 From a recording of a sermon on Ephesians 1 imoaistcollection.
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The opposition, charging Reed with legalism, now chose Aunes Salmela of Duluth, a brother of
Ben Salmela, as a preacher. Reed, however, took the stand that he would not preach wih Salmel
until the latter became reconciled with the Duluth congregation. The Aunesitesléaetg also
received the support of preacher Antti Koskela -- a son of John Koskela. In their sermoes Sal
and Koskela generally avoided the issues that were being debated, but some in their gcbup, whi
included former supporters of John Koskela, asserted that preachers are not alloasd to te
believers to maintain good behavior and avoid sin. Hence, Reed'’s side accused the Aunesites of
having adopted the “Koskela doctrine.”

In late 1963, an attempt was made at achieving a reconciliation. It was said tbagtiegation
in Marengo, Wisconsin, had experienced exceptionally “good services.” Both sides havring be
comforted, they decided to lay aside their differences and invite all the narisf@reach together.

In spite of his previous refusal to speak with Salmela, Reed now accepted the invitatibe,snd
Prusi preached in Marengo. In their sermons, they concentrated on the doctrines under dispute, bu
Salmela and Koskela, in their typical manner, ignored the issues. There were rod biggtgity

until after the services, when, as is said, a young woman approached Reed and asked wghether it
permissible to believe one’s sins forgiven without being reconciled with the Duluthegatign.

When Reed did not give a direct answer, Melvin Hanka of Duluth began prodding him for a reply
in a hostile tone. When a crowd had gathered, in which this author was present, Hanka began
accusing Reed of having preached the law in Duluth. Although Reed repeatedly and adamantly
insisted on receiving a more detailed explanation for the basis of this accusatka stidbornly
refused to elaborate and finally turned away, singing a song, in which he was joined byrthe othe
Aunesites, thus ending any hopes for reconciliation.

In spite of Reed’s sermons on love and good works, his followers displayed deep resentment
against their former brethren. The Aunesites were denied use of the churches dvehevhic
Reedites (riitinmattilaiset) gained control, even though the Aunesites sharelurches in which
they were in the majority. Reed’s followers were also instructed not totheeethers with the
greeting “Jumalan terve.” Such steps were taken even though the Evangelicals inastakerith
the Heidemanians for closing the churches to them and refusing to greet them. Serembyg g
preachers who emerged later among the Reedites leave no doubt about the pelagianigctisha
their doctrine of justification. A 1975 sermon of Otto Hietala is typical:

These two commandments were left us by Jesus CHedulfilled all the other demands and commandshen
of God, but he left us two commandments: Believéiiom on Jesus Christ, and love one anotfer.

By the early 1980s the number of preachers in this group had grown considerably. No major
doctrinal issues existed, but a pruning was, in any case, necessary. About half a dozeremen w
eventually eliminated as preachers, most of whom accepted the decision grabiauSigen
Ollanketo of Marengo, Wisconsin, who lost his position in the fall of 1982, separated from the
group entirely. He died in 1984, but his large family continues to hold regular servibdslaen’s
sons Michael and Matrtin as preachers.

2" From a recording (in author’s collection) of araen on Ephesians 4, given in Brooklyn, New YorkQutober 4,
1975.
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Melvinites and Davidites

Signs of fanaticism appeared from the beginning among the Aunesites. David Saineglew
of Aunes, stressed in his sermons that the Bible is only ink and paper and claimed that the
unrecorded words of Christ are revealed by the Holy Spirit, which he identified witlewhman
Melvin Hanka taught that one who is truly converted can never fall away, a doctrine ndtlshare
all Aunesites. Hanka exposes the fanatical basis of his doctrine in a 1964 letter:

They that believe the Word of God are comfortedt laynd their faith is strengthened, and they héaig t
assurance in their hearts that they please Goc&uBeddy believing we have received the gift oftilody
Ghost, which reports to us all the things that Séms done and said. By the Holy Spirit we haw thi
assurance, for God comforts us through it, ‘byefiectual working of his power,” as Apostle Paufsarhe
Kingdom of God is in the power, not the Word, foe Word deadens, knowledge puffs up, but the Spirit
quickeneth. The world has the Word, but they hanettie power with the Word because they don't belfé®

Eventually these preachers began stressing the Spirit over the Word to thehaxtigretit doctrine

began to resemble that of the Kautokeino facti8iThus, by the early 1970s, “Spirit, Spirit, Spirit”

was almost all that was heard. It was claimed that the Spirit made theliblmtatd that anyone

who dared oppose them blasphemed the Holy Ghost. Preacher Helmer Hanka, a brother of Melvin,
asserted in a 1973 sermon that the teaching of children is “all in vain” because the word
“deadeneth.” Therefore, his confirmation classes were devoted mainly to sorigsuaunicsia®’”

The infantile and often incoherent sermons of the Aunesites did not even relate muchx) the te

the main aspect of the services being the loud singing and powerful “rejoicing,” whieh we

sufficient proof for the participants of the correctness of their doctrine.

By the late 1970s, it became evident that there was dissatisfaction withtthf stidairs,
particularly with the ban on teaching children. Finally, William Jouppi of Marengoomgst
advocate of teaching, was invited to preach in Minneapolis in the summer of 1978 and then
elsewhere, to the chagrin of the more radical preachers, who boycotted his sermahsthgy f
Aunesites found themselves divided into three groups. The supporters of the first group, whose
preachers were William Jouppi, Calvin Rengo, Edwin Kumpula, Aunes Salmela and otimgys, bei
by far the largest of the three, are still sometimes referred to as Aasesién though Aunes lost
his position of prominence after the schism. The second group, the Davidites, a mordouadical
much smaller one, is led by David Salmela. The third and smallest group, the Melwhitgs
split from David Salmela’s group, is led by Melvin Hanka and is located mainly in Maple
Wisconsin.

Despite Jouppi’'s emphasis on teaching, his group is no better informed on basic Christian
doctrine than are the others. His group has retained its disparagement of the Bibifeit &/enore
subdued than in the other two groups. An old catchword is still heard even in Jouppi’s group: “The
world has the Word, but we have the Spirit.” All three groups have the same doctrine of

275 December 16, 1964 letter to Hugo Hepokoski in atshcollection.

278 For more on this Lapp faction and its fanaticaings and deeds, see the section entitled “Thedkairo Tragedy”
in this author’'s 1993 workars Levi Laestadius and the Revival in Lapland

2’ Based on a recording (in author’s collection) seamon on Romans 8, given in Cloquet, Minnesatalume 16,
1973.
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justification, which is well documented in a 1982 sermon of Aunes Salmela in which heisays
sharp contrast to Hietala’s words quoted above:

There are ten commandments, but there is one codment which the Bible says -- that you must believe
There is one commandment you cannot get by -- yast trelievel’®

The groups are divided mainly by their views on whether it is right to judge others. Jouppps g
opposes all judging. The other two groups feel, however, that it is their right and duty to judge
others, but Melvin Hanka feels that the Davidites have taken the doctrine of judging toceameext
wanting to be “top-dog” judges. Although the Davidites have accused Melvin Hanka of trying to
negotiate with the main group, two of their own preachers, Howard Ihme and Hugo Hanka (a
brother of Melvin and Helmer), eventually defected to Jouppi’'s group, where, surpridiegly, t
were allowed to preach again. By the 1990s, the two smaller groups had fossilized gnitiaast
cults. In the majority group, the zeal of the older preachers has subsided and therboie$ sér

the younger preachers are void of any real substance.

2’8 Erom a recording (in author’s collection) of arsen given on September 5, 1982 in Minneapolis, Mauia.
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APPENDIX 1

A Firstborn View of the Differences Between the Gsarvatives (East)
and the Firstborn (Westj"

o

10.

East

Laestadius preached mainly law. Raattamaa,®n th
other hand, preached mostly gospel.

Raattamaa’s second wife falsified his letteremvhe
became old and blind.

When Raattamaa died, the spiritual government
remained in Lannavaara, where August Lundberg w
the elder.

Raattamaa rebuked Joonas Purnu at the 1897
Lannavaara meeting. No laying on of hands occurr

Joonas Purnu has had whores in the villages.

The origin of the rules in regard to work ardas,
which only specific preachers have been allowed to
travel and preach, is evil.

- The Holy Spirit does not tolerate any such rules.

- These rules conflict with Christian love. All a®
have permission to call any preacher at all to giréa
their localities.

- These rules hinder God's work among men.

- Unfamiliar preachers draw more listeners togethel
and God's work advances better.

The sermons of Laestadius are not suitabledor o
time. They are inappropriate for use at meetings.
Laestadius was just a human being. There are
shortcomings and weaknesses in his sermons. ditis
necessary to take all passages seriously.

Setting an outward example is just self-rightemss.
It is the fruit of bondage of the law.

The songs of Zion are of a pure spirit. They edify
Christianity of the heart and convey good fruits.

10.

West

Both Laestadius and Raattamaa preached full law
and full gospel.

Raattamaa’s second wife wrote in full accorchwit
Raattamaa's intention.

Raattamaa disavowed the "light of the south,"
which shined from Lannavaara.

Raattamaa left the spiritual government to Jeona
Purnu by a public laying on of hands in
Lannavaara in 1897. Instead of rebukes, Joonas
received the elder's blessing in the highest measur

Joonas Purnu has not had whores anywhere.

The rules in regard to work areas, by which only
specific preachers have been allowed to travel and
preach are of the wisdom of God.

- The Holy Spirit has revealed the need for these
rules.

- These rules do not conflict with Christian love.
Unfamiliar preachers may be called upon only via
those preachers whose work area is in question.

- These restrictions prevent opportunists (Korpela
and others) from corrupting God's congregation.

- Unfamiliar preachers do not know the Christian
in heart, and, therefore, they can do damage even
unintentionally.

The sermons of Laestadius are best suited for ou
time. It is essential that they be used at meetings
Laestadius was the seventh angel (Rev. 10:7).
Every word he preached after 1844 is by the Holy
Spirit. Every word is God's Word and is to be
taken seriously.

Setting an outward example is part of
sanctification. It is the fruit of living faith.
Raattamaa called the songs of Zion spiritual
whore-songs, of which one-third are honey, two-
thirds poison. They lull the conscience to sleegp an
convey spiritual death.

2 Translation of pages 124-126 of Lauri Koistineidangellisen hallituksen vaiheet ensinsyntyneessa
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11.

12.

13.

14.

15.

Music belongs in the New Testament congregation.

Erkki Antti Antinpoika was a bright star to the etk
had much greater spiritual wisdom than Joonas Rur
and he left, as a legacy, work areas that testify o
doctrinal purity. Finally, he joined the heaverithtt of
Lannavaara.

P. O. Grape promoted pure doctrine and was an
orthodox Laestadian.

Aatu Laitinen was born again and remained in the
original Laestadian doctrine until the end. He ledts
as a legacy, devotional books that are appropidgate
use. Aatu Laitinen is justifiably called “Finland’s
Laestadius.”

The old tradition is promoted by always concocting

11.

12.

nu

13.

14.

15.

new lies.

The Son of God has left all David's instruments on
Golgotha. There are no musical instruments in the
New Testament congregation.

Erkki Antti Antinpoika was a dim star in his old
age. He never had as great wisdom as Joonas
Purnu, and he left, as a legacy, work areas inlwhic
the fruit of full heresy flourishes. Finally, heijed
the "light of the south” in Lannavaara.

P. O. Grape fought against pure doctrine and was
an orthodox pastor of dead faith.

Aatu Laitinen was born again but soon fell from
the state of grace. He opposed Raattamaa, and as a
result, he did penance and repentance from the
Laestadian heresy before the Bishop of Kuopio.
His devotional books are inappropriate for use.
Aatu Laitinen is not justifiably called a Laestaulia
after his trip to Kuopio.

The old tradition is promoted by constantly
gathering crumbs from that first Christianity.
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APPENDIX 2
Minutes of the March 11, 1897 Meeting in Vittar®jP

On March 11, 1897, the following lay preachers were gathered in Vittangi, at the Nikukka
meetinghouse, explaining the Word of God: Johan Raattamaa, Erik Anders Andersson, Isak
Poromaa, Per Persson Nutti and Joonas Purnu, all of whom had been selected as preadiers alr
in the time of L. L. Laestadius. Certain new preachers were also gathere&trares| Erikson of
Vettasjarvi, Isak Kuoksu and others. When Johan Raattamaa had given the first sermon,
Schoolmaster August Lundberg, who had been selected by the congregation to present the
following questions, said after an appropriate introduction: “Since strange newshdsehed
here, this congregation has asked me to publicly ask you, Elder Raattamaa, whetheopmyaur
Pastor Laitinen and Pastor Grape are true Christians.”

Johan Raattamaa’s answer: “Pastor Laitinen and Pastor Grape are yéfuat€hristians, who
have come through the true door and are precious workers in God’s vineyard.”

Question: “Erik Anders Andersson, what is your understanding?”

Answer: “| was at the meeting where Pastor Grape started following Jegu&n@w that since
then he has remained in the truth through precious struggle.”

Question: “Isak Poromaa, what is your understanding?”
Answer: “| am by all means of the same opinion as the aforementioned brothers.”

Question: “Antin Pieti has from the beginning been with Pastor Laestadius and bakesnc
been a faithful worker. What is your understanding of this?”

Answer: “| have known Laitinen from the beginning, and | know that he has correctly undertaken
the journey and that he is a precious brother in Christ and is surely acceptable ekex pfea
God’'s Word.”

Question: “Elder Joonas Purnu, what is your understanding of this?”

Answer: “| have definitely always considered Laitinen a precious brother and hamdatehim
everywhere, for a man who has undertaken the journey in this way will also surely be saved.”

Question: “Has Brother Laitinen changed since he came into the congregationrsthbenf?”

280 Translation of an anonymous and untitled docurf@md among Erkki Antti's papers in the Oulu prasiad
archives. It bears the archivist’s notation: “Tagcount is unlikely to be Erkki Antti’s, for hisreeon is lauded in
the final sentence. It could be A. Lundberg’s.”

94



Antin Pieti replied in this regard that during severe persecution Laitinen did noedake the
world as boldly as before but that since then he has repented of this and is now as much in the trut
as before. All agreed with this, but Joonas Purnu added that he considered it inappropriate that
Laitinen asked for forgiveness in Lannavaara, at the school dedication, for his $amatianan as
precious as Laitinen could not have had any fanaticism.

The questioner remarked in this regard that Elder Raattamaa has in love rebuked taaiti
few rash words in writing, and since he himself became convicted in conscience dntoeife
truth of the matter, he asked for forgiveness not only then but also afterv&ronim Sanomat
which was not a fault but an exceptionally praiseworthy matter, for it showed thanketer
remain steadfast in the doctrine of the Bible and to be submissive to the older &hris¢ialid
not, in the manner of some others, conceal his errors and was, as Luther in Worms, willing to
abandon all that might be against the Holy Scriptures and wanted to ask for forgieeme3sis
was confirmed as true by Elder Raattamaa.

Isak Kuoksu pointed out that it was a fault that Laitinen wrote that it is not permissfreach
the forgiveness of sins to all within the walls. To this the questioner remarked atizeBKuoksu
is a poor fisherman if he salts good and rotten fish in the same crock. Peter did ot testif
forgiveness to Simon the sorcerer but said, “Thou hast neither part nor lot in this word hiearthy
is not right in the sight of God” [Acts 8:21]. We must correctly divide the Word of God,
proclaiming to the penitent, grace and the forgiveness of sins, but to the impenitent, God’s
judgment and punishment until they repent. The expression “forgiveness of sins to althéthi
walls” is not found in the Bible. Neither is this expression found in Laestadius’ posti imor
found in his written sermons. In the house of Cornelius only penitent persons were present. Since
no one uttered anything further in response, the questioner presented another question:

“Since this congregation has understood that Elder Joonas Purnu, in his sermon yesterday
evening, referred to Laitinen in speaking of the Finnish lad who allegedly does notalasbatit
the congregation of the firstborn, was this your intention?”

Answer: “l could by no means have referred to such a precious man because from mgVveart | |
Laitinen, and everywhere | urge people to consider him a precious man.”

Question: “Pastor Laestadius has urged people to attend church and to pray therenibthe se
IS unacceptable, at least the minister reads the Word of God, and Elder Raatmalaays
diligently attended church whenever the opportunity has arisen. Is this so?”

All then testified this as true and also said unanimously that they thus teach ameiarge t
listeners. All considered it precious that worship services are held and that @eogéieer in the
house of God to pray. Here ended the questions, and the questioner reminded the listeners that he
one has spoken before God and his congregation. In the fifth chapter of Acts we see in the case of
Ananias how dangerous it is to lie to the Holy Ghost. Therefore, it would be best, if thedanéher
deficient in some regard in these matters, anyone conscious of fault should here pobiedg
and ask for forgiveness. Since Joonas Purnu replied that there is nothing of the sort, thieriscus
ended. Erik Anders Andersson explained the sixth chapter of Ephesians with great compete
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APPENDIX 3

Letter Written by Erkki Antti to America in 1898*

Dear Brother in the Lord,

The grace of God, the love of Jesus and the fellowship of the Holy Spirit be with you and us now
and forever. Amen! | will now write a few lines from love in reply to your letter, wvhitave
gratefully received, which | have also, dear Brother, also hoped for in my thoughts megyBym
grace, | have been in health in both body and soul, and, together with you, | am believing my
sinfulness forgiven in that name and in that blood that flowed on Golgotha on Good Friday for the
forgiveness of sins.

The trip down south was so long that | really deteriorated physically, but it wascuprtep.
Many became Christians there, and there is also burning love among the Christiansvasndl$o
really due to the providence of God that | was conveyed to Haparanda while that swarmsbf Finni
gnats came from Kittila to Haparanda, heading south, for since they themselves Hzeenradtle
to believe to the point of freedom, they think the Christians in the Tornio area are sléepinge
with the foolish. So they hovered like a swarm of gnats on a summer evening behind the window.
They neither rose up to heaven nor fell to the earth. May the dear Father have mercy on,them t
who think they are teachers of babes and instructors of the ignorant and that they havedhd form
knowledge of the truth in the law [Romans 2:19-20], but, in spite of this, they themselves do not
understand the spiritual nature of the law. They themselves break the law dakigr ldestthey
judged by the law, for they do not know the law. There are also many voices in the world, as the
Apostle noted already in his time [I Corinthians 14:10]. Indeed, voices are heard toddly as we
“But if the trumpet gives an uncertain sound, who shall prepare himself to the bafitairithians
14:8]? By no means do we intend, dear Brother, to become whore-Christians, that is,itngtart |
for Moses and at the same time for Christ. It pays for him to obtain a pure virgin, fonkehak,
after all, purchased a pure virgin and has purified her with his precious blood. He is worthy to
obtain her in entirety, and we would even give a better one if we had such, and this is, my beloved,
our only consideration: that we would live in a manner pleasing to our eternal Lover and love one
another. Here is that new commandment, which our King has given us. And if we could remain
close to Gethsemane and the hill of victory of Golgotha, the holy forge of love would also warm
our hearts more. But soon he that shall come will come and will not tarry [Hebrews 10&7]. T
we can enjoy that which has been believed here and has been borne in weak vessels of clay.

%1 Translation of letter in Typp@rmo ja Totuus. Ynna Kristillisia kirjeitépp. 75, 76, where it is entitled “Kirje
Juhonpietista v. 1898.” The recipient of this lettas apparently Matti Pekkala of New York Millsjriviesota. See
P. Raittila’s editorial comments in Juhonpiditjeet ja kirjoitukset(p. 292), where the letter is republished on pp.
290-292.
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Be free, o flock purchased for freedom in America and everywhere. Sins are forgiNen to a
penitent souls by the blood of the Lamb and by the word of his testimony. Here up north many
people have become Christians, in Vittangi and Jukkasjarvi. The young in that area hawsdpreac
many sermons there. Thanks to the Father! Greetings of love from here to the flogkibsd.i
Nothing special is heard here. | send the greatest greetings to the Wuolletshftiraattamaa,

Mursu and the other brothers and sisters. Pray for me! Signed by your old and new brother, who is
loved by you and who loves you, and your traveling companion to the true fatherland.

Erik Anders
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APPENDIX 4

Letter Written by Erkki Antti to a Brother in Gélliare in 1906

Juhonpieti
September 1, 1900

Dear Brother in the Lord, Nils Jonsson,

May grace, mercy and peace grow and be multiplied to you and to us now and forever. | have
received a letter from you for which | thank you. | have also received many letterthémmn the
West this summer, even from trustworthy sources, but it is sad when the lads theye Bestor
Grape and Pastor Laitinen, even as far as to Am&tasihere have they received this spirit? At
the time of the apostles, when a doctrinal issue emerged, they could not decide byésinsel
had to go to the elders in Jerusalem although it was a journey of about 120 miles, and there the
matter was decided, and to confirm it they even wrote a letter and sent two Gsiridgar lads,
read the Bible better, and it is in accordance with the testimonies of the Bilded¢hahis
Christianity is constructed. And the youngsters in the West should recall whatetbddier
Raattamaa said about Pastor Grape and Pastor Laitinen at the Nikukka meetingkdtesegi
when we had come from Lannavaara. Several Western lads were indeed there. Poor lads, be not
overly bold in making decisions. Human souls are precious. Do not cast bone fragments into the
corner, as you are in the habit of doing. Remember, after all, that you were in yous flaihsr’
when the great war began between Michael and the dragon. You do not even recall as mych as this
that others labored, and you are entered into their labors, into the trouble suffered byokimers [
4:38].

Elder Joonas Purnu also testified at that time, and | confirmed even the place stwre Pa
[Grape] became a Christian, and the late Antin Pieti confirmed that Aatndraliad become a
Christian. Do you, poor lads, know how to view sin as sin? Otherwise, penitence will not come,
and the sins of the penitent are forgiven, but for the impenitent there is no room for it, fdo they
not feel their need. We have spoken somewhat of these matters previously, or is the ctlmsel of
elders no longer acceptable to you? But to all those who are conscious of their faults and
incompetence, even |, the weak servant of our Lord Jesus, in accordance with his command and in
his name and preciously shed blood, testify that the sins of penitent souls and belidoegsvare
though they be as scarlet and as crimson. Let’s not be surprised even if we have to ewell her
among lions and vipers, for the Lord of Glory has given himself into their company in order to
redeem us from there. To him be the highest praise, thanks and honor, power and strength, in time
and eternity. He always helps us, as he has done thus far.

| also tell you, dear brothers and sisters: Let us remain in the doctrine and Speitwehe
received life and breath. We just have to let the muddled heads spin since the counseatiefshe el

282 Translation of letter in JuhonpieKjrjeet ja kirjoitukset pp. 310, 311. The letter is also foundvianhinterKirja
I, pp. 107-110, under the heading: “Erkki-Antti garjesikoisten seurakuntaa N.J:lle” (Erkki Antti Re/the
Congregation of the Firstborn to N. J.).

283 pccording to P. Raittila, “Erkki Antti, in his lr years, also appears to have criticized LaitihBae Juhonpieti,
Kirjeet ja kirjoitukset pp. 290, 312.
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IS unacceptable to them, but we pray for them too, that all true hearts would remasn tbat il
inflated spirits would be lowered and that timid spirits would be raised up by the powelLofdhe
Amen.

And if the young call us older ones old fools, what does it matter? Let them first sadw cle
from the Bible where we have been delirious and then speak. Otherwise, it is human babble.

But now, my beloved, | convey heartfelt greetings from the Lord’s flock here to the Looks f
there, although unknown by face, but all the letters testify that there is a precaduthéire too, as
we already knew. But it is very sad to hear, in regard to the young, that the son is older than the
father and the egg wiser than the hen. And | greet all my friends with love. | do not know many of
you by face, but in your many letters there is the smell of honey and honey cake. And bear me too
with a forgiving heart. Signed by one who loves you and is loved by you, an old and new brother,
and a companion with you in grace and in the kingdom.

Erik Anders Andersson
P.S. Two letters were written from there in Leipojarvi. | answered the firsbohéhe second one
had an unfamiliar odor. | did not dare reply -- one person receives one understanding and another

person another understanding -- to avoid aggravating the situation. Read the fifteemthathapt
Acts, and don’t jump the fence.
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APPENDIX 5
Excerpt from a 1949 Letter of John Koskéf4

We have, however, this spiritual tabernacle, not made with hands, which came down from
heaven, as a bride adorned for her husband. “And | heard a great voice out of heaven saying,
“Behold, the tabernacle of God is with men, and he will dwell with them, and they shall be his
people, and God himself shall be with them, and be their God” [Revelation: 21: 3]. A tabernacle
that is, a house that has been built to be lived in, protected from storm and tempest and even from
wild animals. It has walls and a roof so that the members of the family arendafecare in it.

And the occupants (or occupant) of that house are adorned as a bride for her bridegroom. You have
undoubtedly seen a bride in her adornment. We hear that this bride has a garment washed in the
blood of the Lamb [Revelation:14], for the Bridegroom has washed her with his own blood, clothed
her with the garment of righteousness, covered her with his own salvation [Isaiah 61:10grand e
given a new song into her mouth and a heart to to sing to the Lord [Revelation 14:3]. Hirelings are
not appointed to chasten and teach the children of this house, for the children of this house are
taught and chastened by the master of the house himself. And that would indeed be seaseless if
earthly father, who has chastened us on rare days as he was minded [Hebrews 12:10, Finnish
Bible], were to now appoint a stranger to whip his children. Neither does a father aeefitting

that the children chasten one another. Indeed, a father forbids, saying, “Do not fight!” The
Heavenly Father is also like this. He knows how to chasten in due time and does not ssske ami

as Pekka R. has said. The child just has to endure it when the Father punishes, for hevagrects e
son whom he scourgé$.

“Who then is a faithful and wise servant, whom his lord hath made ruler over his household, to
give them meat in due season? Blessed is that servant whom his Lord when he comett sball f
doing. But if that servant shall say in his heart, My lord delayeth his coming; and galtde
smite his fellowservants, and to eat and drink with the drunken, the lord of that servargraball c
when he looketh not for him and appoint him his portion with the hypocrites. There shall be
weeping and gnashing of teeth” [Matthew 24:45-51]. Indeed, the Father does not think it good that
his children are plagued with hunger and are chastened. We need food and good care if we want to
make it home well. And a good year has come in heaven, and so there is no mention of lack in this
house of the Father. Jesus says, “I came that you might have life and have it more albundantly
[John 10:10]. Indeed, soon he that shall come will come and will not tarry” [Hebrews 10:10], and

84 This document, the substantive portion of a ldéttehe author’s collection, was found among thega of the late
Ivar Luoma. It bears the notation at the end: “Téiter was written to us by John Koskela, EskapiMi February
9, 1949, to Fanny and Ivar Luoma. This is a copthat letter.” It is translated and included hereldcument
Koskela’s unbiblical stance on the issue of ingtaucin regard to Christian conduct and his disrddar Pollari’'s
word of warning to him in a 1935 letter: “Anotheuse of differences of opinion is, as it seemseotimat you
consider it dangerous to teach Christians good svarkl to avoid evil, though neither do | approvéintling
consciences with them when they are taught in @il spirit. But since the apostles have notbafeaid to teach
these counsels and instructions to Christiansliouvard manners, not only to Christians who cémm
paganism but also to enlightened Christians sudfirasthy and others, why should we be afraid tcagpef
them?” See the section on John Pollari in this@gH 998 workThe Laestadian Movement: Background Writings
and Testimonies

8 The word “receiveth” in Hebrews 12:6 is in theiish Bible “korjaa,” a word that can also mean teats.”
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his reward is with him, a crown of glory that fadeth not away [l Peter 5:4]. It is rnakait say
that things are going well. Praised be God and the Father of our Lord Jesus, who has cared for our
affairs so well that he has opened life before us in time and eternity.
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APPENDIX 6

An 1898 Letter of a Conservatit®

“There is therefore now no condemnation to them which are in Christ Jesus, who walk ribeafter
flesh, but after the Spirit” (Romans 8:1).

With these words of the Apostle, | approach you, my dear brother and faithful workman in the
harvest field of the Lord. | indeed feel my great inadequacy and great ignoranceng teryou,
but the love of Christ compels me to remind you that Jesus, “by his own blood, entered in once into
the holy place, having obtained eternal redemption for us.” [Hebrews 9:12]. Here is a new and
living way for us poor children to approach the merciful and pacified Father! This foundation
remains eternally and never becomes old. Let’s always build on this foundation in the imyvaver
hope of the gospel and in the faith of Jesus Christ. Let’s preach without fear, as Jesus has
commanded, that is, in accordance with the scriptures, repentance and the forgivansgttes
24:47). Here no distinctions have been made, that is, that it is only for them who call fomit, but i
all nations, both are to be preached: repentance together with the forgiveness of sins
unconditionally. As Peter preached in the house of Cornelius, “To him give all the prophets
witness, that through his name whosoever believeth in him shall receive remissisi QAsis
10:43).

By this forgiveness of sins through grace, God has effected a desire and zeafjl® istfagh
of the heart after purity and peace of conscience. The sweet message of the gespml chiveupt
anyone but effects life in the inner man, and belief in it brings to the consciencdithertgof
God's Spirit and ignites a desire of love to follow the will of God. The heart’'s deginas always
to hear the gospel of peace, by which God always strengthens us in our most preciogsastruggl
faith and supports, secures and establishes us. So the matter is again reveated #sasa can
be said from the heart, Praise to you, dear Father, that God is reconciled, and we havelhsard of
reconciliation in the preaching of reconciliation that he has ordained (Il CorinthiE8)s And thus
God has purified us through faith by the blood of his only begotten Son. But as for those who do
not believe the forgiveness of sins in the blood of Jesus, it is of no avail even if they duaifess t
sins, although sins should be confessed, but they must be believed forgiven because of the bloody
merit of Jesus and not because of confession. Luther says, “If you believe that only #re form
saints are saved and not yourself, great sinner that you are, such a faith is wanihlgss have to
believe in regard to yourself.” What does it avail, after all, if you believe somésmeié be
saved and not yourself? Indeed, we can believe thus: that we are saved by grace thinougkhiit
Lord Jesus [Ephesians 2:8]. “For he that cometh to God must believe” (Hebrews:11:6).sAnd it i
also written that “whatsoever is not of faith is sin” [Romans 14:23]. And the Aposilsajs,
“For with the heart man believeth unto righteousness; and with the mouth confession is made unt
salvation” (Romans 10:10).

28 Translation of letter to unidentified recipientlinTyppé, Kirjeita virvoitukseksi kdyhille matkustajille elzm
tielld, pp. 161, 162.
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So it is my understanding, my dear brother, as the Bible shows, that the law is not for the
righteous. The law is not the teacher or rule of life of the conscience of a justifsed peut the
Holy Spirit is the one who will teach you all things and bring all things to your remao#aand
guide you into all truth [John 14:26 & 16:13]. My heart desires to know the gracious God and to
soon be freed from this bondage of corruption into the glorious freedom of the children of God! To
the dear Father and to the Son, the Bloody Bridegroom, be praise and glory! Remain under the
protection of God and his beloved Son! Cry from the sun, children of light, to the birds of heaven
that fly under heaven: “Come to the supper of the great God!” [Revelation 19:17]. | ask that you
bear even me in your intercessions before the throne of grace.

Signed by your brother in faith,

Matti Pahkala
Himanka, July 3, 1898
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